THE LONG LIFE ОЕ SAINT CLEMENT OF OHRID. 
A CRITICAL EDITION 


Ша С. Шеу 
INTRODUCTION 


The nearly one anda half century lasting scientifical studies have elucidated many 
aspects of the life and activities of St. Clement of Ohrid!. Nevertheless a lot of questions 
are still disputable or require to be solved in a new way. In the first place stands the 
problem of the sources by means of which we reconstruct the biography of the prime- 
teacher of Bulgarian people. Their insufficiency and particularity provide a lot of 
embarassments. Periods and periods ofthe life of our eminent man of letters are lacking 


in whatever informati hand, everything we have at our di 
mostly i istori 


round the world, | 
€ text — partial or full, арре 
НЕ τν Several scientific editions, based on di 
nave been made, but still a complete critical edition ; blished. That made me 
undertake that uneasy task, b means of whi PII ty to ofr ae ibuti τ 
k S 1 to the 

study of the St. Clement then, of which ГИ try to offer my contribution 


1. The manuscript tradition and the editions of the text 
nuscripts are 
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origin of the literary monument. The examination of the manuscripts will take place j 
7 groups: first the full-text group and after that — the fragmentary one, observing the 
chronological principal with regard to both of them. 

1. The earliest in time of origin among the full-te: 
among the scholars as the Ohrid (or Moscow) Copy. It have bee; 
scholar Victor Grigorovich at the Ohrid church of St. Clement in 18452 and have been 
carried to Moscow. It’s preserved in the Lenin Library today, №113 in the Grigorovich 
collection. It’s dated in the XIV century?. The Copy is situated in a codex theologicus: 
46 pages (285x200 mm), in two columns. Contents: p. 110v — theological text, sine 
initio, unknown author; p. 11-34 — The Life of St. Clement of Ohrid, entitled: «Βίος 
καὶ πολιτεία, ὁμολογία τε καὶ μερικὴ ϑαυμάτων διήγησις τοῦ ἐν ἁγίοις 
πατρὸς ἡμῶν Κ Ἴμεντος, ἐπισκόπου Βουλγάρων, συγγραφεῖσα παρὰ τοῦ 
ἁγιωτάτου καὶ ἀοιδί 2 КОЛО? τῆς πρώτης Ἰουστινιανῆς καὶ 
πάσης Βουλγαρίας, κυροῦ Θεοφυλάκτου, χρηματίσαντος ἐν Κωνσταντι- 
γουπόλει μαΐστορος τῶν ῥητόρων». “The Life, activity, confession and a brief 
narrative of the miracles of our Father Saint Clement, bishop of the Bulgarians, composed 
by the most hol f Iustiniana Prima and of the entire Bulgaria 

i nstantinople”; р. 349 46ν — 

). The superscription of St. Clement’s 

Life supports the noticeable identification of Ohrid with lustiniana Prima, belonging to 
the beginning of the XII century*. Maybe our source is the earliest evidence of this 
theory, launched by the archbishops of Ohrid. 

2. Another full-text 


y the Russian 


is preserved in 

uscript contains 

gy for November. On pages 339—351" it contains 

Clement of Ohrid (for his [δις — the 25th of November)®; on 

pages 352—404" is situated the Life of St. Clement. The Superscription coincides with 

that in the Ohrid copy, but here we find added the sentence «Εὐλόγησον πάτερ» 

(bless me, father), Pronounced by the lay-reader in church during the service to ask the 
officiating priest for permission. $ | 

3. The third full-text copy is preserved in codex No 2 at the library of the Univer- 

sity of Urbana, Illinois, USA". The codex presents an artificial collection of fourteen 

different in content fragments of manuscripts (XVI-XVII c.), binded together in the 

XIX century, originating from MountAthos (a total of 220 pages, shaped in the binding 

to size 210x] part of that corpus (pp. 25-84") contains the Service 

and the Life of St. Clement of Ohrid (on pages 25-35 — the troparia, p. 36" Y-blank, on 

pages 37-84" — the Life). On the last page (versum) there is a note, not mentioned in the 

descriptions of that manuscript: «Ev ἔτει ζΦ x9 ῃ’ ἐν μηνὶ φεβρουαρίου ἰνδ. β 

ήδη ὁ ὅσιος παρὴρ ἡμῶν кор НЕ. καὶ ορ Pe 

ιιας καὶ ἱερᾶς aou. μονῆς Λαῦρας, δηλονότι ο... ο. 

ὐχί Κιβοτόδη, κ νήσου Πελοποννήσου». “In the уеаг 7028 (=1520 А. 

D.), in the month of February, in the second indict,our sacred Father sir Neophytos, 

deputy-abbot ofthe reverent and saint basilical monastery Laura, namely aps in 

(not Kivotodes), native of the Peloponnesus island, passed away". This note dates me 

сору of St. Clement's Life and Service to the beginning of the XVI century. The 

Sas 
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superscription of the Life coincides with these in the Ohrid and the Batopediou Copies. 
The orthographical peculiarities bring closer the Urbana and the Batopediou Copies, 
which probably originate from a common protograph. | f 

4. The earliest among the six fragmentary copies is the one situated in Codex 
Vaticanus graecus No 1409, рр. 348*—352". The codex, containing miscellanea of XIJ- 
XIII century authors, originates from the middle of the XIII century (376 pages, 37 
lines of the text on each page)". The text initiates with paragraph 16: «Hy γὴμ 0 
Βορίσης οὗτος...» and closes at the beginning of paragraph 66: <... ὡς μὴ ὄντος 
Βουλγάρων γλώσσῃ πανηγυρικοῦ λόγου, ταῦτα τοίνυν συνεγνωκὺς 
μηχανάται καὶ πρὸς τοῦτο.» Larger and major omissions: paragraphs 47-55 are 
totally missing (the arrival of Clement, Naum and Angelarius to prince Boris; the dispatch 
of Clement to Koutmiéevitsa). Paragraphs 60-61 are missing too (the end of Clements 
work as a teacher and the replacement at the Bulgarian throne: Boris—Vladimir-Simeop: 
the meeting of Clement and Simeon). The Copy starts not from the beginning of the 
Life. That's why it's entitled: «Ἐκ τοῦ βίου τοῦ ἐν ἁγίοις πατρὸς ἡμῶν KA μεντος 
επισκόπου Βουλγάρων» — “[Ап excerpt] of the Life of our holy Father Clement, 
bishop of the Bulgarians”. The title completely suits to the character of the excerpt, 

5. One small fragment of St. Clement’s Life is preserved in Codex graecus No 43 
at Biblioteca Angelica in Rome?. The copy (XIV century) is situated on Pages 183- 
183". The codex contains miscelanea (256 pages, 255x168 mm in size). The excerpt 
under consideration starts from the very beginning of paragraph 25 and closes with the 
end of paragraph 28: «'AAA' ὁ μὲν οὕτω τῇς ἐπισκοπῆς... τῷ ἐναντίῳ 
Ὀποφϑεγγόμενοι πνεύματι». It presents the exposition of St. Methodius’ disciples 
(i. e. of Theophylact himself!) on the question of "procession of Holy Ghost" and St. 
Trinity. Another excerpt concerning the question of St. Trinity stands just before our 
text (p. 182", lines 26-31). The excerpt of St. Clement's Life found in this codex is 
untitled, but this is not diminishing for the significance of the copy in determinating tli 
manuscript tradition with a view to the authorship of the Life. On page 182", lines 12- 


2e em 15 some information, derived from St. Clement's Life, but from paragraphs not 
LH d: the excerpt 9n page 183. On the margin there are two notes made by the 
n e 7 А ersus the names of St. Cyril and St. Methodius -- «οὗτοι πρῶτοι εΌρον 
Fe и Βουλγάρων» = "They first invented the Bulgarian alphabet” and 
Κλήμεντος sora ΤΟΝ επισκόπου Βουλγαρίας ἀπὸ τοῦ Βίου τοῦ ἁγίου 

Ὄμεντος» — "TAn excerpt] ofthe Life of Saint Clement, (written) by Theophylactos, 


bishop of Bulgaria”. The information found on ` 
y i page 182" concerns the conversion of 
Roe arian the Invention of the alphabet, the visit of St. Cyril and St. Methodiusta 
πο. ον of St. Methodius, the death of St. Cyril, the names of their main 
pne Td the date of St. Clement’s death (according to paragraphs No No 4, 7, 8,9, 
of the beginning f s Life). On the same page, lines 23—25 there is an exact copy 
τοῦ nor (ox 2. Paragraph 11 of the Life: « Κύριλλον δὲ τὸν ὄντως φιλόσοφον.. 
IPLOV τοῦ καινοῦ Κοινωνήσοντα,» This fact suggests that the author of 


the copy of Si. Glemene, N I 
à full-text copy oe 5 Life in codex No 43 at Biblioteca Angelica had near at han 


15 the author of the i Rae the title of which points out that Theophylact of Bulgaria 
6.Anexc tC T ; 
eres monastery pigo ement s Life is preserved also in codex No 382 at theAthonite 
the XV century, The pui codex contains miscelanea - mainly antihaeretica. It's datedto 
at the same place as the van under consideration is found on pages 681—683" initiating 
at the beginning of pa Cen Сору does (at the beginning of paragraph 16) and closes 
ae 8 Of paragraph 34: «... ὅσα κακία λαβομὲνη δυναστείας 
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εἰργάσατο.» Larger and major omissions: the whole paragra is missi 
δις of Svetopolk); phs 31, 32 and the ας ph me РИ 
too (the end of the dispute between St. Mathodius’ disciples and the Frankish clergy in 
the presence of Svetopolk). The copy presents а Summary of the struggle against the 
Frankish clergy in Moravia on the question of“ rocession of Holy Ghost". The excerpt 
is entitled: « Ex τοῦ λόγου τοῦ εἰς τοὺ ῥίους καὶ τὰ ϑαύματα τῶν ἁγίων 
Μεϑοδίου, Κυρίλλου καὶ Κλήμεντος πάνυ ὁ i 
= “[Ап excerpt] of his writing on the life and the 
and Clement — excellent and very usefull”. This 
of St. Clement’s Life was. The copyist obvious 
the readers were already aware of. This puzzle may be solved if we take into consideration 
that the excerpt of St. Clement’s Life in Codex Ivironensis No 382 is preceded bya 
writing of Theophylact of Bulgaria, entitled: «Ἔκ τοῦ λόγου τοῦ ἀρχιεπισκόπου 
Βουλγαρίας τοῦ Θεοφυλάκτου τὰ Καίρια» — "[An excerpt] of the writing of 
Theophylact, archbishop of Bulgaria, τὰ Καίρια”, In this way we determine that the 

i at hand the Life of Saint Clement, 

to be the author. In the title of the 

excerpt of St. Clement's Life he attributed it to “the same" (author) — i. e. to the author 
of the preceding work (=Theophylact). 

7. At the library of the National Assembly of Greece (Boule) is preserved a XVI 
century codex (No 83) containing a brief fragment of St. Clement's Life (рр. 181'— 
184). The text starts at the same place as the Vatican copy does (at the beginning of 
paragraph 16) and closes at the end of paragraph 28. Larger and major omissions: 
paragraph 18 is missing (the characterization of Svetopolk) and so are paragraphs 22 
(the end) — 26 (a part of the death-bed admonitions of St. Methodius and the beginning 
of the disputes between his disciples and the Frankish clergy). The excerpt is entitled: 
«Ек τοῦ λόγου τοῦ εἰς τὸν βίον καὶ τὰ ϑαύματα τῶν ἁγίων Μεϑοδίου, 
Κυρίλλου καὶ Κλήμεντος περὶ τοῦ πότε τὸ τῶν Βουλγάρων ἔϑνος ἐδέξατο 
τὸ ἅγιον βάπτισμα, ἀρχηγοῦ ὄντος τούτων ὁ Βορίσης» – “[Ап excerpt] of his 
writing on the life and the miracles of the Saints Methodius, Cyril and Clement concerning 
the time when the Bulgarian people accepted the holy baptism, Boris being their ruler”. 
The superscription is obviously borrowed from the Iviron copy, but the copyist ne- 
glected the fact that the words “his writing” are unsufficient for the readers to understand 
who the author of the Life is, because the preceding text in the Codex Athenensis (Boule) 
No 83 is not a work of Theophylact’s (as it is in Codex Ivironensis). That’s why the 
Athens copy gives no information on the authorship of St. Clement’s Life. 

8. At the Athonite Dionysiou monastery are preserved two fragments of St. 
Clement's Life. The first of them is situated in codex No 280 (XVI century), pp. 362- 
363715. The text starts at the same place and has the same superscription as the Iviron 
copy does. The πα es (interrupted) at paragraph 19 with the words: «... τί δὲ 
οὐκ ἠπείλει φοβερὸν ὁ μέγας τῷ ё ρχοντι.». 

9 Тһе won ον. found in а XVI century codex too (No 274) оп 
pages 50951613. The superscription of the excerpt is as follows: «Ἐκ τοῦ λόγου 
τοῦ εἰς τοὺς βίους καὶ τὰ ϑαύματα τῶν ἁγίων Μεϑοδίου, Κυρίλλου καὶ 
Κλήμεντος, συγγραφεὶς ὑπὸ τοῦ ἐν ἁγίοις ἀρχιεπισκόπου Βουλγαρίας 
Θεοφυλάκτου, ἐκ τοῦ βίου τοῦ ἁγίου Κλήμεντος τοῦ δαυματουργοῦ 
κειμένου ἐν τῇ ᾿Αχρίδι, πάνυ ὡραιωτάτου καὶ χρησιμωτάτου» - [Απ Ὃν 
cerpt] of his writing on the lives and the miracles of the Saints Methodius, Cyril ys 
Clement, composed by the Saint archbishop of Bulgaria Theophylactos; from the 
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»xcellent and very usefull Life of the Saint thaumaturge Clement, who lays in Ohrid”. 
Atth > beginning of the superscription the inadvertent copyist has made the same Mistake 
as the copyist of the Athens and the First Dionysian copia. ai m has forgotten to 
determine whose work is excerpting μα mes à ja added Theophylacis 
name and a short version of the title of his St. C lement 5 i e. In this Way one oor i 
structure, but at least more explicit (what about the authorship of St. Clement's Life) 
superscription emerged. The copy under consideration starts, as well as all fragmenta 
copies (except for the one at Biblioteca Angelica) at the beginning of paragraph 16 απ] 
closes as the Iviron copy does — αἱ the beginning of paragraph 34. Larger and major 
omissions: both Dionysiou copies omit paragraph 18, while the copy 1n codex No 274 
(the second Dionysiou copy) omits paragraphs 31,32 and the beginning of 33 too (as 
the Iviron copy does) 


The survey of the manuscript tradition and the profound textological research ifall 
different copies lead to some conclusions!4. On the base of the ortographical and other 
formal peculiarities of the texts it can be assumed that they originate from two 
independent prime sources and according to this feature they separate in two groups. 

he first one includes the three full-text copies — Ohridensis, Batopediensis and 
rbanensis. Their ortographical peculiarities establish the understanding that the earliest 
among them — the Ohridensis (ХГУ century) origi 1 i 
by “Х” on the scheme) which he 
riginate the other two full-text Copies: not directly but th 
also not existing today), designated by “X” on the scheme, contemporary to the Ohrid 
‘ору (to be found today in Moscow). Thereby can be explained on the one hand the 
milarities and the unimportant differences between the Ohrid copy and the other two 


ull-text copies. The great resemblance between the Batopediou and the Urbana copy 


1 the other hand indicates that they originate from a common prime source, 

All the fragmentary copies of St. Clement’s Life come under the other group. The 
earliest among them (from the middle of the XIII century) is the Vatican copy, 
Cisunguished for it's excellent orthography and 5004 presentation of the proper names. 
It has а common prime source with other two copies (Rome and Iviron), though their 
appearance took place rather later: the first in the XIV century and the second — in the 
274 А sp similarity (and even identity in the case of the Dionysiou copy No 
No280 ande etween the Iviron copy and the fragments from Athens, Dionysiou 
Iviron copy ir E No 274. It indicates that all three of them are copied out from the 
copies (fulltext d T century. A connection between the first and the second group of 
after all ον ane Вау) lave to be supposed back in time т the sence that 
of the XI or Aes rom their common protograph of St, Clement's Life at the end 
available ας Саца of the XII century. In present state of research and with the 
why on the cherie to restrict our investigation of the stemma codicum. That's 
For the sake of со ren are two stemmata delineated, separate for each group of copies. 


пуешепсе and cla ^ the i i the 
manuscripts will be used. clarity of the scheme the following siglae for 











12-19) ba 1 filiation of manuscri 
ES reg. 


Œuvres, 
garding 


"y Pls I accepted the achievements of P G au t i e r's studies (Deux 
trary 5 е data on the authorship of St Clement's Life derived from the manuscript 
y ronclusions, Not taking into Consideration that the Rome (Biblioteca Angelica) 


are indicative e / | 1 
; ih icative ofTheophylact $ authorship, Gautier considered the manuscript tradition 
© be the author of St. Clement's Life. 


tradition, we arrive at c 
copy and the Iviron Copy 
proving T heophylact not 


66 


Athenensis. The copy in codex No 83 at the Library of the National Assembly 

(Boule) in Athens. X | 

Batopediensis. The copy in codex No 1143 at the library of the Batopediou 

monastery, Mount Athos. 

Dionysiensis Primus. The copy in codex No 280 according to the cathalogue 

of the library of the Dionysiou monastery, Mount Athos, 

Dionysiensis Secundus. The copy in codex No 274 according to the cathalogue 

of the library of the Dionysiou monastery, Mount Athos. 

Ivironensis. The copy in codex No 382 at the library of the Iviron monastery, 

Mount Athos. nee я 

Ohridensis. The copy in codex No 113 at the V. 1. Lenin library in Moscow 

(brought from Ohrid). sel onis 

Romanus. The copy in codex No 43 at Biblioteca Angelica in Rome, ‘ 

Urbanensis. The copy in codex No 2 at the University library in Urbana, Illi- 
is, USA. X 

Vati durius The copy in codex Vaticanus graecus No 1409 at the library of the 

Vatican. 


STEMMA CODICUM 


Full-text copies Fragmentary copies 


XIII c. 
XIV c. 
XV c. 


XVI c. 


, 1 ition i 1 i Clement's 
termination of the manuscript tradition in preservation of St. 

Lo LAE of great importance for it's critical edition. In addition ep the завер. де 
observation carried out a conclusion concerning the authorship of this зараи and Dij 
can be drawn. We have seen that the three full-text and two Гари ary et а) 
copies include in their superscriptions the name of the Ohrid arc p ep: Aba ΕΗ 
of Bulgaria. In the title of the Iviron copy his name is implicit ane in ies Ent di 
First Dionysiou copies the name of the work's author MAY m i mo 
two copies originate from the Iviron copy, so that the pP жор aie ie 
in their superscriptions does not matter. In both groups o Seat ta) λα 
fragmentary, already in the XIV century (the time O and A se (O and R) he is 
explicit reference to the author of the Life. According to Бой M ^ κά Lagu ers d 
Theophylact of Ohrid. On the other hand, we have seen μην re the middl of the XIII 
the Vatican originate from a common protograph, existing be «yn ος d to 
century (the time V is dated to). Thereby the μον ο τα 
archbishop Theophylact is traced back to the first half of the : понтов tadition 
one and a half century after the original was created. In aion а Theophylact 
almost unanimously points out the famous head of the Bulgarian 
to be the author of St. Clement’s Life. 





In the past centuries undoubtedly existed more copies of St. Clement's Life, thy | 
later disappeared. We have indirect information, preserved by the authors of the fiy | 
printed editions, at least for three of them. In 1665 Leo Allatius edited in a book ofhi | 
three fragments of the Life!> without mentioning the manuscript he derived them from, 
In 1772 Gregorios Konstantinides and Michael Gora edited in the Albanian town 
Moscchopolis the whole text of the Life! using ancient manuscripts for that purpose 
unfortunately not described. At the end of the same century Ambrosius Pampereus hay, 
done the same thing editing in Vienna the text of the Life! independently Of the 
Moschopolis monks. It is known that he also used an ancient manuscript, Property of 
the St. Naum monastery at the Ohrid lake. The same manuscript has been used probabi 
by the Moschopolis editors, because the monastery in question has financed their ed. 
tion and because both editions (the Moschopolis’ and Pampereus’) аге too similar in 
orthography 

The first scientifical edition of St. Cle 
Franz Miklosich'® who established the 
Vienna editions using the Allatius’ fragments too. The edi 
introduction and a translation in Latin. A division of the te 
introduced. The numerous 


sible) to the Bulgarian 
in 1955 and 196620. These Bul 
th 1 
15 still the best one in that fi к Ὃ Pu byzantologist 
Paul Gautier finished his dissertation on the following subject: “Deux œuvres 


шея du P Seudo-Theophy[acte Thèse de Doctorat de troisiéme cycle, Paris 
of Tiberioupolis ον 9270180 to St. Clement's Life anos the Life of the fifteen martys 
opinion Th Gre ae Writings that are not of Theophylact in the author’s (p. Gautier) 
The edition 07е text is edited according to all copies including the Allatius" fragments. 

топ IS supplied with а translation in French, commentary and a detailed 


2. When was the Long St, Clem 


The kno : T 
Clement's Life is the p “Script tradition in Preserving the text of the Long St 
Bround for better Solution of a number of important questions 


ent’s Life written and who was its author? 
ledge of man 


sy 13-14. 
о Vila s, Clementis : а 

вунь ae лен Mo Bulgarorum, Graece edidit Franciscus MikloSich, Vindobonae 1847. 
fetonns Сергиев Посадъ, 1918 μων. Ба ee ^ wee 
г ёофилакт, Клим 
ne : Мент Охридски C 

Cf. note 14 Rela уе РИдски. С, 1955. ῃ UKHTe κι E 

Relative to St Clement's Life αι» 3-19 and αι a 
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gmatical dispute between the С 
огауіа24. Renown specialists in christian dogmatics have already 
dispute on the “procession of Holy Ghost”, described in 

detail by the quoted passage, is presented from the stands of the Byzantine Church 
taken after the autumn of 108925, The Same year in September in Constantinople, the 
capital of the empire, was in session a synod26 discussing the future rapprochement 
with the Roman Church after the defi fall kinds of relations in 
as the Great Schism. The 


Connection of great significance is the attitude of the Life’s author to the pope in Rome. 
Us absolutely benevolent, without any hint at the sharp dispute that b lbs 
Churches to a definite disunity. All dogmatical violations connected with the Holy E 
аге ascribed exclusively to the Frankish clergy to which every possible abuses an 
offences were addressed. That's what the atmosphere in Constantinople was at P AE 
ofthe synod in preparation concerning the reprochement with the Roman Ρον n "i 
the circumstances between the autumn of 1089 and the spring of 1091 (when n Syno 
was planned to take place) St. Clement’s Life have been written most σας ES а 
another detail in the final part of the writing that may be of use in intro ucing Vds 
preciseness in determination of the time when the work emerged. The passage in qus ig 3 
I$ the one where à prayer is addressed to St. Clement asking him as a saint to he р 


22 Chapter XXVII, paragraph 75 reads: “It (the corps of St. Clement) was ο ποιο, of the 
Bulgarian tsar Simeon on the 27th of July 6424...” The year 6424 gives 916 A. D. (64 : 

Д Злата P €K n, В. История... τ. атфи 1. 

Chapt II and IX, paragraphs 25-30. "Os ; 

25] М ie ρω la or iEn e de Bulgarie. — Echos d'Orient, 23, d. aed ο А δη 
О. Kdo je autorem tak zv. ,Bulgarské legendy“? — Acta Academiae yeu eats Life is made by: 
А detailed review. of different opinions expressed on the authorship of the Long St. Sm TERN 04-35. 
Милев, Ал, Гръцките житих..., 31-71; Gautier, P. Deux œuvres hagiographiques..., р 
Obolensk . ctos of Ohrid. 

26 Вес к ον нуш a theologische Literatur..., р. 57; G r u m e Ку p тут MN 

27 The text of Theophylact's treaties can be find in: Mig n e, J.-P. PG, t. 126, col. : 
Achridensis orationes..., 245-285. 
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people be saved from the blows of the “Scythian sword” which was “Soaked With 
Bulgarian blood"?5, The passage obviously is a reflection of some devastating barbarin 
incursion in the Bulgarian land. After we accepted the hypothesis that St. Clement. 
Life was written between the autumn of 1089 and the spring of 1091, we have to fini 
out what incursions have taken place in the land of the Bulgarians during that period | 
am inclined to join the assumption of some scholars that the mentioned “Scythian? 
incursion may be some episode of the bitter and bloody struggle of the Byzantine em eror 
Alexius I Comnenus (1081-1118) against the Pechenegs in the period 1087-10919 Ih 
1087 they devastated Moesia and were expelled with difficulty from Eastern Thrace I 
1088 the emperor himself was routed with his army in Moesia and was forced to fle 
for his life. In 1089 the Pechenegs were stopped by the means of treaties, Presents orby 
using another nomadic people — the Coumanians as their enemies. In the Spring of 109) 
the Pechenegs forced once more their way deeply in Thrace and imperiled the capital of 
Byzantium itself. The direct and real risk for the empire did not cease before the famous 
battle of Levounion near Maritsa river on the 29th of April, 1091, when the Pechenegs 
were totally routed and annihilated as potential invaders in the lands of the Balkan 
peninsula. In the time of the dramatic events of 1090-1091, field of action of which 
were the Bulgarian lands under Byzantine domination, the horror and suffering of the 
War were borne to a great extent by the Bulgarian people. The echo of the battles carried 
out in Moesia and Thrace reached all regions inhabited by the Bulgarians, though we do 
not have any direct information on Pechenegs’ incursions in the western parts of the 
Balkan peninsula. Furthermore the story about those events according to the Byzantine 
woman writerAnna Comnena is nevertheless concentrated on the main line of the mili 
operations, led by her father — the Byzantine emperor Alexius I Comnenus and the fac, 
that she gave a non-comprehensive account of all directions of the Pechenegs’ incursions, 
те απο that their hords have not invaded the western Bulgarian regions too. 
€vastation 1on of Upper Thracian Lowland by the 


Pechenegs?” рам : : ein 
the Ohrid area, nts of the neighbouring regions, including 


year 1090 seams : д 
St. Clement’s 


us 





follows isi fe πιο the time when our literary monument have emerged МШ 
Personality should f If: b its author was, Г’ enumerate once more the conditions his 
а cleric who lived i a highly educated theologist and a writer qualified in rhetories; 
Greek. The manuscrip t ο... in Ohrid at the end of the XI and perfectly versed in 
the author of St, C] Р tradition points out that the Ohrid archbishop Theophylact was 
- Clement's Life, The information we have in regard to him is not ever 

XI century in the island of Euboea (today 

nous Byzantine philosopher, theologist, 

56105 In Constantinople. Theophylact was brought 
п Byzantium in his time —а theologist and rhetor, à 
Post of magis Te, à poet and writer, Due to those qualities of his he 
deacon of the patriarch Sler rhetorum in Constantinople. He was simultaneously ὁ 
Grammaticos (1084 1] T the Great church of St. Trinity in the time of Nicolaos Ш 
1). At the same time he became a teacher and tutor of the young 


historian and State, 
UP as One of th 


История : T. 2, 182-299. 


g Ibidem, p. 197 
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Constantine Porphyrogennitus, the son of 
On Epiphany, the 6th of Janua 


wa 
where his presence was already undesirable. Th 


} у 
complaints of the arch 


to different more or less close relatives and to the entourage of the emperor’s family 
were numerous, but they do not resulted in his reprieving and Bulgaria became later a 
grave for him?!, 


o infringed on his economical interests. Theophylact had a lot of 


troubles with his disobedient congregation, as 


well as with his suffragan bishops who 


were not always submissive to him. The end of his life (and probably of his episcopate 
too) happened to be in 1125—1126, as it is supposed.To the pen of the Ohrid archbishop 
belong a great number of writings of different genres — secular and ecclesiastical. He 
wrote exegesises to all books of the New Testament and to some of the Old Testament 
prophets. His nearly one hundred and thirty preserved letters, addressed to different 
people on various occasions, hold a place apart among his works. They reflected the 
full-blooded pattern of life in the Bulgarian lands at the end of the XI and the beginning 


of the XII centuries. Two Lifes — of St. Clement 


of Ohrid and of the Fifteen Tiberioupolis* 


martyrs, are attributed to Theophylact. These writings are first-rate sources for the 
Bulgarian history in the IX-X centuries and in many respects their information is unique 


by nature. On the question of the authorship of 


15 going оп. In my opinion the arguments in 
definitely outweighing. Here are the major of 


those two writings a long lasting dispute 
favour of Theophylact’s authorship are 
them: 


1. The study of the manuscript tradition indicates that Theophylact’s name stood 


in the superscription of the earliest copies. 

. The presentation of the dogmatical c 
Ghost”, which had taken up a lot of space, is a 
views on that question. 


ontroversy on the “procession of Holy 
n author’s resume of Theophylact’s own 


3. The St. Clement’ of Ohrid theme is permanently present in Theophylact’s works. 
He is the author of honour of the saint giving thus an example to his successors to the 


Ohrid chair??. 
4. The language and style of St. Cleme 


nt’s Life are the language and style of 


Theophylact’s writings. Even the free quoting of the Bible in the Lifes and in his 


indisputable works is identical. 
ВИЙ 


31 In his recent book (Six Byzantine Portraits. Oxford 1988, 34-82) D. ο b ο lens k y offered cups 
explanation: Theophylact was a capable and legitimate executor of Byzantine policy in Bulgaria. His complaints 
and negative attitude to his congregation were the result of a literary convention of that time and an often 
encountered phaenomenon in that genre of Byzantine literature. A : 

32 On the hymnography cycle, devoted to the memory of St. Clement of Ohrid, cf.: Нихоритис, К. 


Атонска книжовна традиция..., 269-412, 
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3. The Long St. Clement’s Life as a historical source 


Theophylacte of Ohrid lived and worked about two centuries after St. Clement, 
That’s why the information he used bears the feature of remoteness from the time 
described by the writing. We may ask and try to answer the question: where the author 
derived from the information for reconstructing the life and activity of his hero? Attis 
end of the XI century the Long Lifes of the brother-saints Cyril and Methodius existed 
already and it was possible to obtain information from them concerning the Young age 
and the Moravian period of St. Clement's life. There existed too a Short Life of the two. 
eminent fellow-enlighteners and learned men — St. Clement and St. Naum, compiled by 
a disciple of theirs in Bulgaria immediately after the end of their lifes (st. Naum passed 
away in 910, St. Clement — in 916). We have today at our disposal copies of the Lifes of. 
the prime-teachers of the Slavs, while only the second half of the St. Clement and St. 
Naum Life is ргеѕегуед??. So that we do not know what kind of information was prob- 
ably used by Theophylact obtaining the complete literary monument. At the end I have 
to mention ad hoc that the popular legends in the Ohrid region, dedicated to Our eminent 
enlighteners, saints and learned men, are wide spread during the whole prolonged period 
from the beginning of the X century till nowadays34, The compiler of St. Clement's 
Life have been influenced by those legends too, as we shall see. 

ГИ try to set forth below how the major points of the activity of the brother-saints 
Cyril and Methodius and of their disciples (before they reached Bulgaria and after that) 
аге presented. I'll compare that informati i 
mentioned above). The i 
initial activity of Constantine the Philosopher and his brothe 
The Slavonic alphabed is invented by the two brothers for the purpose of the 

е Bulgarian people. Not even a word is mentioned about the so- 


Byzantine emperor Michael Ш 


gy. Constantine lived only ten 
Life — 50!). The date of his death is 
termined — on the 14th of February 


not mentioned (in hi 
869) п his Long L 


it. Methodius’ life and activities3®, St, Clement’s biographer did not 
itle. He is introduced as the bishop of Moravos, town in 


eh cher. The controversy with 

ng Christianity among the Moravian Slavs, is set forth 

Methodi Mierent interpretation of the question of “Procession of 
odius’ Life it’s mentioned indeed that in Moravia there were 


laying the stress on| 
Holy Ghost”. In St, 


33 T 
i A Е à 8 а 305-311 
зс Spee aT и Наум во народната традиција, Скопје, 1982, 
dangers m а штар 4-7; Chapter Ш, Paragraph 8-12 and Chapter IV, paragraph 15-16 of St 
Събрани Съчинения, т, 3 ари V dS Long Lil Tio Sc Mold Ka 
| и Long Life of St. Methodius (in: Климент 


* Cf Chapter Il, p 


^ aragraph: 3-9, = Р 3 
Methodius (in Климент а ie of St. Clement's Life and Chapters II-XVII of the Long Life of St 


брани съчинения, T, 3, 187-192), 
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“people infected with the Filioque heresy”37, but that conce 
as a motive for their struggle against St. Meth 
been the right of Methodius to teach in lands, nary territory of the 
Frankish Church. Theophylact have put into the mouth of St. Methodius’ disciples Clem- 
ent and Gorazd his own views on the question of the “procession of Holy Ghost” in the 
way matters stand at the end of the XI century and not in the way they have been 
considered two centuries earlier at the time of the Moravian mission of St. Cyril and St. 
Methodius and the following years of episcopal service of St. Methodius in Moravia. 
The controversy on the legitimacy of using the Slavonic language in liturgy, which was 
considered inadmissible by the Frankish clergy, 1S not even mentioned by the author of 
St. Clement’s Life. For him the main point on which the dispute in Moravia was carried 
on was the question of what kind of Christian doctrine have to be propagated among the 
people — that confessed by St. Methodius and his disciples, functionaries of the Orthodox 
Church, or that of Viching and the Frankish clergy, officials of the Roman Catholic 
Church. According to St. Clement's Life St. Methodius served as a prelate for twenty 
four years?*. If we take into consideration the years he was abbot of the Polychron 
monastery on the Olympus montain in Asia Minor (consecrated in 861) as well as those 
which follow up to his consecration as bishop of Pannonia in 869, from 861 to his death 
in 885 twenty four years are reckoned indeed. Nevertheless that reckoning as a whole is 
not lacking in defects and conventionalities. By the way St. Clement 5 biographer did 
not mention (probably did not know) the date of St. Methodius’ death too (the 6th of 
il. 885). M 
ος — of the influence of the ancient St. Clement’s and St. Naum’s Life 
over Theophylact’s writing is more complicated. As I mentioned the so-called First 
Bulgarian Life of St. Naum is only the final part of the lost St. Clement’s and St. Naum’s 
biography, written in the X century by a disciple of theirs in Devol.That appears clearly 
from many passages of the text. The beginning of the writing is as follows: Ву 
let priest Naum — that brother, companion and fellow-martyr of the blessed C pmen j 
not be left without commemoration...” Further the author who remained son or 
the following generations, talking about things already mentioned before, pes WI с. 
Clement was nominated bishop, the same pious tsar Simeon sent his fellow rh о 
teach instead of him. And he (=Naum), similarly accomplishing deeds pleasing to s ый 
That quotation shows that in the lost initial part there were mentioned for ptu zs Я 
Clement’s work as a teacher and ће “pleasing to God deeds” he accomplished. Further 
we read: “Let it be known too to everyone who hold them in reverence by every ae 
that the heretics, as it was mentioned above...” The anonymous St. Slap 5 oe aa 
Naum's biographer mentions at last that his aim was to describe the life an ἢ e aci и i) 
ofthe two saint fathers and teachers ofthe Bulgarian people, what he Dio dod s ^ ay 
despite the meager sources available. The information on St. Clement ο АУ 
in the preserved part of the St. Clement’s and St. Naum’s Life are not ec es 
coincide with what Theophylact has written. In the first place come 0 » И 
caused by the heretics”, i. e. by the Frankish clergy in Moravia mentione: не E 
The consecration of St. Clement as bishop by the order of tsar καν προς e 
both literary monuments too. The date of St. Clement's death, mentione byi i ve T 
is probably borrowed also from the lost initial part of the ann DM SERT роши; 
The unknown biographer, a disciple of St. Clement’s and St. er cde nm 
that date because of being a witness of the close of the life of two Bulg; 
E η 


ї ion that 
37 The borrowed from Greek terminus “Filioque heresy” designates the eros ρα 
the Holy Ghost is proceeding from the Son (of God) as well as from God. That addi “Filioque” (“and from the 
owes to the Roman Catholic Church. That can be expressed in Latin by the ea (in: Men Охридски. 
Son too” in а literal translation). Cf.: The Long Life of St. Methodius, Chapter я 
Събрани съчинения, т. 3, р. 190). 
™ Chapter VI, paragraph 23. 





teachers. Оп St. Naum’s death he writes: “Thus he passed away In peace with God on 
the 23th of December. Let it be known also that priest Naum passed away 6 year 
before bishop Clement." The time of St. Naum's death is not absolutely dated, byt in 
relation to the year of St. Clement's decease. Using once that method the anonymous 
biographer should have mentioned in the initial (lost) part of the Life the exact date 
when St. Clement was no more Only on that condition the unknown biographer could 
ай юга not to date exactly an event (St. Naum's death) at the end of his Writing, but 
offer actually to the readers a reference to another Passage of his work for Specification 
of the chronology. If that is so, we have no choice but to accept that Theophylact have 
realy borrowed the precise date when St. Clement of Ohrid passed away from the anony. 
mous Bulgarian biographer. 

After all mentioned so far we can already answer the question; to what extent did 
Theophylact know and use the literary monuments, dedicated to the activity of the 
brother-saints Cyril and Methodius and their disciples in Bulgaria, available at his time 
while writing the Life of St. Clement? I have fo point out right away that the numerous 
mistakes and omission of a number of important evidences are indicative for 
Theophylact’s ignorance and unemployment of the Long Lifes of the Slavonic prime- 
teachers as a source of concrete data, or he used them only loosely and most freely. The 
information on the activity of the two brothers connected with the conversion and 
enlightening of the Bulgarian people and particularly of prince Boris I are ofa legendary 
origin. In the period of the Byzantine domination the patriotic disposed learned men of 
Bulgaria used the authority and fascination of St. Cyril’s and St. Methodius’ images to 


Increase the spirit of the Bulgarian people. Thus the legends connecting the life and 
activities of the two Slavonic teachers Ы і 








— literary monuments which emerged 


probably in the he lands of Bulgaria. What about the 


incompletely pr 


garian St. Clement’s and St. Naum ’s Life we may indubitably 
accept that the Ohrid arch ishop have used that literary monument. The data from it’s 


final part are borrowed unchanged in Theophyl 
that the same have happenei 


initial part of the Work, wh 


hylact's writing. That allows me to assume 
d to the information on St. Clement that was available in the 
ich did not come to us. 


н Y'act's writing s at the author gave a tendentious 
the omen ^ i 541. It was ае И mentioned that 
St. Cyril a е anslation of the Holy Scriptures made by 

ard as a token of their anxiety for the Ὃ 
convers г. written in Greek, which was an obstacle to ils 
himself and come an faith It’s even claimed that St. Methodius predisposed to 
the same time not е Boris of Bulgaria, with whom he was on close terms. At 
brother-sa Word is mentioned about the so-called Moravian mission of the 

‘ © prime-teachers, as well as about their struggle against the 
Slavonic liturgy in Moravia, as wel 

are not even mentioned. All those 

5 posé can be explained if we take into con- 

€ end of the ΧΙ century) and the author's purposes. Two 


Since the ^ τρ πο, ence 
РЕ Bulgarian people lost it’s political independ 


39 а 1 
Иванов, И. БСМ, 281-283 
Ло в, Б. Из старата; 
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лименть, епископь словенский..., 57-61. 


at the beginning of the XI century and to the throne of the Bulgarian patriarch came Leo 
the Paphlagonian — a protégé of the Byzantine emperor, "first of the rhomaioi" who 
took over the spritual government of the Bulgarian diocese. All high ecclesiastical posts 
were occupied by Byzantine clerics and the liturgy in some churches once again was 
heard in the odious and incomprehensible Greek language. The whole system of spiritual 
life was reversed according to the canons of the Byzantine Church, though the Bulgar- 
ian Archbishopric was subordinated directly and solely to the Byzantine emperor in the 
field of administration and law. The nominated by Constantinople archbishops took 
care of the deprivation of the spiritual and ethnic. individuality ofthe Bulgarian people, 
of its transformation into subjects of. the Byzantine basileus, desgnated by the non 
(ethnically) differentiating name of thomaioi. Theophylact himself served those Purposes 
too as “the archbishop of the entire Bulgaria” in Ohrid. That’s why on his arriving to his 
see he wrote down a Life of the famous Bulgarian saint, in Greek at that, so that the 
biography of St. Clement composed by his unknown disciple should disappear entirely, 
as well as the memory for what he (St. Clement) realy accomplished and what was he 
like. : | s 

same purpose the brother-saints Cyril and Methodius are closely connected 
with Еу in the period of its transition to the bosom of Christian Church. 
Through their benefactions Theophylact hints at Byzantinium’s merits for the spiritual 
improvement of the Bulgarians and that they have to feel conveniently as subjects and 
flock of the Byzantine administration and Church. The distortion of the Slavonic liturgy 
question seeks to legitimize the sound of Byzantine psalmody in Bulgarian churc es as 
И thus things were at St. Clement's time and books have never been used by ты 
priests. Driving at the glorification of Byzantine Church merits for the aoe En 
civilization of Bulgarian people Theophylact did not hesitate to use аи * 5 
addressed to the ancestors of his flock. He couldn t swallow the insults ee n im 
sometimes by the population of a country for which he cherished no good feelings, 
despite his debt forced him to take care for its spiritual VU usine s 

Another field where the ill concealed suggestions of the Ohrid arc is nian 

detected is the question of relationship between the secular and е au ши 
There аге many passages where the pie 13 мен τ vm ot cd 
period behaved towards the prelates like children towar emer pde 
idyllic picture is revealed to us in the cases of relationship etween St. М ТОС 
т St. Methodius апа Cotzel and between St. Methodius ard чый E s ee 
repeated later between Boris and St. Clement, as well as between a RE ihe 
Simeon??, On the other hand, Theophylact portrayed the em t ες Я 
cone tee n Mee s: απ να. bishopric hich he urged 
$ -called “resignation” of St. r t , = í 
ώς (апа thiol is in my opinion a creation ae ea ΤῊ 
Theophylact’s letters are full of the same kind ουν μὴν debas 
when he seeks to gain the emperors benevolence he ost. Life, innit viaje Ohrid 
catared that interest of his, so they fitted in St. Clement’s Life. ИВ etai 
prelate was stabilizing simultaneously his position in his pae άδικος 
the economical interests of the Ohrid archbishopric. From the ο ο 
we learned that different government and ecclesiastical omo = вое Theophylact 
attempts to violate those interests. By the St. RN A ορ ahai gerittously 
Proved the antiquity and the autonomous rights and pri Ὃν (581. Clement), ancestor 
endowed by kings and princes in the time of its famous pas . 


bea СИ 
[umm А 
= Cf.: Cha ТУ, raphs 15-16. À XVIII, ph 55; 
43 Chapter XT. parapet 47-52; Chapter XVII, paragraphs 53-54; Chapter paragra 
Chapter XIX, paragraph 60 and Chapter XX, paragraphs 61-62. 
54 Chapter XXV, paragraphs 71—72. 





> e (=Theophylact) pretended to be. By the way, in this respect anot 

EN el die to stabilize the authority of the Ohrid throne Was τ 
The allegation that the chair of Ohrid is the heir of the €piscopal chair of Iustinian 
Prima4^). created already in the time of emperor lustinianus (527—565), emerged, That 
innovation in the title of the Ohrid archbishops is evidenced for the first time just in the 
beginning of the XII century and if We trust to the manuscript tradition in transmitting 
the superscription of St. Clement’s Life, then Theophylact may be the first Ohrid prelate 
to accept that title Я 

His independence from the Constantinopolitan patriarchate Theophylact defended 
tenaciously by literary means, too. That is obvious from many passages of St, Clement 
of Ohrid biography created by him. Nowhere in the writing there is any relationship 
mentioned between St. Clement as bishop and the representatives of the high Byzantine 
clergy — neither with those who occupied leading posts in the Bulgarian Church, nor 
with those who served in the staff of the Constantinopolitan patriarchate, 
episcopal appointment St. Clement received, according to the biographer, not from the 
head of the Bulgarian Church, but by the personal order of prince Simeon‘, [n the 
same way, however, Theophylact himself was sent as bishop to Ohrid by the order of 
the Byzantine emperor and not through the proper ecclesiastical channels — by the 
patriarch of Constantinople 

For the same reasons Theophylact of Bulgaria did not narrate about the Moravian 
mission of St. Cyril and St. Methodius, which was inspired by the head of the Byzantine 
Church, the patriarch Photius (858-867 and for the second time — 877-886). Thus the 
initiative for the conversi slation of the Holy 
Scripture for the purp is presented as due to 
the personal eagerness of saints, evoked by their apostolic aspirations; 
"Because the Slavonic, i. e. the Bulgarian people did not understand the Scriptures 


Written in Greek, the saints (=Cyril and Methodius) consider it to be a great loss and 
that it was a reason for their inconsolable grief, for the candelabrum of the Scripturesis 


not set in the dark country (2 Petr. 1, 19) of the Bulgarians. They were sad, they suffered 
and deny living.”47 


„_ We have to Pay special attention to Theo 
Procession of Holy Ghost”, 


during the dogmatical dispute 


Onishing if we take into consideration the time when St. 
- After the Constantinopolitan synod in the autumn of 1089 

attitude of Byzantium to Rome wa i i 

of the two Churches, planned for { 
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46 Cha 
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that reflected in the mode of T! heophylact's exposé, where he expressed his disagreement 
with the doctrine of the Roman Catholic Church, transferring the blame on the Frankish 
ba | dwell on some mistakes and inaccuracies admitted by the Ohrid archbishop in 
his writing. They may be defined rather as a product of the author’s lack of information 
an questions long ago not actual and on events remoted back in time. That applies first 
of all to the confused geographical data from the mid-Danube lands, where St. Cyril 
and St. Methodius together with their heophylact obviously did not 
know well enough the Bul 1 t Í : alf of the IX and the beginning 
ofthe X century, 


his son Vladimir-Rasate occupied the throne^?. Tn that case the entrance of Boris into 
monastery and the yelding of the throne to his son is obviously confused with the death 
of the ruler, which took place as we know in 90750 Further in the Life it's claimed that 


, 


umed power. In that way the ideal image of the Christ-loving prince remains 
denied Ep EN evene attendant the dramatic dethronement of his own son and heir to 
ES vA de different stands the question with the two passages of the text where the 
author speaks in first person plural and thus incorporates himself to the Bulgarian people, 
pretending to be a direct disciple of St. Clement's at that. The first passage is as ών 
“In general Clement delivered to us, the Bulgarians, everything concerning the 
ane speculations have been made for interpreting that disputable des dM 
We have to reject the extreme opinion that the expression in question points that 3 Е 
Life belongs to an unknown Bulgarian author. It’s also inacceptable to suppose 
such a writer like Theophylact may admit by inadvertence that regrettable ee 
There are at least two very similar explanations which don’t need to be compared an = 
preference to be given to one of them Ton the present, on the condition that we are n 

llowed to do that by the manuscript tradition. . г 

е Тһе fitit of ea underlines the real possibility that Theophylact maybe ret 
rated himself through the expression in question to his flock and in that ο m р 
once more footing for his claims in the glorious past of his chair. The using ο ee 
of literary device in a writing of the renown with his thetorical atti ee de n 
Ohrid is not astonishing. The other supposition, which I sumbit Ἢ a Tk * ο. 
repeatedly, is as follows. Studying the whole passage which reviewed the li ve M 
of St. Clement, preserved at the time of Theophylact in Ohrid, we Eee bed dn ο. 
final expression at issue can be a later interpolation. If we remove it, t я nen Ds may 
lose nothing neither in information, nor in structure, morphology MEE ο 
Wonder at what time that interpolation, which taken alone is πμ Ἢ stes ὑπο, 
of what is related in the preceding passage of the text, was made? If we g 
а 


49 : 
Chapter XIX, paragraph 60. ^ i Alexandria 
50 In τ Απο А И Bulgarian translation of the speeches ΜΗ. conim ls 
there is preserved the exact date of Boris’ death — the 2nd of May, 907. Cf.: x 
ariens..., 6-7. j , 459-469. 
s, For detailes on those events cf. the book of G j u z e l e v, У. Княз Борис Първи, 459-46 
2 
> Chapter XVIII, paragraph 58. , е жития... 37-71. Cf. 
53 Fora review of the earlier opinions cf. the introduction of M ile v, A. Гръцките 
also:O bolensk у, D. Theophylactos of Ohrid, 611-612. 





the manuscript tradition we'll see that this passage of the Life is preserved Only in the 
three full-text copies that originate from a common protograph. It 5065 to show that the 
eventual interpolation has been made before the XIV century, when 10 already testified 
in the Ohrid copy. The following different explanation can’t be denied too. According 
to it some of the copyists-Bulgarians have interpolated not the whole phrase, but the 
word "to us", that seemed to him necessary for the achievement of a better clarity of 
expression I 

The second passage at issue reads as follows: “What about us, the humble and 
unworthy, he has made us closer to him because of his kind heart and We were always 
with him, following him in ev erything he was doing, talking and teaching through both 
of them...”>4 and so on the narration goes to the end of the paragraph in first person 
plural and in the tence used by an eyewitness of certain events. Once more, on account 
of the considerations mentioned above, we can’t accept that it was a mistake of 
Theophylact’s. Most probably the copyists ina later time (once more the first mentionin 
is in the Ohrid copy, dated in the XIV century) have omitted to point that the whole 
passage was a quotation of a lost writing, or presented the words of immediate disciples 
of St. Clement's. 


κ ας ή 


The Long St. Clement’s Life is one of the well-known writings of Christian 
Literature in the Middle Ages. Being a work of a famous Church official, a professor in 
thetorics in the capital of Byzantium and a gifted writer, the writing is distinguished for 
its high style and luxuriant language. As it was required by the canon of Metaphrastes 
from the X century?5 the Lifes of saints have to be not only instructive, but works of art 
too; to suit the taste of the highly educated reader and listener. That basic rule was 
precisely observed by the author of St. Clement’s Life. His language is vivid and 
figurative, checkered with epithets and similes. Great accumulations of synonyms, 
gradations and rhetorical questions are used often. The author plays skilfully on the 

ete meanings of words, weaves them in figurae ethymologicae 
n his language words from Homer's 


ure destined for the class dor 


ion to its qualities of a good writi i i 
н. 5006 writing of ће Byzantine hagiogra hy the St. 
ent’s Life, written by Theophylact, is important for a asa historica ke Я of the 


Early Bulgarian Middle 
Our prime-teacher we Simul — IX-X centuries, A great part of the information about 


ης emona ieie to that literary monument. Here we find significant evidence 
iie n activities; the aknowledgement by pope Hadrian II in Rome: 
against the Frankish clergy in Moravia: th i 
odian heritage in Bulgaria under pring 
πε ο πμ 
54 Chapter XXII, parag, 
55g "d H-G. Kirch 


minating over society. 


Taph 66. 


Kirche und theologische Literatur, 570-575 


information about the infrastructure of the Bulgarian state 

can be found in the Life. The ethnical and state b 

too: south-westwards — to the area of Ohrid, Ώενο 

to Belgrad and the mid-Danube lands. The Life repre 

of some of the first Bulgarian literary and educational centers like Devol and Ohrid 

Theophylact has left for us a peculiar cathalogue of St. Clement’s writin isti 1 
the XI-XII centuries°°, which helps today in attributi 

Bulgarian writers from the time of the Golden Age of 

information in St. Clement's Life supplements and clarifies the fac 

domestic and foreign sources related to the same epoch. Taking into consideration the 
comparatively scarce amount of sources we use to reconstruct Bulgarian history of that 
remoted period, we have to render Theophylact’s writing a well-deserved evaluation as 
one of the first-hand sources of our history in the IX-X centuries. On that condition if 
we have to “admonish” the author for his here and there high-handed using of the 
earlier sources and tendentious narration, we should take into consideration the 
“extenuating circumstances” — the merits of the Ohrid archbishop for the preservation 
of that Bulgarian historical heritage, which would be irreparably lost today if St. 
Clement's Long Life should not be brought to light. 


4. The principles of the new edition 


The new edition of St. Clement's Life is based on all manuscripts, incunabula and 
modern scientifical editions of the text. This was possible with the help from different 
institutions and collegues in our country and abroad. I take the opportunity to express 
my thanks to the Bulgarian Research Institute in Vienna; to the Central Board of Bulgarian 
Archives. Cultural and Historical Heritage Department; to the Dumbarton Oaks Center 
ог Byzantine Studies in Washington, D C; to Prof. John Philip Thomas. The Citadel, 
Charleston, S C and to Prof. Dimitris Gonis. University of Athens, Theological 
Department. I owe to my collegue Constantinos Nichoritis the microfilms of the 
Batopediou and the three Atonite fragmentary manuscripts, as well as his collaboration 
in comparing of some of the copies and in the preparation of the theological commentary. 
The full-text and the fragmentary copies of the Life are full of orthographic errors, 
omissions and transpositions of words. That is much more valid in the case with the 
ater manuscripts. In order not be aggravated superfluously, the apparatus criticus contains 
only the significant readings and the major omitted passages, suspected if they ever 
Were part of the original text. The punctuation is a present-day interfernce in the text. 
The apparatus criticus excludes also the frequent in some manuscripts glossae and 
marginal notes of later origin, that have no relation to the amendment of the text. The 
ines are numbered from one ad infinitum in order to faciliate the using of the apparatus 
criticus, 

. The text in the manuscripts is not divided into chapters and paragraphs. The initial 
division into 29 chapters (designated by Roman numerals in our edition) has been made 

y Franz Miklosich. Nicolaj Tunickij preserved the initial division adding his own — 
into 80 paragraphs (designated by Arab numerals in the present edition). There are 
Some significant deficiencies in both divisions, but they are already a tradition due to 
the using for many years the two editions of St. Clement's Life mentioned above by the 
Scholars. The Bulgarian editor ofthe text Alexander Milev preserved the double division 
and henceforth it became a tradition for our modern scientifical publications too. That's 
a the familiar division of the text in chapters and paragraphs is preserved in the new 
dition too. 
Sees 


56 Chapter XXII, paragraph 66. On St. Clement's literary heritage cf. also: Станчев, Кр., Г Попов, 
Климент Охридски, 52-219, 
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Α 
Β 
D! 
D2 
I 
0 
R 
U 
V 
M 
Mk 
G 


The numerous quotations of the Bible are mentioned off in the ap 
using the routine abbreviations of the Old and New Testament writin 
This was made so because I suppose that the dividing of the apparatus сп 
readings and Bibel quotations would evoke more difficulties i i 
Biblical quotations, the clarification of which is related to the co 
the text, are additionally explained in the commentary. The citin 
and their writings is made through abbreviations and the full bibliogra 
be found at the end in alphabetical order, divided in two parts — sour 

In the apparatus criticus are used the following abbreviations: 


paratus Criticus 
BS respectively 
5 criticus in 
n using it, Only these 
rrect understandin of 
5 of modem autho, 
phical notes ca 
Ces and studies 


Cod. Athenensis -- Boule No 83 

Cod. Batopediensis No 1143 

Cod. Dionysiensis No 280 

Cod. Dionysiensis No 274 

Cod Ivironensis No 382 

Cod. Ohridensis — Moskvensis No 1 13 
Cod. Romanus Angelicus No 43 

Cod. Urbanensis No 2 

Cod. Vaticanus graecus No 1409 

Editio Moschopolitana 

Editio Fr. Miklosich (Vita s. Clementis... Vindobonae 1847) 
Editio P. Gautier (Deux ceuvres... 47-107) 


Βίος καὶ πολιτεία, ὁμολογία τε καὶ μερικὴ 
ϑαυμάτων διήγησις τοῦ ἐν ἁγίοις πατρὸς ἡμῶν 
Κλήμεντος ἐπισκόπου Βουλγάρων, συγγραφεῖσα 
παρὰ τοῦ ἁγιωτάτου καὶ ἀοιδίμου ἀρχιεπισκόπου 
τῆς πρώτης Ἰουστινιανῆς καὶ πάσης Βουλγαρίας, 
κυροῦ Θεοφυλάκτου, χρηματίσαντος ἐν 
Κωνσταντινουπόλει μαΐστορος τῶν ῥητόρων 


1.1. Δεῦτε, τέκνα, ἀκούσατέ μου, δεῦτε καὶ διηγήσομαι ὑμῖν, 
πάντες οἱ φοβούμενοι τὸν Θεόν, ὅπως ἂν γνῷ γενεὰ ἑτέρα, 
υἱοὶ τεχϑησόμενοι, καὶ ὁ λαὸς ὁ κτιζόμενος αἰνέσῃ τὸν Κύριον. 
Ταῦτα Δαυὶδ μὲν εἴρηκε καὶ ἡμεῖς δὲ рет. αὐτοῦ σήμερον᾽ δεῖ γὰρ 


5 τὴν ϑείαν μεγαλωσύνην ἐκδιηγεῖσϑαι πάντοτε καὶ πρὸς ἅπαντας οὐ 


ταύτῃ μόνον ὅτι τῆς τοῦ Θεοῦ αἰνέσεως οὐκ ἔστιν ἀριϑμός, ὡς 
moni - ὅσα γὰρ ἂν ἐπαγγείλωμεν ἢ λαλήσωμεν, ὑπὲρ ἀριϑμὸν 
ἐπληϑύνϑησαν τὰ λειπόμενα -- ἀλλ᾽ ὅτι καὶ τοῖς ῥαϑυμοτέροις πρὸς 
τὴν τοῦ καλοῦ ἐργασίαν ἀπονυστάζουσιν διυπνισμός τις γίνεται ἡ 
τῶν τοῦ Θεοῦ ϑαυμασίων κηρυττομένη μεγαλοπρέπεία. : 

2. Οἴονται γὰρ οἱ πολλοὶ τοὺς кол ἡμᾶς καιροὺς μὴ ἀντὶ 4 
τῶν ἀρχαίον χωρῆσαι ἀλλὰ τοὺς μὲν προτέρους χρόνους καὶ ϑαύμασι 
λαμπρυνὺῆναι καὶ βίοις ἀνδρῶν κοσμηϑῆναι ἀσωμάτως σχεδὸν ζησάντων 
ἐν σώματι, τῇ δὲ ἡμετέρᾳ γενεᾷ μηδὲν τοιοῦτον δωρηϑῆναι παρὰ Θεοῦ 


5 ὅϑεν καὶ πρὸς τὸν σπουδαῖον βίον, ὡς τῆς νῦν φύσεως μὴ δεχομένης 


τοῦτον, ἐλεεινῶς ἀπενάρκησαν᾽ κακῶς γε εἰδότες ἐκεῖνοι кї 
λίαν ἐπισφαλῶς, 8 τε γὰρ τῆς φύσεως λόγος αὐτός ἐστι καὶ οὐκ ἠλοίωται 
καὶ κατέλιπεν ἑαυτῷ Κύριος κἀν τοῖς ἡμετέροις χρόνοις ἄνδρας μάλα 
πολλούς, οἳ γόνυ τῶν κάτω συροµένων οὐδενὶ κάμψαντες εἰς М 
δόξαν τοῦ οὐρανίου πατρὸς τῷ ee φωτὶ διέλαμψαν, φωστῆρες 
ἐν κόσμῳ γεγονότες, λόγον ζωῆς ἐπέχοντες. à T 

o Kn is Es Βουλγάρων χώραν ἐφώτισαν ἐν τοῖς 
ἐσχάτοις τὸύτοις καιροῖς πατέρες μακάριοι καὶ διδάσκαλοι, узу 
διδάγμασί τε καὶ ϑαύμασι καὶ βίῳ καὶ λόγῳ καταστάντες лор 


5 Θεοῦ ἀμφιδέξιοι ὧν τὸν πάντα μὲν βίον παραδιδόναι γραφῇ αὐχῆς 


ἔργον ἐμοί, πλὴν ἀλλὰ κρεῖττον τῆς τοῦ λόγου δυνάμεως, ὀλίγα 
on. ρα τοῦ τε Θεοῦ τὴν φιλανϑρωπίαν καὶ не 
τεκμηριώσοµαι ue" ἡμῶν ὄντος καὶ ἐσομένου πάσας τὰς ἡμέρας 
ἄχρι τῆς συντελείας, ὣς ἡ ὑπόσχεσις, καὶ δείξω πᾶσιν будр οις 

ὡς οὐχ ἡ φύσις ἡμῶν ἠλλοίωται, ἀλλὰ διέστραπται ἡ νο γω 9 

II. 4. Τίνες οὖν οἱ πατέρες οὗτοι τάχα ζητεῖτε μαϑεῖν. M LOG, 

ὃς τὴν Πανόνων ἐπαρχίαν ἐκόσμησεν, ἀρχιεπίσκοπος Μορ Ὃ x 
γενόμενος, καὶ Κύριλλος ὁ πολὺς μὲν τὴν ἔξω φιλοσοφίαν, πλεί 


Titulum: 1 πολιτεία/καὶ add. O 7 ῥητόρων/εὐλόγησον πάτερ add.B 


; Cf. Psalm. 
1 Cf. Psalm, 33,12 1-2 Cf. Psalm. 65,16 2-3 Cf. Psalm. 77,6 3 СЁ λαο δρα. 
146,5 7-8 Cf. Psalm. 39,6 9 ἡ om. O 18-19 Cf. 3 Κερ. 19,18 «m i А 
16 28-29 Cf. Matth. 28,20 33-34 πλείων corr. Mk.: πλείω codd. 
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δὲ τὴν ἔσω, καὶ τῆς τῶν ὄντων ὄντως φύσεως ἐπιγνώμων, μᾶλλον A 
15 τοῦ ἑνὸς ὄντως, ὦ τὰ πάντα ἐκ μὴ φαινομένων τὸ εἶναι ἔλαβον. Οὗτοι 
γὰρ δὴ διὰ τὴν τοῦ βίου καϑαρότητα Θεὸν λαβόντες ἐν ἑαυτοῖς 
καὶ διὰ τοῦ τὸν φόβον συλλαβεῖν ἐν γαστρὶ τὸ σωτεριῶδες πνεῦμα 
ἀποτεκεῖν σπεύδοντες εἶχον μὲν ἱκανῶς λόγου διδασκαλικοῦ, ἑλλάδι 
γλώττῃ προσφερομένου, καὶ πολλοὺς εἷλκεν ἡ τῆς τοιαύτης σοφίας 
40 ἅλυσις 

5, Ἐπεὶ δὲ τὸ τῶν Σϑλοβενῶν γένος εἴτουν Βουλγάρων ἀσυνέτως 
εἶχον τῶν ἐν ἑλλάδι γλώττῃ συντεϑειμένων Γραφῶν, ζημίαν 
ἡγοῦντο τοῦτο μεγίστην οἱ ἅγιοι καὶ τὸ μὴ τὸν λύχνον τῶν Γραφῶν 
ἐπανάπτεσϑαι τῷ τῶν Βουλγάρων αὐχμερῷ τόπῳ ἀπαρακλήτου λύπης ἐποιοῦντο 

45 ὑπόθεσιν, ἤλγουν, ἐδυσφόρουν, ἀπελέγοντο τὴν ζωήν. 

6. Τί γοῦν ποιοῦσι; Πρὸς τὸν Παράκλητον ἀποβλέπουσιν, οὗ 
πρῶτον δῶρον αἱ γλῶσσαι, καὶ τῇ τοῦ Λόγου βοη ϑείᾳ καὶ παρὰ τούτου 
τὴν χάριν ταύτην αἰτοῦνται γράμματά τε ἐξευρέσϑαι δασύτητι 
Βουλγάρων γλώττης κατάλληλα καὶ δυνηϑῆναι τὰς ϑείας Γραφὰς 

50 πρὸς τὴν φωνὴν τοῦ ἔθνους μεταγαγεῖν. ᾽Αμέλει καὶ νεστείᾳ 
ευτόνῳ καὶ προσευχῇ ἐπιμόνῳ, κακώσει τε ψυχῆς καὶ συντριβῇ καὶ ταπεινώσει 
ἐκδόντες ἑ αυτοὺς ἐκδόντες τοῦ ποϑουμένου τυγχάνουσιν᾽ ἐγγὺς 
Υάρ, φησί, Κύριος πᾶσι τοῖς ἐπικαλουμένοις αὐτὸν ἐν ἀληϑείᾳ, 
και ETL’ λαλοῦντός σου, ἐρεῖ ἰδού πάρειμι, ϑεὸς γὰρ ἐγγίζων 
55 εγώ εἰμι καὶ οὐ ϑεὸς πόρρωϑεν. 
‚ 7. Εὑρίσκουσιν οὖν καὶ οὗτοι τὴν τοῦ Πνεύματος χάριν 
ὡς ὄρθρον ἕτοιμον καὶ φῶς ἀνέτειλε τοῖς δικαίοις γνώσεως καὶ 
ἡ σύζυγος αὐτῶν εὐφροσύνη τὴν προτέραν λύπην αὐτῶν ἀπήλασε. 
Γυχόντες οὖν του εὐκταίου τούτου χαρίσματος, ἐξευρίσκουσι μὲν 
“ἃ γράμματα, ἑρμηνεύουσι δὲ τὰς ϑεοπνεύστους Γραφὰς 


ἐκ τῆς ἑλλάδος γλώττης εἰς τὴν βουλγαρικήν, ποιοῦνται δὲ 


σπουδὴν τοῖς ὀξυτέροις τῶν μαϑητῶν παραδοῦναι τὰ ϑεῖα μαϑήματα᾽ 
οὐκ ὀλίγοι γὰρ τῆς διδασκαλικῆς ταύτης πηγῆς ἔπινον, ὧν 
. Ἑκπρόκριτοί τε καὶ τοῦ χοροῦ κορυφαῖοι Γοράσδος τε καὶ Κλήμης 
65 καὶ Ναοὺμ καὶ Αγγελάριος καὶ Σάβας. 

, H А => ДЈ tà ~ , 
λον Ш. 8. Επεὶ δὲ Παῦλον ἐγίνωσκον τοῖς ἀποστόλοις τὸ εὐαγγέλιον 
κοινωσάμενον, τρέχουσι καὶ αὐτοὶ πρὸς τὴν Ῥώμην τῷ 

d 1 Y EAR ET 
μακαριωτάτῳ πάπᾳ τὸ ἔργον τῆς ἑρμηνείας τῶν Γραφῶν ἐμφανίσοντες, 
А εἰ κατηυϑύνϑη ἐπ αὐτοὺς καὶ μὴ εἰς κενὸν ἔδραμον 
0 Ὁ δὲ ταῦτα τοῖς å lc ё 
9. Ὁ δὲ τηνικαῦτα τοῖς ἀποστολικοῖς ἐμπρέπων ϑρόνοις 


У τούτων ἀκούσας ἔλευσιν ἐχάρη μὲν χαρὰν μεγάλην 


XOV πρὸς τοὺς ϑείους vs 

‘кету χων ς ἄνδρα 
75 και ὄψιν αὐτῷ ἐμφανισϑῆναι τὴν ποϑο 

Εφιέµενος. Οὐκέτι δὲ ΄ т 

Ona σὺν τῷ παρευρι 

ЕП. ΠῚ Na ~ 

ESNAVEV εἰς τὴν τῶν 

НЫ 


τυροῦ те σημεῖον 


tr. 1,1945 ἤλγουν : ἥλυον О; Cf. Ion. 4,8 

3 Cf. Psalm. 144,18 54 Cf. Isa. 58,9 54-55 

2 7 Cf. Hos. 6,3; Cf. Psal 96,11 et 111,4 62 
64 ἐκπρόκι зы: 0,5; Cf. Psalm. 96,11 e E 

2,2 69 Cf. Gal. 22 74-75 Cf Е. ῇ :Εκκριτοι О: ἐνπρόκριτοι BU 66-67 Cf. Gal. 
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προπορευόµενον αὐτοῦ κατὰ τὸ εἰωδὸς ἔχων καὶ τῷ τῶν λαμπάδων 
φωτὶ τὴν τῆς χαρᾶς ἐπισημαίνων φαιδρότητα, ἔστι δ᾽ εἰπεῖν 
ὅτι καὶ τὴν τῶν ἐπιξενουμένων λαμπρότητα: οὓς δοξάζων 
ὁ τοῖς ἁγίοις ἐνδοξαζόμενος Κύριος ϑαύματα πολλὰ τελεσϑῆναι 
παρ᾽ αὐτῶν κατὰ τὸν τῆς εἰσόδου καιρὸν εὐδόκησεν. Ὡς δὲ καὶ 
τὸ ἔργον ἐμφανισϑείη τῷ πάπᾳ καὶ τὴν τῶν Γραφῶν ἐν γλώττῃ 
μετάϑεσιν κατασκέψαιτο, ἀποστολικῆς ὄντως ψυχῆς καὶ χάριτος 
πνευματικῆς οὖσαν γέννημα, οὐκ εἶχεν ὃ χρήσαιτο τῇ χαρᾷ ἐμακάριζε 
τοὺς ἄνδρας παντοίοις ὀνόμασιν ἀνεκάλει, πατέρας, У 
ἐπιπόϑητα τέκνα, χαρὰν οἰκείαν, στέφανον πίστεως, δόξης καὶ 
κάλλους, ἐκκλησίας διάδημα. Ἐπὶ τούτοις τί ποιεῖ; Τὰς ἑρμηνευϑείσας 
βίβλους λαβὼν τῷ ϑείῳ ϑυσιαστηρίῳ προσήγαγεν, οἷόν 1 
τι ἀνάϑημα ταύτας καϑιερῶν τῷ Θεῷ καὶ δεικνὺς. ὡς τοιαύταις 
ϑυσίαις, καρπῷ χειλέων, εὐαρεστεῖται Θεὸς кой εἰς ὀσμὴν εὐωδίας 
τὰς τοιουτοτρόπους καρπώσεις δέχεται, - τί γὰρ τῷ Λόγῳ à » 
λόγου τοὺς λογικοὺς ἀλογίας λυτρουμένου τερπνότερον, εἴπερ τῷ — 
ὁμοίῳ τὸ ὅμοιον ἥδεται; — ἀποστολικούς τε τοὺς ἄνδρας ἐπ᾽ ἐκκλησίας 
ἐκήρυξεν ὡς Παύλῳ τὸν ἴσον ὑποδύναντας ἀγῶνα καὶ у; 
τὴν τῶν ἐδνῶν προσφορὰν τελείαν καὶ ἁγίαν τῷ Θεῷ προσενεγκεῖν 
σπείσαντας. . m 
10. Εἶτα, τῶν ἑπομένων τοῖς ἁγίοις ὅσοι καὶ σϑλοβενικῶν 
γραμμάτων ἱκανὴν πεῖραν ἔχειν καὶ βίῳ σεμνῷ κεκοσμῆσθαι παρὰ 
τῶν διδασκάλων ἐμαρτυροῦντο, τοὺς μὲν τοῦ πρεσβυτερίου, τοὺς i 
δὲ τοῦ τῶν διακόνων, ἔστι δ'οὓς καὶ ὑποδιακόνων βαϑμοῦ ἠξίωσεν к 
αὐτὸν δὲ τὸν μέγαν Μεϑόδιον καίτοι πολλὰ δραπετεύοντα καὶ ἀναδυόμενον, 
ἐπίσκοπον Μοράβου τῆς Πανονίας χειροτονεῖ, οὐχ ὅσιον 
εἶναι κρίνας ἀμοιρεῖν τοῦ ὀνόματος τὸν ἀξιωθέντα τοῦ πράγματος. 
Ἴσον γὰρ πλημμελεῖσϑαι ὅταν τε τοῦ ὀνόματός τις τύχοι πάμπολυ 
διῳκισμένος τοῦ πράγματος καὶ ὅταν ἐπίσκοπός τις. ὢν τοῖς ἔργοις 
καὶ τῷ ἀξιώματι εἶτα παρορῷτο τῇ τάξει τῶν ἰδιωτῶν ὑποκρύπτεσϑαι, 
καὶ λύχνος ὢν ὑπὸ τὴν κλίνην τῆς ἀφανείας τίϑοιτο. Αλλὰ 
Μεϑόδιον μὲν οὕτως ὁ Ῥώμης ἀρχιερεὺς τῷ ἐπισκοπικῷ τιμᾷ 
ἀξιώματι, μᾶλλον δὲ τὴν ἐπισκοπὴν δι αὐτοῦ. ; И 
11. Κύριλλον δὲ τὸν ὄντως φιλόσοφον ὁ μέγας ἀρχιερεὺς 
εἰς τὰ τῶν ἁγίων προσκαλεῖται ἅγια, ἐκεῖ λειτουργήσοντα — 
ἔνδον τῆς σκηνῆς τῆς ἀληϑινῆς καὶ τῶν μυστηρίων μεταληψόμενον 
πνευματικώτερον καὶ ϑειότερον καὶ τοῦ ποτηρίου τοῦ καινοῦ 
κοινωνήσοντα. Ὥσπερ γὰρ ἐπὶ τούτῳ παραμεῖναι τῇ σαρκὶ = 
ἐαδεὶς ἵνα τὴν τε τῶν ο... i ey pr ir еен φαν 
ετάϑεσιν πραγματεύσηται, μετὰ τὸ ταῦτα τῷ 
те nidi τοῦ пате рани τὴν aec Θεοῦ προσλαμβάνεται. 
Προγνοὺς δὲ τὴν ἑαυτοῦ τελευτήν, τὸ τῶν μον. > 
omid mt καὶ πάλαι μὲν τοῦτο ποϑῶν, διὰ δὲ μετριοφροσύνην 
ὡς μέγα τι καὶ τὴν αὐτοῦ ἰσχὺν ὑπερβαῖνον ἀναδυόμενος. f E 
82 Cf. I Reg. 2,30 et 2 Thess. 1,1085 καὶ om. O 88-89 Cf. Sap. Sal. cuim: πο 
Hebr 13,15-16 92-93 Cf. Ephes. 5,2 et Phil. 4,18 94-95 Cf. Sap. pir. τα ὃν ЗА ды «d 
Cf. Rom. 15,16 104 χειροτονεῖ : χειροϑετεῖ О 108 ἀξιώματι M : FA воо 
τίϑοιτο : τίϑεται О; Cf. Luc. 8,16 110 οὕτως: ob τος U 112-113 СЕ IE е 
9,3 114 СЕ Hebr. 8,2 116 κοινωνήσοντα М : κοινωνήσονται OBU МК. : 
αὐτῶν OBU; Cf. Psalm. 93,10 
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Δέκα δὲ ἡμέρας ἐν τούτῳ διαγενόμενος καὶ φωτὶ φῶς 
προσλαβὼν εἰς οὐρανοὺς μετέστη, οὗ ὁ Χριστός, τὴν τοῦ κλαυϑμῶνος 
125 κοιλάδα, τὰ τοῦ σκοτασμοῦ σκηνώματα, τὸν πηλὸν τῆς 
ἰλύος, τὴν ἐνταῦϑα παροικίαν καταλιπών, καὶ τὸ πνεῦμα μὲν τῷ Θεῷ τῶν 
πνευμάτων παρέϑηκε, σῶμα δ᾽ ἐκεῖνο τὸ πρὸ τῆς φυσικῆς νεκρώσεως 
τῆς προαιρετικῆς ἀπολαῦσαν ὕμνοις ὑπό τε τοῦ ϑείου πάπα 
καὶ τοῦ κλήρου παντὸς φιλοτιμηϑὲν ἐγκατετέϑη τῷ ναῷ Κλήμεντος, 
130 Κλήμεντος ἐκείνου τοῦ τῷ κορυφαίῳ τῶν ἀποστόλων Πέτ Ф 
πεφοιτηκότος καὶ τῇ τοῦ Χριστοῦ σοφίᾳ τὴν ἑλληνικὴν οἷα δεσποίνῃ 
δούλην καϑυποτάξαντος. Καὶ δέχεται τὸν φιλόσοφον ὁ φιλόσοφος, 
ὁ μεγάλων διδάσκαλος τὴν τοῦ Λόγου φωνὴν προσλαμβάνεται 
ὁ τῶν ἐθνῶν καϑηγητὴς τὸν τοῖς ἔϑνεσι φωτίσαντα τὸ φῶς τῆς 
135 γνώσεως εἰσοικίζεται. 
12. Ἐπισημαίνει δὲ καὶ Θεὸς προσμαρτυρῶν τῷ Κυρίλλῳ 
τὴν ἐκδεχομένην δόξαν ἐν οὐρανοῖς καὶ τὰ φαινόμενα τῶν μὴ φαινομένων 
ποιεῖται κήρυκας᾽ δαιμονῶντές τε γὰρ τῇ σορῷ προσελϑόντες 
τάσεις εὕροντο καὶ πολαῖς ἄλλαις νόσοις ἡ τοῦ ἁγίου Πνεύματος 
140 χάρις μάστιξ ἐλάτειρα γέγονεν: ἅμα τε γάρ τις ἢ τῇ σορῷ 
προσῄει ἢ τοὔνομα ἐπεκαλεῖτο τοῦ ϑεοφόρου τούτου πατρὸς καὶ 
τῆς τοῦ λυποῦντος ἀπαλλαγῆς μέτρον τὴν πίστιν εὕρισκεν᾽ ὅϑεν πολὺς 
ἐν τοῖς Ῥωμαίων στόμασιν ὁ Κύριλλος ἔκειτο καὶ πλείων ἐν ταῖς 
_ Ψυχαῖς ὡς εἶναι τὰς μὲν ϑαυματουργίας τῆς περὶ αὐτοῦ δόξης ὑπόϑεσιν ταύτὴν 
145 δὲ τῆς περιττοτέρας τιμῆς ἐπίβασιν, τὴν δὲ τοῦ ἁγίου τιμὴν 
τῆς τοῦ Θεοῦ δόξης βεβαίωσιν. 
IV. 13. ᾿Αλλὰ Κυρίλλῳ μὲν οὕτως 1 ў ὶ 
τοῦ ϑειοτάτου πάπᾳ τ v ө ште Καὶ ΤΉΝ 
τὸν σύμπονον ἀποβαλὸ 
150 καὶ ἐν Κυρίῳ γνήσιον 
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καὶ ταῦτα μὴν ἐγκινδυνεύων τῷ πράγματι, πῶς, ὅταν ἐπιστεύϑη τὸ 
ἔργον καὶ τὴν παρακαταϑήκην ἔλαβε καὶ τὸ οὐαὶ ἤδει τῷ ἀποστόλῳ μὴ εὐ- 
αγγελιζομένῳ ἀποκληρούμενον, οὐκ ἔμελλε τῆς διδασκαλίας ἀνϑέξεσϑαί 
τε καὶ περιέξεσϑαι καὶ ὅλην τὴν ἡμέραν μελέτην ἔχει τὰ дето. 
λόγια ὑπὲρ μέλι καὶ κήριον αὐτῷ ταττόμενα τὴν γλυκύτητα. 

15. ᾽Αμέλει καὶ τῷ τότε ἄρχοντι Μοράβου Ῥασισϑλάβῳ καϑεκάστην 
οὐ διέλειπε παραινῶν καὶ ταῖς ϑείαις ἐντολαῖς ῥυϑμίζων 
αὐτοῦ τὴν ψυχήν: ἀλλὰ καὶ τὸν τῆς Πανονίας συμπάσης κρατοῦντα, 
Κοτζέλης ὄνομα τοῦτο, παιδεύων ἦν καὶ νομοϑετῶν τῷ φόβῳ Κυρίου 
καϑηλῶσϑαι καὶ τούτῳ ἐκκλίνειν ἀπὸ παντὸς κακοῦ, οἷόν τινι 
χαλινῷ ἀνακρουόμενον καὶ ἀναστελλόμενον. Οὐ μὴν ἀλλὰ καὶ τὸν 
τῶν Βουλγάρων ἄρχοντα Βορίσην, ὃς ἐπὶ τοῦ τῶν Ῥωμαίων βασιλέως 
Μιχαὴλ ἦν, καὶ τοῦτον ὁ μέγας Μεϑόδιος καὶ πάλαι μὲν τέκνον 
ἐποιήσατο καὶ τῆς οἰκείας γλώττης τῆς τὰ πάντα καλῆς ἐξηρτήσατο 
καὶ τότε δὲ ταῖς τῶν λόγων εὐεργεσίαις ἀδιαλείπτως εἶχε 
δωρούμενος. 

16. Ἦν γὰρ ὁ Βορίσης οὗτος καὶ ἄλλως γνώμης δεξιᾶς καὶ 
τοῦ ἀγαϑοῦ δεκτικῆς, ἐφ᾽ οὗ καὶ τὸ τῶν Βουλγάρων ἔϑνος τοῦ ϑείου 
τε καταξιοῦσϑαι βαπτίσματος καὶ χριστιανίζειν ἤρξατο. Ὅτε δὴ 
καὶ οἱ ἅγιοι, Κύριλλός φημι καὶ Μεθόδιος, τὸ πλῆϑος τῶν 
πιστευόντων ἰδόντες καὶ ὡς πολλὰ μὲν γεννῶνται τέκνα Θεοῦ δι᾽ ὕδατός 
τε καὶ Πνεύματος καὶ τροφῆς δὲ πάντως πνευματικῆς δέονται, 
γράμματά τε ἐξεύραντο, kað ἃ προειρήκαμεν, καὶ τὴν τῶν Γραφῶν 
ἐπὶ τὸ βουλγαρικὸν μετάϑεσιν ἐποιήσαντο, ἵνα τὰ γεννηϑέντα τέκνα 
τοῦ Θεοῦ καὶ ϑείας τροφῆς ἱκανῶς ἔχοιεν καὶ εἰς αὔξην πνευματικὴν 
καὶ εἰς μέτρον ἡλικίας τοῦ Χριστοῦ ἀνατρέχοιεν, καὶ οὕτω 
τῆς σκυϑικῆς πλάνης τὸ τῶν Βουλγάρων ἔϑνος ἀπαλλαγὲν τὴν ἀληϑινὴν 
καὶ ἀπλανεστάτης ὁδὸν τὸν Χριστὸν ἐπέγνωσαν, ὀψὲ μὲν καὶ περὶ 
τὴν ἑνδεκάτην ἢ δοδεκάτην, τὸν ϑεῖον δ᾽οὖν ἀμπελῶνα εἰσεληλυϑὸς 
τῇ τοῦ καλέσαντος χάριτι᾽ ἐν ἔτει γὰρ ἑξακισχιλιοστῷ τριακοσιοστῷ 
ἑβδομηκοστῷ ἑβδόμῳ τῆς τοῦ κόσμου γενέσεως ἡ τούτου τοῦ 
γένους κλῆσις γεγένηται. А de 

У. 17. Οὐκ ἔληγεν οὖν 6 µέγας Μεδόδιος πᾶσαν νουδεσίαν τοῖς 
ἄρχουσι προσάγων ἑκάστοτε καὶ τοῦτο μὲν πρὸς βίον σεμνὸν ὁδηγῶν, 
τοῦτο δὲ τὸ τῆς ἐκκλησίας δόγμα παρατιϑεὶς οἷόν τι νόμισμα βασιλικὸν 
καὶ ἀκίβδηλον καὶ ταῖς ψυχαῖς αὐτῶν ἐνσφραγίζων ἀνεπιβούλευτόν 
τε καὶ ἄσυλον. Ἦσαν γάρ, ἦσαν ої τοῦτο καὶ τότε παραχαράττοντες 
καὶ μετακινοῦντες ὅρια, ἃ οἱ πατέρες ἡμῶν τῇ ἐκκλησίᾳ 
τοῦ Θεοῦ ἔϑεντον καὶ τῇ ὑπὸ τῶν Σπραγγῶν εἰσαγομένῃ ы 
παραφϑορᾷ πολλοὶ τὰς ψυχὰς ἐβλάπτοντο, ot τὸν μὲν Υἱὸν γεννηϑῆναι 
ἐκ Πατρός, τὸ δὲ Πνεῦμα ἐκ τοῦ Υἱοῦ ἐκπορεύεσϑαι διετείνοντο, 


T 


Οἷς ὁ ἅγιος ἀντιστάμενος τοῦτο μὲν ἐκ τῶν τοῦ Κυρίου 
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210 λόγων, τοῦτο δὲ ἐκ φωνῶν πατρικῶν λογισμοὺς καϑήρει καὶ πᾶν 
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ὕψωμα τούτων κατὰ τῆς ϑείας γνώσεως ἐπαιρόμενον, πολλοὺς δὲ 
καὶ ἠχμαλώτιζεν εἰς τὴν ὑπακοὴν τοῦ Χριστοῦ, μετατιϑεὶς ἀπὸ E 
τῆς πλάνου δόξης ἐπὶ τὴν ἀληϑῆ και ἁμώμητον καὶ τιµίους ἐξάγων ἐξ ἀναξίων 
καὶ διὰ τοῦτο στόμα Θεοῦ καὶ γινόμενος καὶ λεγόμενος. : 
Ov τοῖς πιστοῖς καϑεκάστην πλατυσμὸς ἐπεγίνετο καὶ 
6 λόγος τοῦ Θεοῦ ηὔξανεν, ὃ περὶ τῆς τῶν ἀποστόλων διδαχῆς : 
ουσ λέγοντος ἀκηκόαμεν, εἰ βούλει δέ μοι ἐκεῖνο τὸ παλαιόν: ὁ 
μὲν οἶκος Δαυὶδ ἐπορεύετο, ὁ δὲ οἶκος Σαοὺλ. ὑπεπόδιξε καϑεκάστην 
EAQTTOVOULEVOC 
18. Td δὲ τῶν αἱρετικῶν σύστηµα τῇ τοῦ λόγου δυνάμει καὶ 
τῇ ἀληϑείᾳ νικώμενον, ὃ μόνον ἠδύνατο, μᾶλλον δὲ παρὰ τοῦ πατρὸς 
αὐτῶν ὑπεβάλλοντο τοῦ ἐξ ἀρχῆς ἀνϑρωποκτόνου καὶ τῷ κακοποιεῖν 
εγκαυχωμένου, τοῦτο δὴ καὶ εἰργάζοντο, μυρίαις κακώσεσι 
καὶ πειρασμοῖς τὸν ἅγιον ϑλίβοντες, ἐπεὶ καὶ τὸν Σφεντόπλικον, 
ὃς μετὰ Ῥασίσύλαβον ἦρξε Μοράβου, περιελϑόντες ἀπάτῃ, 
βάρβαρον ἄνδρα καὶ τοῦ καλοῦ ἀνεννόητον, ὅλον τῆς δόξης ἑαυτῶν 
ἐποιήσαντο. Τί γὰρ οὐκ ἔμελλεν ἐκεῖνος, ἀνδράποδον ἡδονῶν γυναικείων 
ὢν καὶ τῷ βορβόρῳ τῶν μυσαρῶν ἐγκυλιόμενος μίξεων, ἐκείνοις 
μᾶλλον διδόναι τὴν οἰκείαν γνώμην τοῖς δύραν αὐτῷ πρὸς τὰ 
πάϑη πᾶσαν ἀνοίγουσιν ἢ Μεϑοδίῳ τῷ πάσης ἡδονῆς πικρίαν ψυχόλεϑρον 
στηλιτεύοντι; Ὅπερ γὰρ Εὐνόμιος ἐκεῖνος, ὁ τῆς τῶν ᾿Ανομοίων 
ἄρξας αἱρέσεως, ἐξεῦρε πρὸς τὸ μαϑητὰς ἐπισπᾶσϑαι πλείονας, 
τοῦτο δὴ καὶ τὸ τῶν Σπραγγῶν ἀνόητον ἐπενόησε, τὸ τοῖς ἁμαρτάνουσι, 
φημί, πάντα συγχωρεῖν ἀπόνως οὕτω καὶ ἀταλαιπώρως 
ὑπὲρ ἑνός, τοῦ τοῖς αὐτῶν συντίϑεσϑαι δόγμασι, καὶ βίον ῥυπαρὸν 
ἔνδιδόναι ὑπὲρ τοῦ δόγμα στρεβλὸν κερδῆσαι, ὥσπερ ἂν εἴ 
τινες ἀλληλοις ἀντιδοῖεν, ὁ μὲν κοπρίαν, ὁ δὲ βόρβορον, ἄξιοί 
YE τῶν τοιούτων ἐκεῖνοι ὑησαυρισμάτων τῆς πραγματείας, ἐν ἢ 
καὶ τὸ ἐμπόρευμα ῥυπαρὸν καὶ τὸ ἀντάλλαγμα βδελυρόν. 
_ 19. Ὑπὸ τούτων οὖν ὁ Σφεντόπλικος διαφϑαρεὶς τῶν πάντα 
ο ον τοῖς Μεδοδίου λόγοις ἐλάχιστα προσεῖχε τὸν 3 
ο ona cine ο. 
ρήση, Uncle ο ζαΐτοι τί μὲν οὐκ ἔλεγεν ἱλαρόν, τί 
ϑείων Γραφῶν thy τόν ακομη SAVONDS Τοῦτο μὲν OY 
ὡς τὴν ζωὴν προξενού ΠΗ SECTION Optima καὶ ταύταις προσέχειν 
= я os, καὶ πηγαῖς 9ὖσαις τοῦ σωτηρίου 
ταττόμενος: ὅτε Үр Κύριος ἐν τῇ ἐρεύνῃ τῶν Γραφῶν τὴν ζωὴν 
κεισύαι ἐδείξατο, Ἡσαΐας τε ἀντλεῖν ἡμῖν 08 ÙK ἐκ τοῦ TH 
αἱρέσεων βορβόρου ἀλλ᾽ ἐκ τῶν πα ο σ 
δὲ καὶ ἐκφοβῶν Ashu be ee πηγῶν τοῦ σωτηρίου ἐντέλλεται. Τοῦτο 
ἑαυτὸν διαφϑερεῖ καὶ πάντα ciue ο πα καν 
"τας τοὺς ὑπ᾽ αὐτόν, τοῖς εχϑροῖς γινόμενος 
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εὐεπιχείρητος καὶ εὐχείρωτος: δυσσέβεια γὰρ κἂν πρὸς ὀλίγον 
ἀνϑῇ, ἀλλὰ τῷ χρόνῳ περὶ ἑαυτὴν καταρρεῖ, ἵνα μὴ κακίαν εὐσεβεῖς 
μάϑωσι. Καὶ ταῦτα ἔλεγε μετὰ την αὐτοῦ τελευτὴν τῷ ἄρχοντι προσγενήσεσϑαι, 
ἅπερ οὖν καὶ κατὰ τὰς τοῦ ἁγίου προρρήσεις γέγονε. 
20. Καὶ γὰρ ἕως μὲν Μεϑόδιος ἐν τοῖς ζῶσιν ἐξεταζόμενος 
ἣν οὔτε ὁ ἄρχων τὴν ὠδῖνα τῆς καρδίας ἐξέρρηξεν, ἀλλ᾽ εἶχε τὸν 
βασιλίσκον τοῖς φοῖς τῶν ἀσπίδων ἐγκρυπτόμενόν τε καὶ ἐντρεφόμενον, 
οὔτε ἡ δίκη τὴν οἰκείαν ἐπήγαγε μάστιγα, ἀλλ᾽ εἶχε μὲν ἐντεταμένον 
τὸ τόξον καὶ τὴν ῥομφαίαν ἐστίλβου, οὕπω δὲ βέλος ἀπέστελλεν 
ἐν καρδίᾳ τοῦ ἐχϑροῦ οὐδὲ τὴν χεῖρα τῇ πληγῇ ἐπεστήριζεν. 
Ἐπεὶ δὲ ὅ τε ἅγιος ἀπῆν καὶ ἡ κακία πᾶσα παρῆν, οὐχ ὑπὸ παραπετάσματι 
καὶ προσωπείῳ τὴν ἀσχημοσύνην καλύπτουσα, ἀλλὰ κατὰ τὴν 
τῆς πόρνης ὄψιν ἀναισχυντήσασα καὶ διωγμὸν κατὰ τῶν ὀρϑοδόξων 
ἐγείρασα, τότε δὴ καὶ Θεὸς τὸν ἄρχοντα ποινηλατῶν οὐκ ἐνέλειψεν. 
᾿Αλλὰ ταῦτα μὲν ὕστερον. | 
VI. 21. Τότε δὲ Μεϑόδιος τῷ τε ἄρχοντι τὴν οἰκείαν προεῖπε 
τελευτὴν μετὰ τρεῖς ἐσομένην ἡμέρας, τῶν συχνῶν παραινέσεων 
βεβαίωσιν τὴν πρόρρησιν ταύτην, ὡς ἐγὼ κρίνω, ποιούμενος. Εἰ i 
γὰρ ἡ πρόρρησις προφήτην αὐτὸν ἐποίει, εἰς ἔργον ἐκβᾶσα, καὶ τῶν. 
μελλόντων τὴν προοψίαν λαχόντα τῷ Πνεύματι, πρόδηλον ὡς καὶ τὸ 
παρὰ τούτου συνεργούμενον δόγμα πνευματικὸν καὶ ϑεόπνευστον. 
22. Καὶ τοὺς ὁμιλητὰς αὐτοῦ συγκαλέσας μιμεῖται Παῦλον. — 
μᾶλλον δὲ τὸν ἐμὸν Ἰησοῦν, καὶ τοῖς ἐξιτηρίοις αὐτοὺς παρακαλεῖ 
καὶ στηρίζει ῥήμασι, καλόν γε κλῆρον τοῖς παισὶν ἐκεῖνος — 
διατυπούμενος καὶ τῶν καμάτων ἐπάξιον ὧν ἠνέσχετο ἵνα τὴν _ 
τοιαύτην περιουσίαν ἑαυτῷ κτήσηται. Τίς ὁ κλῆρος τάχα ποϑεῖτε 
μαϑεῖν; τὰ τοῦ Θεοῦ λόγια τὰ ἐπιϑυμητὰ ὑπὲρ χρυσίον καὶ λίϑον 
τίμιον πολὺν καὶ ἡ σοφία, ἣν κρεῖττον ἐμπορεύεσθαι ἢ χρυσίου 
καὶ ἀργυρίου ϑησαυρούς. Οἴδατε γάρ, φησίν, ὢ σπλάγχνα £p, τὴν 
τῶν αἱρετικῶν ἐν κακίᾳ δύναμιν καὶ ὅπως δολοῦντες τὸν λόγον τοῦ — s 
Θεοῦ πάντα τρόπον τοὺς πλησίον ἀνατροπὴν ϑολερὰν ποτίζειν σπουδάζουσι, δύο 
ταῦτα προσλαμβανόμενοι καὶ προσάγοντες πιϑανότητά τε καὶ 
αὐστηρότητα τὴν μὲν τοῖς ἁπλουστέροις, τὴν δὲ τοῖς δειλοτέροις. 
Αλλ) ὑμῖν ἀμφοτέρωϑεν καλῶς ἔχειν τὰς ψυχὰς ἐλπίζω καὶ хо 
οὔτε γὰρ πιδανότητι λόγων παρασυρήσεσϑε καὶ διὰ τῆς τῆς ἀπάτης 
συλαγωγηϑήσεσϑε᾽ τεϑεμελίωσϑε γὰρ ἐπὶ τὴν τῆς ἀποστο Am Е 
ὁμολογίας καὶ διδασκαλίας πέτραν, ἐφ᾽ Ti τῆς ἐκκλησίας ᾠκοδομημένης 
πύλαι ἅδου οὐ κατισχύσουσι, πιστὸς γὰρ ὁ ἐπαγγειλάμενος" = рен 
οὔτε φοβερῷ τινι τοὺς τῶν καρδιῶν πύργους διασεισθήσεσὺε, ἐμ ε 
γὰρ μὴ φοβεῖσϑαι ἀπὸ ὕψους ἡμέρας μηδὲ ἀπὸ τῶν. FA a e 
τὸ σῶμα, τὴν δὲ ψυχὴν μὴ δυναμένων κακῶσαι. Μᾶλλον μὲν οὖν 
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.. Άλλοὺς ἐπιστηρίζετε φυλλάττειν τὴν παρακαταϑή κην, ἣν παρὰ 
τοὺς ἄλλους EMOTIIPLS ra καιροὺς πατέρων ἐλάβομεν, ἣν ἀπαιτήσουσιν 
τῶν ἀποστόλων καὶ τῶν КОТО КС ο Θες τν δαν 

3 πε dy ἡμέρα ἀνταποδόσεως. 160% προεῖπον μα πα 

205 ἡμᾶς ἐν ἡμέρᾳ ἀνταπς διὰ τοῦ προειπεῖν ἐποίησα εἰ μὴ γὰρ 190v, 
ЕН EC ἁμαρτία οὐκ εἶχον. ᾿Αϑῷός εἰμι 
φησι, καὶ боен tip ὑπεστειλάμην τοῦ λαλῆσαι ὑμῖν, 

m Ὃ EE. ἔργῳ κατὰ τὸν Ἰεζεκιὴλ. ἐπιγρύπνησα. Βλέπετε 
ες ἐς μὴ ὡς ἄσοφοι, ἀλλ᾽ ὡς σοφοί, καὶ 

300 πῶς ἀκριβῶς πο ve iie τῶν ἀδελφῶν καρδίας τηρήσατε; 
να αν a διαβήσεσϑε καὶ ἐπὶ ἐπάλξεων πόλεων 
z uud rub pin γὰρ μετὰ τὴν ἐμὴν τελευτὴν εἰσελεύσονται 
Να λύκοι βαρεῖς μὴ φειδόμενοι τοῦ ποιμνίου τοῦ ἀπατᾶν 

105 τὸν λαὸν ὀπίσω αὐτῶν, οἷς ἀντιστητε στερεοὶ τῇ πίστει. н 

^ "О Παῦλος ὑμῖν ταῦτα δι᾽ ἐμοῦ διατίθεται. 0 δὲ ἐπὶ πάντων Θεὸς 
καὶ Πατὴρ καὶ ὁ ἐξ αὐτοῦ πρὸ αἰώνων γεννηθεὶς ἀπαθῶς Υἱὸς 
καὶ τὸ Πνεῦμα τὸ ἅγιον τὸ ἐκ τοῦ Πατρὸς ἐκπορευόμενον ὁδηγήσει 
ὑμᾶς εἰς πᾶσαν τὴν ἀλήϑειαν καὶ ἄμεμπτους παραστήσει εἰς καύχημα 
ἐμὸν εἰς ἡμέραν Χριστοῦ. if 

ee que ΞΕ τούτων εἰπών, τὸ πνεύμα τοῖς δορυφορήσασιν 
αὐτὸν ἀγγέλοις καὶ ἐν πάσαις ταῖς ὁδοῖς φυλάξασιν ἄγειν 
δέδωκε, τέταρτον μὲν πρὸς τῷ εἰκοστῷ ἔτος τῇ ἀρχιερωσύνῃ͵ x 
ἐμπρέψας, πολλῷ δὲ μόχϑῳ καὶ κόπῳ οὐ τὴν ἑαυτοῦ μόνην ἀλλὰ Koi. 

315 τὴν τῶν ἄλλων σωτηρίαν κατεργασάμενος. Ob γὰρ ёсколе τὸ εαυτοῦ, 
ἀλλὰ καὶ τὸ τῶν πολλῶν ἵνα σωϑῶσι καὶ νυκτὸς καὶ ἡμέρας 
τοῦτο ζῶν μόνον, ὃ τοὺς ἄλλους ὠφέλει' δηλοῖ δὲ καὶ τὸ πλῆϑος τῶν — 
τε πρεσβυτέρων καὶ διακόνων καὶ ὑποδιακόνων, οὓς τελευτῶν διακοσίους 
τῇ ἐνορίᾳ τῆς οἰκείας ἐκκλησίας ἐγκαταλέλοιπεν. Εἰ γὰρ 

320 οἱ τοῦ βήματος μόνου τοσοῦτοι, πόσον εἶναι τῶν λαϊκῶν τὸ πλῆδος 
εἰκάσωμεν; Ἐφέρετο δὲ ἄρα τούτων τὴν πρώτην Γοράσδος, ὃν καὶ ў 
προφϑάσας ὁ λόγος ἐν τοῖς μάλιστα τῶν Μεϑοδίου ὁμιλητῶν ἀπηρίϑμησεν, 
ὃς καὶ ἀρχιεπίσκοπος Μοράβου παρ᾽ αὐτοῦ τοῦ ἁγίου τὰ τελευταῖα 
ζῶντος ἀνακεκήρυκτο. 

325 УП. 24. ᾿Αλλὰ γὰρ οὐκ ἤνεγκεν ἡ πάντολμος πληϑὺς τῶν αἱρετικῶν 
τὸν Μεϑόδιον ἔχειν καὶ μετὰ ϑάνατον ζῶντα ἀντίμαχον ἄμαχον. 
᾿Αλλὰ δεῦτε, εἰπόντες, Γοράσδον καταδυναστεύσωμέν τε Й 
καὶ ἐνεδρεύσωμεν᾽ ἀνόμοιος γάρ ἐστιν ἡμῖν ὁ βίος αὐτοῦ καὶ παρηλλαγµέναι 
αἱ τρίβοι. αὐτοῦ καὶ ὀνειδίζει ἡμῖν ἁμαρτήματα καὶ 

330 εἰ ζῆν οὗτος ἑαδείη, ἀναβαιῴη ἂν ἡμῖν ὁ Μεθόδιος. Τοῦτον μὲν 
τῆς ἐπισκοπικῆς ἀρχῆς παραλύουσι, Βιχνίκον δέ τινα τοῦ τῆς αἱρέσεως 


296-297 Cf. loann. 15-19 298 Cf. Acta ар. 20,26-27 299 Cf. Ezek. 3,17 et 33,7 299-300 Cf 
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Kon om. VID"; Cf. 2 Cor. 11,27 314-315 Cf. PHil. 2,4 315-316 Cf. I Cor. 10,33 316 καὶ om 
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ἀκράτου μεϑυσϑέντα καὶ τοὺς ἄλλους μεϑύσκειν δυνάμενον 
καὶ μέντοι διὰ τοῦτο παρὰ τοῦ Μεϑοδίου τῷ τοῦ ἀναθέματος σατανᾷ 
παραδοδέντα μετὰ τοῦ διάσου τῶν σὺν αὐτῷ μαινομένων, τοῦτον, ` 


335 ὢπόνοι καὶ ἀγῶνες τοῦ Μεϑοδίου καὶ Τριὰς συγχεομένη τὰς t 
ἐπὶ τὸν ϑρόνον ἀνάγουσι, μᾶλλον δὲ τὸν ϑρόνον πάν ME 
xar&yovotv' ὅσῳ διὰ Μεϑόδιον ἔνδοξος ἣν καὶ τῶν πολλῶν προφαινόμενος 


τοσούτῳ διὰ Βιχνίκον τῇ τῆς ἀδοξίας κοιλάδι 
ἐπικλινόμενος. 

140 VIII. 25. ᾿Αλλ’ ὁ μὲν οὕτω τῆς ἐπισκοπῆς παρανό i 
αὐτῷ προσῆκον ἐδράξατο, ἑαυτῷ λαβὼν AVANE Мея ενο 
καὶ τὸν ὑπὸ Θεοῦ κληδέντα τυραννίδι βραχίονος ἁμαρτωλοῦ πας 
παραγκωνισάμενος᾽ κεφαλὴν δὲ ἡ αἵρεσις αἴρει καὶ κατὰ τῆς ὀρϑοδόξου 
πληϑύος τῶν Μεϑοδίου μαϑητῶν γαυριᾷ καὶ δὴ, ϑορυβήσαντες καὶ 

345 τοῖς πιστοῖς ἐπαναστάντες, διὰ τί, φασίν, ἔτι τοῖς Μεϑοδίου 
λόγοις τοῖς ὀδωδόσι καὶ νεκροῖς εὐνούστερον προσδιάκεισῦε, ἀλλὰ 
μὴ τῷ ζῶντι ἀρχιεπισκόπῳ συνίστασϑε καὶ ὁμολογεῖτε ἐκ Πατρὸς Υἱὸν 
γεννηϑέντα καὶ ἐξ Υἱοῦ τὸ Πνεῦμα ἐκπορευόμενον: 

26. Οἱ δὲ διὰ Γοράσδου καὶ Κλήμενος ἔφασαν ὅτι μὲν Μεϑόδιος 

350 ἔτι СП, ἐκ τοῦ Κυρίου πάντως ἐμάϑομεν ποτὲ μὲν τὸν εἰς 
αὐτὸν πιστεύσαντα κἂν ἀποϑάνῃ ζήσησϑαι φάσκοντος, ποτὲ δὲ διδάσκοντος 
τὸν Θεὸν τῷ ᾿Αβραὰμ καὶ Ἰσαὰκ καὶ Ἰακὼβ ὡς ζῶσιν, ἀλλ᾽ 
οὐ νεκροῖς ἐπιλέγεσϑαι. Τί γοῦν ἁμαρτάνομεν, ei τὸν ἐν Θεῷ 
ζῶντα διδάσκαλον ἔχομεν, πνευματικῶς ἡμῖν συνόντα καὶ συλλαλοῦντα 


355 καὶ kað ὑμῶν συνεπιρρωννύονται; Τὴν δὲ καινὴν ταύτὴν 


πίστιν ὑμῶν οὕπω καὶ νῦν ὑπὸ Γραφῆς μαρτυρουμένην οἰασοῦν 
εὑρόντες οὔϑ᾽ ὑπὸ πατέρων ἁγίων συντεϑειμένην, ὀκνοῦμεν 
ὑποβαλεῖν ἑαυτοὺς ἀναϑέματι, τοῦ Παύλου διαρρήδην βοῶντος" 

εἴ τις ὑμᾶς εὐαγγελίζεται παρ᾽ ὃ παρελάβετε, ἀνάϑεμα ἔστω. Ἡμεῖς 


360 γὰρ Πνεῦμα μὲν Υἱοῦ, ἐπεὶ πνεῦμα ζωῆς καὶ ἀληϑεῖας, ἃ 


καὶ ὁ Υἱός, καὶ νοῦν Χριστοῦ τὸ Πνεῦμα πιστεύομεν᾽ ἐξ Υἱοῦ 

δὲ τοῦτο προερχόμενον οὔτε μεμαϑήκαμεν οὔτε μαϑησόμεϑα, οὔτε 
τὴν πίστιν ἀρνησόμεϑα καὶ χείρονες ἀπίστων ἐσόμεϑα, οὐ μὰ 

τὸν ἁγιασμὸν τῆς τοῦ ἁγίου Πνεύματος χάριτος. ᾿Αλλ᾽ ἐκ Πατρὸς 


3395 B д i T y А 
365 μὲν προϊέναι τὸ Πνεῦμα καὶ εἶναι τούτου αἴτιον καὶ προβολέα 


τὸν τοῦ Υἱοῦ γεννήτορα πεπιστεύκαμεν, εἶναι δὲ καὶ τοῦ Υἱοῦ 

οἰκεῖον καὶ δι’ αὐτοῦ χορηγεῖσϑαι τοῖς ἀξίοις ἑκάστοτε᾽ ἕτερον 

δὲ τὸ ἐκπορεύεσθαι καὶ ἕτερον τὸ χορηγεῖσϑαι᾽ τὸ μὲν γὰρ 

τοῦ πῶς εἶναι τὸ Πνεῦμα ἐκφαντικόν, ὡς γὰρ ὁ Υἱὸς ἔστιν ёк 

τοῦ Πατρὸς γεννητῶς, οὕτω τὸ Πνεῦμα ἐκπορευτῶς, τὸ δὲ χορηγεῖσϑαι 
00 τὸ πῶς εἶναι δηλοῖ ἀλλὰ πλουτισμὸν ἐνδείκνυται 

καὶ διάδοσιν. 
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27. Καὶ ἵνα παραδείγµατί τινι τὸν λόγον ὠςεγχωρε — — i 
φωτίσωμεν, ἐννόησον μοι βασιέλα τινὰ πλοῦτον μάλα TORBY ЕК р 
τῶν οἰκείων ϑησαυρῶν προβαλλόμε νον, τοῦτον δὲ τὸν υἱόν παραλαβόντα 
οἰκεῖόν τε αὐτοῦ ἔχειν καὶ διανέμειν τοῖς εὐαρεστοῦσιν 
αὐτῶ. Βασιλεὺς ὁ Πατήρ᾽ πλοῦτος. ὡς EV εἰκόνι φάναι, τν... 
τὸ Πνεῦμα ἐκ τῶν τοῦ Πατρὸς ἀρρήτων θησαυρῶν προβληϑέν VLOG 
βασιλέως 6 τοῦ Πατρὸς Yió οὐ τὸ Πνεῦμα καὶ δι ου χορηγεῖται. 

Ορᾶτε τὸ Πνεῦμα πῶς ἡμεῖς οἴδαμεν ἐξ Υἱοῦ μὲν ου προερχόμενον, 

δι᾽ Υἱοῦ δὲ χορηγούμενον; Εἰ δὲ τὸ εμφύσησαι τῶν Υ UM 

τοῖς ἀποστόλοις καὶ εἰπεῖν λάβετε Πνεῦμα ἅγιον, τοῦτο — £ 

σε ταράττει, παχέως τοῖς εὐαγγελίοις ὠμίλησας᾽ χάρισμα γὰρ τοῖς 8 
ἀποστόλοις ἓν τῶν τοῦ Πνεύματος δέδωκε, τὸ τῆς ἀφέσεως τῶν ἁμαρτιῶν 
ὡς δηλοῖ τὸ ἑξῆς; πνεύματα δὲ τὰς ἐνεργείας τοῦ Πνεύματος » 

καὶ τῷ Ἡσαΐα φίλον ἀνακαλεῖν, ἀλλ᾽ οὐκ αὐτὸ τὸ Πνεῦμα τηνικαῦτα 
τοῖς μαϑηταῖς ἐχαρίσατο. Δῆλον δὲ, καὶ γὰρ εἰ τότε τὸ 

Πνεῦμα δέδοκεν, ἢ περιττὴ λοιπὸν ἡ ἐν τῇ πεντηκοστῇ τοῦτου κάϑοδος 

ἢ ἄλλου πνεύματος εἰ μὴ περιττή. Ποῖον οὖν τοῦτο ὡς ἥ γε у 2 
ἐκκλησία ἓν Πνεῦμα πρεσβεύουσα φαίνεται; Ei δὲ δύο elev ὁπότερον οὖν 
τούτων οὐχ ἅγιον; Ei τοίνυν τὸ ἅγιον διὰ τοῦ ἐμφυσήματος ó Κύριος 
δέδωκεν αὐτὸ ἐκεῖνο, ἀλλ᾽ οὐχ ἓν πνευματικὸν χάρισμα, τὸ κατελϑὸν 

ἐν τῇ πεντηκοστῇ δῆλον ὡς οὐχ ἅγιον. ААА εἰς κεφαλὰς ὑμῶν 

τὸ βλάσφημον τράποιτο. Δύο δὲ ποιοῦντες ὑμεῖς ἀρχάς, τοῦ μὲν Υἱοῦ 

τὸν Πατέρα, τοῦ δὲ Πνεύματος τὸν Υἱόν, ἄλλην τινὰ μανίαν 

μανιχαϊκὴν μαίνεσϑε. 

28. Ἡμῖν δὲ elc μὲν Θεὸς, µία δὲ τῶν ἐξ αὐτοῦ ἀρχή. ὁ Πατὴρ: 
τοῦ μὲν Υἱοῦ πατήρ, τοῦ δὲ Πνεύματος προβολεύς, ὥσπερ οὖν 
καὶ εἷς ἥλιος ἀρχὴ τῆς τε ἀκτῖνος καὶ τῆς λάμψεως ἤτοι ϑάλψεως. 

ΤΠ τοίνυν ἀκτῖνι καὶ ἡ λάμψις σύνεστι καὶ ἡ ϑάλψις ὥσπερ καὶ τῷ 

Υἱῷ τὸ Πνεῦμα καὶ τῆς ἀκτῖνος ἡ λάμψις ἐστὶν ὥσπερ τὸ Πνεῦμα τοῦ 

Υἱοῦ, ἄμφω μέντοι ἐκ μιᾶς ἀρχῆς τοῦ ἡλίου, καὶ ὥσπερ ἐν τῷ ὑποδείγματι 
διὰ τῆς ἀκτῖνος ἡ λάμψις ἤτοι ϑάλψις τῷ σωματικῷ κόσμῳ 

δίδοται, οὕτω διὰ τοῦ Υἱοῦ χορηγεῖται τῇ νοητῇ κτίσει τὸ Πνεῦμα 

το ἅγιον. Ἐπὶ πᾶσιν, εἰ μὲν ὡς Μανιχαῖοι τὸ κατὰ Θωμᾶν εὐαγγέλιον, 

οὕτως ὑμεῖς ἄλλο τι προενεγκεῖν ἔχετε τὴν τοιαύτην περὶ 

τοῦ Πνεύματος διδασκαλίαν εἰσηγησάμενον, δείξατε τοῦτο κεκανονισμένον 
καὶ σιωπήσομεν, μᾶλλον δὲ καὶ ὡς εὐεργέτας τιμήσομεν. 

Ei δὲ τέσσαροι μὲν ἀρχαῖς ὁ τῆς ἐκκλησίας παράδεισος ἐκ μιᾶς πηγῆς χεομέναις 
ποτίζεται Μαϑαΐον, Μάρκον, Λουκᾶν καὶ Ἰωάννην, οἶμαι, 

συνήκατε, ὁ δὲ πέμπτον εἰσάγων εὐαγγέλιον τρισκατάρατος. Ἰωάννης 

ОЕ ἡμῖν τὸν Υἱὸν παρεισάγει λέγοντα, τὸ Πνεῦμα τῆς ἀληϑείας 

9 παρᾶ τοῦ Πατρὸς ἐκπορεύεται, παύσασϑε καθ’ ἑαυτῶν πηγνύντες 
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τὸ ξίφος ἐνστατικώτερον, παύσασϑε τῷ Υἱῷ τοῦ Θεοῦ τῷ μεγάλῳ εὐαγγελιστῇ 
καὶ ἐξ οὗ καὶ δι᾽ οὗ καὶ εἰς ὃν εὐαγγέλιον πᾶν μαχόμενοι н 
καὶ χωρὶς τοῦ Πνεύματος περὶ τοῦ Πνεύματος δογματίζοντες, 
μᾶλλον δὲ τῷ ἐναντίῳ ὑποφϑεγγόμενοι πνεύματι. 
ΙΧ. 29. Ἐπὶ τούτοις οὐκ ἐνεγκόντες τοῦ Βιχνίκου στασιῶται 
τὰ ὦτα συσχόντες καϑάπερ οἱ Στέφανον πάλαι. λιϑοβολοῦντες, 
τὸν τοῦ Λόγου γενναῖον μάρτυρα, καὶ τοῦτο μόνον καλῶς ποιοῦντες 
ὡς οὐκ ἄξιοι τούτων ἀκούειν, ϑορυβεῖν καὶ πάντα συγχεῖν ἐπεβάλοντο, 
καὶ μικροῦ μὲν καὶ εἰς χεῖρας ἤλϑον τοῖς ὀρϑοδόξοις, τῇ 
γλώττῃ καταπονηϑείσῃ τὴν χεῖρα διδόντες σύμμαχον. Τέλος δ᾽ οὖν 
ἀναπηδήσαντες, ἐπὶ τὴν τελευταίαν ἤλϑον καταφυγὴν αὐτῶν, τὸν 
κονιορτὸν Σφεντόπλικον, καὶ διαβάλλουσι μὲν τοὺς ὀρϑοδόξους ὡς 
νεώτερα φρονοῦντας καὶ κατὰ τῆς ἀρχῆς αὐτοῦ κινηϑησομένους ἄν, 
εἰ μὴ περὶ τὸ δόγμα τῷ ἄρχοντι συμφρονήσαιεν: τὸ γὰρ ἀντίδοξον 
καὶ ἀντίμαχον. Ὁ δὲ τοὺς τοῦ Μεϑοδίου προσκαλεσάμενος, τί, φησί, 
τοῦτο τὸ σχίσμα ἐν ὑμῖν πολιτεύεται καὶ καϑεκάστην ἀλλήλοις 
πολεμίως συμπλέκεσϑε; Οὐκ ἀδελφοὶ πάντως ἐστέ; Οὐ τῆς Χριστιανῶν 
μερίδος; Διὰ τί οὖν μὴ συμφονεῖτε ἀλλήλοις, μηδὲ τὴν ἕνωσιν 
ἐπισπεύδετε; 
30. Ot δὲ ὅσα στόματι Γοράσδῳ καὶ Κλήμεντι χρώμενοι, οὗτοι 
ἂρ ἦσαν οἱ τοῦ λόγου ἡγούμενοι, ἔδει μὲν περὶ τούτων, ἔφασαν, 
ὢ ἄρχον, μακροὺς ἡμᾶς ποιεῖσϑαι τοὺς λόγους: οὐ γὰρ περὶ ἐλαχίστων 
οὐδὲ περὶ τὰ ἐλάχιστα ἡμῖν ὁ κίνδυνος ἵσταται, ἀλλὰ περὶ 
δόγματος μὲν ἐκκλησιαστικοῦ τοῦ περὶ τῆς μακαρίας Τριάδος, 
περὶ δὲ ψυχήν, τὸ πάντων ἡμῖν οἰκειότατον. Enei δέ σοι τὸ τῶν 
Γραφῶν ἀνομίλητον μακροτέρων λόγων ἢ βαϑυτέρων ἀκούειν οὐ δίδωσιν, 
ἁπλοῦς ἡμῖν ὁ πρὸς τὴν σὴν ἐρώτησιν λόγος ὅτι σχιζόμεϑα 
μὲν, ἐπειδὴ καὶ ὁ Κύριος μάχαιραν ἤλϑε βαλεῖν καὶ διχάσαι τὸ κρεῖττον 
ἀπὸ τοῦ χείρονος καὶ τοῦ Δαυὶδ ἀκούομεν μισοῦντος τοὺς μισοῦντας τὸν Κύριον, 
λίαν δὲ τιμῶντος τοὺς φίλους Θεοῦ. Χριστιανοὺς δὲ οὐκ ἄν ποτε ἡμεῖς ϑείημεν τοὺς 
μὴ παραδεχομένους τὸ εὐαγγέλιον. Ἐκεῖ γὰρ τοῦ ἑνὸς τῆς Τριάδος Υἱοῦ τοῦ Θεοῦ 


5 εἰπόντος' τὸ Πνεῦμα τῆς ἀληϑείας ὃ παρὰ τοῦ Πατρὸς ἐκπορεύεται, 


Οὐτοί φασιν ἐκ τοῦ Υἱοῦ ἐκπορεύεσϑαι τὸ Πνεῦμα. Καίτοι 

πάντως εἰ τοῦτ᾽ ἣν, τί τὸ κωλύον τὸν Κύριον εἰπεῖν τὸ Πνεῦμα τῆς 
ἀληϑείας ὃ παρ᾽ ἐμοῦ ἐκπορεύεται; "Ev μὲν обу τοῦτο. Δεύτερον δὲ 

ἡ ἐν Κωνσταντινουπόλει δευτέρα τῶν ἐκ πάσης τῆς οἰκουμένης ἁϑροισϑέν 
των ἀρχιερέων σύνοδος περὶ τοῦ ἁγίου Πνεύματος ἀπεφήνατο, 

ἐπεὶ καὶ τούτου χάριν συνήϑροιστο ἐπὶ καϑαιρέσει τοῦ πνευματομάχου 
Μακεδονίου, ἐξέθετό τε πίστεως σύμβολον οὐκ ἐπ᾿ ἀνατροπῇ τοῦ 

τῆς ἐν Νικαίᾳ συνόδου τεϑεσπισομένου, ἀλλ᾽ ὅπερ ἐκείνη ἐνέλιπεν, 
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οἷα δὴ μὴ κινη δέντων τότε τῶν περὶ τοῦ Πνεῦματος ζητημάτων, τοῦτο 
5 αὕτη ἀναπληροῦσα καὶ σῴζουσα τὸ τῆς μητρὸς N δυγάτηρ Ὀστέρημα. ἅς 
ἴδωμεν οὖν ἐν τούτῳ τῷ συμβόλῳ ὃ καδεκάστην ἐπ ἐκκλησίας ἐκφωνεῖς, 

ὦ ἄρχον, καὶ σύ, ἐκ τῶν γραικικῶν βιβλίων μεταληφϑέν, πότερον 
πιστεύειν εἰς τὸ Πνεῦμα τὸ ἐκ τοῦ Υἱοῦ ἐκπορευόμενον ἢ τὸ. 
ἐκ τοῦ Πατρὸς ὁμολογοῦμεν. Πῶς τοίνυν συμφωνήσομεν τοῖς παρὰ τὸ 
εὐαγγέλιον φρονοῦσι καὶ τὴν μετὰ τοῦ Πνεύματος τῶν πατέρων 
ἔκϑεσιν, τοῖς ἀπὸ γῆς φωνοῦσι κατὰ τοὺς εγγαστριμύϑους; Τίς κοινωνία φωτὶ 
πρὸς σκότος, φησὶν ὁ ϑεῖος ἀπόστολος; Εἰ μὲν οὖν μεταβαλοῦνται. 
τὰς γνώμας καὶ μετὰ τοῦ εὐαγγελίου καὶ τῶν πατέρων στήσονται, ὡς 
ἀδελφοῖς προσδραμοῦμεν καὶ περιπλακησόμεδα καὶ περιπτυξόμεϑα. Εἰ 
δὲ τὸν ἕνα καϑηγητὴν ἡμῶν τὸν Χριστὸν ἀποποιούμενοι, ὀπίσω τῆς 
διανοίας αὐτῶν πορεύονται καὶ ἐν τοῖς διαλογισμοῖς αὐτῶν ματαιοῦνται, 
σχολῇ Υ ἂν ἡμεῖς ὑπ αὐτοῖς καϑηγηταῖς τὸ περὶ τῆς Τριάδος 
δόγμα μαϑεῖν δεξαίµεδα. Ταῦτα ἡ περὶ τοὺς ὀρϑοδόξους πληϑύς, 
προηγόροις Γοράσδῳ καὶ Κλήμεντι χρώμενοι. 

Χ. 31. Ὁ δὲ ἄρχων μόλις μὲν συνῆκεν ὀλίγα τινὰ τῶν λεχϑέντων. 
"Hv γὰρ παντάπασι γνῶναί τι τῶν ϑεῖων ἠλιδιώτατος, ἅμα μὲν 
ὡς ἀνηγμένος βαρβαρικώτερον καὶ συνόλως εἰπεῖν ἀλογώτερον, ἅμα δὲ 
καὶ τὸν νοῦν παρὰ τῆς μιαρᾶς ἡδονῆς παρασεσυλημένος, ὡς εἴρηται. 
Πῶς γὰρ ἔμελλε τοῖς περὶ τῆς Τριάδος λόγοις ἐμβῆναι ἄνϑρωπος πάμπολυ 
τοῦ τῆς σωφροσύνης ἀπέχων ἁγιασμοῦ, οὗ χωρὶς οὐδεὶς τὸν Κύριον 
ὄψεται; 

32. Ὑπὸ δὲ τῶν αἱρετικῶν προβιβασϑείς, ἣν γὰρ ὅλος αὐτοῖς 
προσκείμενος, τοιάνδε τοῖς ὀρϑοδόξοις ἀπόφασιν ἔδωκεν. Ἐγὼ 
μὲν ἐμαυτῷ πολὺν τὸν ἰδιωτισμὸν σύνοιδα καὶ ἁπλοῦς εἰμι τὰ 


к ) 7 ματος ἀποφαίνομαι, ὡς καὶ περὶ τῶν ἄλλων 
5 ἀποφαίνεσθαι Εἴϑισμαι᾽ ὃς ἂν παριὼν ὀμόσειεν ὡς καλῶς καὶ ὀρϑοδόξως 
πιστεύει, τοῦτον εἶναι τὸν κατὰ τὴν ἐμὴν κρίσιν μηδέν τι 


πρεσβυτέριον. 

E: 33. Οἱ τοίνυν Σπραγγοὶ пробу 
οὐδὲ τὸ τέλος τῆς τοῦ ἄρχοντος ἀναμείναντες ἀποφάσεως, ὤμοσαν 
καὶ alse τὴν κενοδοξίαν αὐτῶν, ἀνοήτῳ κρίσει πέρας ἐπιϑέντες 
ΠΤ Tov. Παρὰ toto τοις κριταῖς ἡ αἵρεσις κατὰ τῆς 
ane τος εστεφανώσατο καὶ πᾶσαν ἔσχεν ἐξουσίαν ἄγειν καὶ φέρειν 
р ет γνησίους δούλους καὶ τῆς πίστεως φύλακας. Εἰ 

> | * 4 X E is: 
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μότατα περὶ τὸν ὅρκον διατεδέντες 
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αὐτοῖς ἐκείνοις παραδοδήσεται χρησομένοις ὅ τι καὶ 
βούλονται. Rp 

34. Τὰ ἐπὶ τούτοις τίς ἂν ἐκδιηγήσαιτο λόγος, ὅσα κακία 
λαβομένη δυναστείας εἰργάσατο; Πῦρ ἀτεχνῶς ἐν η 
ОЇ μὲν ἠνάγκαζον συνϑέσϑαι τῷ πονηρῷ δόγματι, οἳ δὲ τὴν 
τῶν πατέρων πίστιν ὑπελογίζοντο. Ot μὲν πάντα πράττειν, οἳ δὲ 
πάντα πάσχειν παρασκευάζοντο. Τοὺς μὲν ἀπανϑρώπως ἠκίζοντο, τῶν 
δὲ τὰς οἰκίας διήρπαζον μιγνῦντες ἀσεβείᾳ πλεονεξίαν, ἄλλου ς 


5 γυμνοὺς Ел’ ἀκανϑῶν ἔσυρον καὶ ταῦτα γέροντι 


δαυιτικοὺς ὅρους τῆς ἡλικίας ὑπερπηδήσανατ 
καὶ διακόνων ἤσαν νεώτεροι, τούτους τοῖς Ἰουδαίοις ἐπώλουν 
οἱ τῆς Ἰούδα μοίρας καὶ τῆς ἀγχόνης ἐπάξιοι΄ ὡς γὰρ ἐκεῖνος 
Χριστόν, οὕτως οὗτοι τοὺς Χριστοῦ δούλους, μᾶλλον δὲ φίλους 
κατ᾽ αὐτὸν ἐκεῖνον εἰπεῖν, ϑαρρήσας δὲ φήσαιμι καὶ χριστούς, 
τοῖς ἀεὶ παραπικραίνουσιν παρεδίδοσαν. Οὐκ ὀλίγοι δὲ πάντως 
ἦσαν, ἀλλ. εἰς διακοσίους ἀπαριϑμούμενοι καθ’ ἃ δὴ προειρήκαμεν 
οἱ τοῦ βήματος. 

ΧΙΙ. 35. Ὅσοι δὲ διδασκάλων ἐπεῖχον τάξιν, οἷος δὴ Γοράσδος 
ἐκεῖνος, οὗ πολλάκις ἐμνήσϑημεν, ὃν ἐκ Μοράβου γενόμενον 
καὶ ἄμφω τὼ γλώττα τὴν τε σϑλοβενικὴν ὄντα καὶ τὴν γραικικὴν 
ἱκανώτατον ἡ μὲν ἀρετὴ Μεϑοδίου τῷ ϑρόνῳ δέδωκεν, ἡ δὲ τῶν αἱρετικῶν 
κακία τὸν ϑρόνον τῇ στερήσει τοῦ ἀνδρὸς ἀπεκόσμησε, 
καὶ μέντοι καὶ Κλήμης πρεσβύτερος, ἀνὴρ λογιώτατος καὶ Λαυρέντιος 
καὶ Ναοὺμ καὶ ᾿Αγγελάριος, τούτους δὴ καὶ ἄλλους πλείους 
ὀνομαστοὺς σιδη Ροδέτους φυλακαῖς εἶχον ἐγκλείσαντες, ἐν αἷς 
πᾶσα παράκλησις ἀπεγόρευτο, οὐ συγγενῶν, οὐ γνωστῶν ϑαρρούντων 
οὐδ᾽ ὁπωσοῦν τὴν προσέλευσιν. "ААА? ὁ παρακαλῶν τοὺς ταπεινοὺς 
Κύριος, ὁ τοὺς συνετριμμένους τὴν καρδίαν ἰώμενος, ὁ διὰ τῶν 
παρακλήσεων εὐφραίνων ψυχὴν ἀντιμετρουμένων τῷ πλήϑει τῶν ὀδυνῶν, 
παρεκάλεσε τοὺς ἁγίους ἐξαποστείλας αὐτοῖς τὴν ἐξ ἁγίου 
βοήϑειαν. 

36. Οἱ μὲν γὰρ καὶ τῷ σιδήρῳ τῆς ἁλύσεως βαρυνόμενοι 
οὐδ᾽ οὕτως ἠμέλουν τῆς προσευχῆς, ἀλλὰ καὶ τὰς τῆς τρίτης ὥρας Р 
ᾠδὰς ὑπάσαντες, εἶτα καὶ τὸ τῶν ψαλμῶν ἐφύμνιον προσεπῇδον, δι 
οὗ τὸ πανάγιον Πνεῦμα τὸ ἐν τῇ τρίτῃ ὥρᾳ τοῖς ἀποστόλοις ἐπιπεμφϑὲν 
ἐγκαινισϑῆναι ἡμῖν εὐχόμεϑα. Θεὸς δὲ ἐπιβλέψας ἐπὶ τὴν 
γῆν ἐποίησεν αὐτὴν τρέμειν, καὶ σεισμὸς μέγας ἐγένετο, ὥσπερ ἐν 
τοῖς δεσμοῖς ποτὲ Παύλου προσευχομένου, καὶ ὡς ἐξ οὐρανοῦ ἦχος 


? καὶ αἱ ἁλύσεις ἐξέπιπτον καὶ οἱ τέως δέσμιοι ἄνετοι, μόνῳ 


τῷ τοῦ Χριστοῦ πόϑῳ ἀλύτως δεσμούμενοι. 
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37. Συνέσεισε μὲν οὖν τὴν γῆν ὁ Θεὸς καὶ qued x 
ἐσείσϑησαν δὲ ἄρα καὶ οἱ περὶ τὴν πόλιν ἐκείνην καὶ τῷ а 
διεταράχϑησαν ὥστε ὑαυμάζειν καὶ διαπορεῖσϑαι τί ποτ D 1 
ϑεοσημεία βούλοιτο. Ὡς δὲ πλησιάσαιεν PEN wl AU OLS OD 
δὲ τὸ περὶ τοὺς ἁγίους γενόμενον καὶ ὣς τῶν ἀλύσεων ἐκπεσουσῶν 
ἐν ἀνέσει πάσῃ διῆγον, τὴν ϑείαν ἀκοντισθεντες, wç o Δαυΐδ M 
φησιν, ἀγαλλίασιν, δρομαῖοι προσελϑόντες τῷ ἄρχοντι, Ti τοῦτο, 
φάναι; Μέχρι τίνος πρὸς τὴν τοῦ Θεοῦ μαχώμεϑα δύναμιν; b^ 
Μέχρι τίνος πρὸς τὸ φῶς τῆς ἀληϑείας οὐκ ἀναβλέψομεν, ἀλλ ὀφϑαλμοὺς 
ἔχομεν καὶ οὐ βλέπομεν, ὦτα καὶ οὐκ ἀκούομεν, ota τὰ "E. 
παρὰ τῷ Δανὶδ εἴδωλα, εἰ βούλει δέ μοι, οἱ παρὰ τῷ Ἡσαΐᾳ τὸ 
πνεῦμα λαβόντες τῆς κατανύξεως; Οὐ συνήσομεν τὸ γενόμενον 4 
δαῦμα, Οὐ τὴν ϑεοσημείαν Svowmoadpeda; Οὐ δεσμῶται μᾶλλον ἡμεῖς 
τῆς πρὸς τοὺς ἐκ τῶν δεσμῶν λυϑέντας τιμῆς ἐσόμεῦα: 
- 38. Αλλ᾽ ἡ τῶν αἱρετικῶν γλῶττα τὸ ϑαῦμα διαβάλλειν πειρᾶται 
πάλιν, ὥσπερ ἡ τῶν Φαρισαίων τὰ τότε παρὰ τοῦ Κυρίου τελούμενα 
καὶ γοητεῖαι, φασί, καὶ μάγων τέχναι προφανεῖς ταῦτα. 
τρόπον ἕτερον τὸν Βελζεβούλ. τῇ καινότητι τοῦ ἔργου ἐπιγραφόμενοι 
5 οἱ τῆς ἐκείνου ἐνεργείας κατάπλεω. Εἶτα πάλιν, ἔδει 
γὰρ μὴ συνεῖναι τὸν ἀσύνετον ἄρχοντα, ἁλύσεις τοὺς ἁγίους εἶχον 
τῶν προτέρων βαρύτεραι καὶ κακώσεις ἐν τῇ φυλακῇ μᾶλλον ἢ 
πρότερον ἀπαράκλητοι. Τρεῖς παρῆλϑον ἡμέραι καὶ πάλιν τὴν τῆς 
τρίτης ὥρας τελούντων προσευχὴν ταὐτὰ συμβαίνει τοῖς ἔμπροσϑεν, 
σεισμός τε γὰρ μετ᾽ ἤχου ἐξ οὐρανοῦ καὶ αἱ ἁλύσεις ἐκπίπτουσαι, 
καὶ πάλιν οἱ ϑεόμαχοι μηδὲν τῶν πραχϑέντων τῷ ἄρχοντι ἐμφανίσαντες, 
ταῖς αὐταῖς κακώσεσι τοὺς ἁγίους ὑπέβαλον, ὧν αὐτοὶ 
πάντως ἦσαν ἀληϑείας ψηφηφορούσης ἄξιοι. 
39. ᾿Αλλ᾽ ἀντιφιλοτιμεῖται Θεὸς ἑτέρωϑεν, ἐντεῦϑεν τὸ πράγμα 
τῆς κακουχίας, ἐκεῖϑεν τὸ δόγμα τῆς εὐϑυμίας. Ἡμερῶν γὰρ δέκα 
διαγενομένων, πάλιν ἐκ τρίτου ἀνατολῇ ἐξ ὕψους οἱ ἀϑληταὶ ἐπεσκέφϑησαν 
καὶ οἱ ἀπηλγηκότες αἱρετικοὶ τῆς αὐτῆς ἤσαν αὖδις 
πωρώσεως καὶ τὸ διεστραμμένον οὐ κατηυϑύνετο καὶ οὐκ ἐπεκοσμεῖτο 
τὸ τῆς γνώμης αὐτῶν περὶ τὴν τοῦ καλοῦ γνῶσιν ὑστέρημα. Μᾶλλον 
μὲν οὖν ἐπὶ τὸ ἄλγος τῶν τραυμάτων τοῖς ἁγίοις 
ὡς γὰρ πρὸς τὸ πράττειν τὰ κατὰ γνώμην αὑτῶν παρὰ τοῦ ἄρχοντος 
SOESONTO τὸ ἐνδόσιμον, ἐξάγουσι μὲν τὴν φυλακῆς, αἰκίζονται δὲ 
ταῖς ἐξ ἀνθρώπων πληγαῖς, ὃ δὴ λέγεται, μήτε τῆς πολιᾶς μήτε τῆς 
ασϑενείας, ἣν ἡ πολλὴ κάκωσις ἐπήγαγε τοῖς τῶν σώμασι, фео 
Ὀέμενοι, 
_ „XUI. 40. Οὐκ ἴδει δὲ ἄρα τούτων οὐδὲν ὁ τοῖς αἱρετικοῖς ἐκείνοις 
δουλεύων ἄρχων, ἔτυχε γὰρ ἀπών, ὡς εἴ γε παρῆν, οὐκ ἂν 
τοιαῦτα τοις ομολογηταῖς τῆς ἀληδεία 1 
τοις Σπαραγγοῖς προσετίδετο, τὴν τε τῶν ἱερῶν à 
Σουσωπεῖτο καὶ μάλ, 
СЕРТИ 
E 
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τί Я νδρῶν ἀρετὴν 
lota. τοῦ Θεοῦ τὸ ὑαῦμα τρισσεύσαντος, καίτοι 
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γὰρ ἡμιδηριώδης ἣν καὶ ἀμείλικτος, Μετὰ δὲ τὰς ἀπανϑρώπους ἐκείνας 
πληγὰς μηδὲ τροφῆς μεταλαβεῖν τοὺς ἁγίους παραχωρήσαντες, οὐδὲ 
γὰρ εἴων οὐδένα τοῖς τοῦ Χ 


μᾶλλον δὲ Χριστῷ, 


τῶν οὐρανοπολιτῶν καταψηφισάμενοι. 

41. Παραλαβόντες οὖν τοὺς ἁγίους οἱ στρατιῶται, ἄνϑρωποι 
βάραβαροι, Νεμιτζοὶ γάρ, καὶ φύσει μὲν τὸ ἀνήμερον ἔχοντες, προσλαβόντες 
δὲ τοῦτο καὶ ἐπιτάγματι, ἐξάγουσι μὲν τῆς πόλεως, ἀποδύσαντες 
δὲ γυμνούς ἔσυρον, καὶ δύο ταῦτα δι’ ἑνὸς κατειργάζοντο: 
τότε ἄσχημον καὶ τὴν ἐκ τοῦ ἀέρος ἀεὶ τοῖς Παριστρίοις μέρεσι 
παγετώδους ἐπικειμένου κάκωσιν. ᾿Αλλὰ. δὴ καὶ τὰ ξίφη τοῖς τραχήλοις 
ἐκείνων ἐπικατῆγον ὡς πλήξοντες καὶ τὰ δόρατα τοῖς πλευροῖς 
ἐπέφερον ὡς βαπτίσοντες, ἵνα μὴ μόνον ἕνα ϑάνατον ϑάνοιεν, ἀλλὰ 
τοσαυτάκις ὁσάκις ἐλπίζουσι, καὶ τοῦτο τοῖς στρατιώταις παρὰ 
τῶν ἐχϑρῶν ἐνταλϑέν. Ἐπεὶ δὲ τῆς πόλεως ἀπέσχον πολύ, ἀφέντες 
αὐτοὺς οἱ ἀπάγοντες τῆς ἐπὶ τὴν πόλιν αὖϑις ὁδοῦ εἴχοντο. 

XIV. 42. Οἱ δὲ τοῦ Χριστοῦ ὁμολογηταὶ μαϑόντες τοῦ Κυρίου 
τοῖς διωκομένοις ἐκ ταύτης τῆς πόλεως εἰς τὴν ἑτέραν πόλιν φεύγειν 
κελεύοντος Βουλγαρίαν ἐπόϑουν, Βουλγαρίαν περιενόουν, Βουλγαρίαν 
τούτοις δοῦναι ἄνεσιν ἐπηλπίζετο. Οὐ μὴν ἀλλὰ καὶ ταύτην, 
εἰ μὴ τὴν ὁδὸν διακλέπτοιεν, ἀπεγίνωσκον ὅϑεν καὶ πάντας ὀφαλμοὺς 
λανϑάνειν ἐσπούδαζον, βρωμάτων, ἐνδυμάτων ἀποροῦντες, πάσης 
κακώσεως ἀπολαβόντες. Οὐκοῦν ἠναγκάσϑησαν διὰ τὸ δέος ἀπ᾿ ἀλλήλων 


605 διαιρεϑῆναι καὶ δὴ ἄλλος ἀλλαχῇ διεσπάρησαν, Θεῷ τοῦτο δόξαν, 


ἵνα καὶ πλείω µέρη τῷ κύκλῳ τοῦ εὐαγγελίου ἐμπεριλάβωσιν. 

ХУ. 43. Κλήμης μέντοι Ναοὺμ συμπαραλαβὸν καὶ ᾿Αγγελάριον τὴν 
πρὸς τὸν Ἴστρον φέρουσαν ὥδευε καὶ κώμῃ τινὶ ἀπαντῶσι παρακλήσεως 
ἀξιώσοντες τὰ, πεπονηκότα καὶ τροφῶν ἀπορίᾳ καὶ σκεπασμάτων 
σώματα᾽ ζητήσαντες δὲ τίς ἐν τῇ κώμῃ φιλόϑεος καὶ φιλόξενος κἀπὶ 
βίου σεμνότητι. μαρτυρούμενος καὶ αὐτὸ δὴ τοῦτο τὸ τοῦ Χριστοῦ 
εἰρήνης υἱός, ἐπειδὴ τοιοῦτον εὗρον, τούτῳ ἐπεξενώϑησαν. 
Τῷ δὲ ἣν παῖς καὶ μονογενὴς καὶ καλὸς καὶ ἡλικίας ἔχων ἀνϑηρῶς᾽ 
ἅμα τε οὖν εἰσῆλϑον εἰς τὴν οἰκίαν οἱ ξένοι καὶ ὁ υἱὸς ἐξηλϑε 
τοῦ βίου, ἐκεῖνος ὁ περικαλλής, ὁ μόνος ὀφϑαλμὸς τῷ πατρί, τὸ τοῦ 
γένους ἔρνος τὸ εὐϑαλέστατον. 

44. Τί παϑεῖν οἴεσϑε τὸν πατέρα, τί δὲ οὐκ εἰπεῖν, τοσοῦτον 
πένϑος ἐπὶ τῷ ποδὶ τῶν ξένων ἐλεεινῶς δυστυχήσαντα. Καλά γε ταῦτα 
τῆς φιλοξενίας μισϑώματα. Ἐπὶ τούτῳ τὴν ϑύραν ὑμῖν ἀνέφξα, ἵνα 
μοι ὁ οἶκος ἀποκλησϑείη τὸν κληρονόμον ἀποβαλών; Ἐπὶ τούτῳ 
δεξιὰν ἐνέβαλον, ἵνα τὴν μόνην ἐμοὶ δεξιὰν ἀποβάλωμαι. Ὢ πικρᾶς 
ταύτης ἡμέρας, ὅτε τῇ κώμῃ προσήλϑετε, ὢ σκοτεινοῦ τούτου ἢ 
φωτός, ὃ πρὸς τὴν ἐμὴν οἰκίαν ὑμᾶς ὡδήγησε. Τάχα γόητες ὑμεῖς 
καὶ τῷ μόνῳ Θεῷ ἐχϑροὶ καὶ ταύτην ἔχω παρ᾽ ἐκείνου τὴν δίκην, 
ὅτι τοὺς ἀπηχϑημένους αὐτῷ τῆς ἐμῆς στέγης ἠξίωσα. Πολλοὺς μὲν 
πα ως 
582 μεταλαβεῖν τοὺς ἁγίους: παραλαβεῖν τοῖς ἁγίοις OBU 596 ἐνταλϑέν : ἐνταϑέν V 599 
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35 γὰρ ἐκφεύξησϑε τὴν δίκην, 


τὴν οἰκίαν, ἐκ τῶν παρόντων καρποφορῶν 
Θεῷ καὶ εἰσάγων τὸ κατὰ δύναμιν, ἀλλ. ἐκ ο 
ὁ Κύριος καὶ οὐχ ὑπέῤῥεον, ἀλλ. επερρεον καὶ "n s V d 
προσϑήκην εὕρισκον καὶ τὸ En’ εὐλογίας σπέρμα VEPOS EDAOYTIHEVOV, 
πεπληϑυσμένον γεώργιον. Νῦν δὲ, E. μοι QS ποσα 
τὸ πάντων κτημάτων ἐμοὶ κάλλιστον TE καὶ XOpVEO TO gd μᾶλλον 
δὲ καὶ σπλάγχνων τῶν ἐμῶν φίλτερον καὶ COTS oue αι 
τῇ τῶν καταράτων τούτων ἐσφαγιάσδης εἰσόδῳ. Τελχῖνες ο 
οὗτοι, δαίμονες φόνιοι, δανάτοις παιδῶν επιτερπόµενοι αλ OV 
κἂν πάντα καταμαγεύσητε, χερσὶ δὲ 
πατρὸς ἐμπεσόντες υἱὸν πενϑοῦντος du’ ὑμᾶς, υἱὸν καλὸν καὶ μονογενή᾽ 
πάντων ὧν εἰργάσασϑε τὴν ἀξίαν νῦν ἀποτίσετε. Καὶ δὴ 
δεσμὰ ἐπὶ τούτοις ἐκάλει καὶ κολαστήρια. we 
45. Ot δὲ καὶ αὐτοὶ μὲν οὐχ NTTOV τοῦ πατρὸς ἔπασχον, | f 
καὶ τί γὰρ ἢ συμπαϑεῖς ψυχαὶ καὶ φιλάνϑρωποι; Πλέον δὲ εἶχον καὶ 
τὸ αἰσχύνεσϑαι. Τῇ δὲ πίστει ϑαρρήσαντες, ῃ πάντα δυνατὰ κατὰ 
τὸν τοῦ Κυρίου λόγον καὶ τὰ ἀδύνατα, εἰς εὐχὴν μὲν τραπέσϑαι ig 
διέγνωσαν: τοῦ δὲ πατρὸς τὸ φλεγμαῖνον τῆς ὀργῆς καταψῶντες ἠπίως 
καὶ σκληρὸν τοῦ δικαίου ϑυμοῦ μαλάττοντες, ἡμεῖς, ἔφασαν, 
ὢ τοῦ Θεοῦ ἄνϑρωπε, οὔτε γόητές ἐσμεν, ἀλλὰ καὶ τοῖς οὕτως ἔχουσι 
πάντα τὰ χείριστα ἐπαρώμεϑα, Θεῷ δὲ λατρεύομεν τῷ ἀληϑινῷ ὃν 
εἶναι καὶ πυλωροῖς ἅδου φρικτὸν ἀκηκόαμέν τε καὶ πεπιστεύκαμεν, 
ὃς καὶ χειρὸς ἐπαφῇ καταπαλαίει τὸν ϑάνατον καὶ φωνῇ μόνῃ τετραημέρῳ 
καὶ ὀδωδότι νεκρῷ τὴν ζωὴν ἐπιδίδωσιν. Εἰ τοίνυν ἡμᾶς 
οἴει αἰτίους εἶναι ϑανάτου τῷ σῷ παιδί, ϑάρρει τὸ ἐφ᾽ ἡμῖν, πεποίϑαμεν 
γὰρ ὅτι δι᾽ ἡμᾶς αὐτῷ τὴν ζωὴν χαρίσεται Κύριος. Καὶ δὴ 
τῷ παιδὶ ἐπευξάμενοι, ὢ καινοῦ ϑαύματος, ὢ τῆς ἀεὶ λαμπούσης 
σου χάριτος σῶτερ Χριστέ, τῷ ποϑοῦντι πατρὶ τὸν υἱὸν ζῶντα 
παρέστησαν. 
‚ 46. Ti τοίνυν ὁ πατήρ; Οἱ ἅγιοι, οἱ τοῦ Θεοῦ δοῦλοι, 
οἱ σωτῆρες τῆς ἐμῆς οἰκίας, ἐκραύγαζεν, οὐδ᾽ ἐν τῷ καϑεστηκότι 
ὢν ὑπὸ τῆς χαρᾶς, ἀλλὰ παράβακχόν τι καὶ ἐξεστηκὸς κεκραγώς, 
συγγνωτέ μοι, πατέρες ὅσιοι, σύγγνωτε, ἀγνόημα ἠγνόησα ἐφ᾽ ὑμῖν 
πάσης εὐϑύνης ὑπέρτερον, ἀλλ᾽ ἰδοὺ πάρεστιν ὑμῖν τὰ ἐμά, 
πάρειμι καὶ αὐτὸς ὑμῶν οἰκέτης ἐσόμενος, ἀπολαύσατε τῶν ἐμῶν, 
χρησασδε μοι ὅ τι καὶ βούλεσϑε, μόνον ὁρῴην τὸν παῖδα ὃν 
ὑμεῖς μοι νῦν ἐγεννήσατε. 
ΑΕΕ κος. 
5 τὴν δεξίωσιν d mirer wa. В праро 
ENS E ия τὴν πρὸς τὸν Ίστρον φέρουσαν 
ἐκείνου τοῦ αι cant um vu MD par 
γενόμενοι ἑώρων τὸ ἘΝ x er τὰς On TOU Лав 
τρία συνδήσαντες m ie p uf ys M a 
τὸν ποταμὸν ών, Ὃ — n E 
HOP wer ο αἱ κατακλυσμὸν αἱρέσεως φεύγοντες, 
φροσυνην ἐσώϑησαν καὶ τῇ Βελγράδων — 


καὶ ἄλλους ἐδεξάμην εἰς 
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πόλις δὲ αὕτη τῶν περὶ τὸν Ἴστρον ἐπισημοτάτη — προσελϑόντες, 
Βοριτακάγγῳ τῷ τότε φυλάττοντι ταύτην ἐνεφανίσϑησαν | 
καὶ πάντα τὰ περὶ ἑαυτοὺς ἀπήγγειλαν μαϑεῖν δέλοντι. Ὡς δὲ 
ταῦτα μαϑών, ἐκεῖνος ἔννοιαν ἔλαβε τοῦ μεγάλους εἶναι τοὺς ἄνδρας 
καὶ Θεῷ πλησιάζοντας, δεῖν ἔγνω πρὸς τὸν ἄρχοντα Βουλγαρίας 
Βορίσην οὗπερ αὐτὸς ὑποστράτηγος ἦν, ἀποστεῖλαι τοὺς 
ξένους᾽ дету γὰρ τὸν διψῶντα τοιούτον ἀνδρῶν ἐκ μακροῦ. ᾿Αναπαύσας 
οὖν αὐτούς, εἶτα τῷ ἄρχοντι δῶρον πολύτιμον ἔπεμψε, δηλώσας 
αὐτῷ τοιούτους εἶναι τούτους οἵους αὐτὸς ἐπόϑει πόϑῳ 
σφοδρῷ. я 

48. Ἐπεὶ δὲ τῷ Βορίσῃ προσέλϑοιεν ὑποδεχϑέντες ἐντίμως 
καὶ ὡς ἔδει τοὺς τὰ πάντα σεμνούς τε καὶ σεβασμίους, ἐπηρωτῶντο 
τὰ кот αὐτούς. Ot δὲ πάντα κατέλεγον дл’ ἀρχῆς ἄχρι τέλους 
μηδὲν ἐλλείποντες. ᾿Ακούσας δὲ ταῦτα, ὁ ἄρχων μεγάλως ηὐχαρίστησε 
τῷ Θεῷ τοιούτους αὐτῷ ϑεράποντας, τῇ Βουλγαρίᾳ εὐεργέτας 
ἐναποστείλαντι, διδασκάλους τε καὶ καταρτιστὰς δωρησαμένῳ 
τῆς πίστεως, οὐ τοὺς τυχόντας ἄνδρας, ἀλλ᾽ ὁμολογητάς τε καὶ 
μάρτυρας. Στολάς τε οἰκείας ἱερεῦσι δοὺς καὶ πάσῃ τιμῇ δεξιωσάμενος, 
οἰκήσεις αὐτοῖς ἀπονεμηϑῆναι προσέταξε τὰς τοῖς πρώτοις 
τῶν αὐτοῦ φίλων ἀφωρισμένας καὶ πᾶσαν αὐτοῖς τῶν χρειώδων 
δαψίλειαν περιεποιήσατο, εὖ ἐκεῖνος εἰδὼς ὅτι τὸ περὶ τι μικρὸν 
τῶν ἀναγκαίων τοῦ σώματος τοῖς τῆς φροντίδος λογισμοῖς 
ἐπιστρέφεσϑαι τῆς πρὸς Θεὸν σχολῆς ἀφαιρεῖται πάμπολυ. Εἶχε δὲ 
αὐτὸν ἔρως δριμὺς τοῦ καϑεκάστην τούτοις προσδιαλέγεσϑαι καὶ 
παρ᾽ αὐτῶν ἱστορίας ἀρχαίας καὶ βίους ἁγίων ἀναδιδάσκεσϑαι καὶ 
τὰ τῶν γραφῶν διὰ στόματος αὐτῶν ἐπιλέγεσϑαι. 

49. ᾿Αλλὰ καὶ ὅσον ἣν περὶ αὐτὸν γένους τε ὄγκῳ καὶ 
πλούτου βάρει τῶν ἄλλων προέχον, οὗτοι τοῖς ἁγίοις προσφοιτῶντες 
ὡς παῖδες ἐς διδασκάλων, ἠρώτων πάντα τὰ σωτηρίας ἐχόμενα 
καὶ πηγῶν ἀντλοῦντες ἐκείνων τῶν ἀενάων αὐτοί τε ἔπινων 
καὶ τοῖς οἴκοις τοῦ νάματος μετεδίδοσαν καὶ σφοδροὶ τοῖς ἁγίοις 
ἐνέκειντο, εἴ πως αὐτοὺς πείσαιεν ἕκαστος τῆς οἰκίας αὐτοῦ 
ἐπιβῆναι, ἁγιασμὸν τὴν παρουσίαν τῶν διδασκάλων ἡγούμενοι καὶ 
ὅπου ἂν ὦσιν οἱ τρεῖς οὗτοι, οἱ τὰ πάντα καὶ ψυχὰς συνηγμένοι 
καὶ σώματα, ἐκεῖ παρεῖναι πιστεύοντες καὶ τὸν Κύριον. Τοῖς ἁγίοις μέντοι 
τὸν ὄχλον φεύγουσιν, ἅμα δὲ καὶ τὸ ϑυμῆρες τῷ ἄρχοντι 
τελεῖν σπεύδουσιν, οὐκ ἐκδόκει ταῖς οἰκίαις παρέχειν ἑαυτοὺς 
τῶν πολλῶν, εἰ μὴ ὁ ϑεοφιλὴς ἐκεῖνος ἄρχων αὐτοῖς 
ἐπιτρέψειεν. ) 

50. Ὅδεν καὶ τις Βουλγάρων ὁ Ἐσχάτζην τὴν κλῆσιν, σαμψὴς 
τὸ ἀξίωμα, τῷ ἄρχοντι προσελϑὼν ἠξίωσε συμπαραλαβεῖν εἰς κ 
τὴν οἰκίαν αὐτοῦ τῷ ὁσίῳ Ναοὺμ τὸν ἱερώτατον Κλήμεντα᾽ καὶ ὅς, 
ἣν γὰρ κεχαρισμένος αὐτῷ ὁ τὴν αἴτησιν ποιούμενος, ἕτοιμος κατένευσε, 
καὶ μετὰ πάσης, ἔφη, τιμῆς τοὺς διδασκάλους ὑπόδεξαι, ἄχρις 
ἂν ἐπ᾽ αὐτοῖς τελείως τὸ πρακτέον οἰκονομήσωμεν. 

51. Ἁγιάζεται καὶ Τζασελάβῳ τὸ οἴκημα τῇ ἐπιφοιτήσει 
᾿Αγγελαρίου, καὶ τούτῳ γὰρ αἰτησαμένῳ τοῦτον δὴ λαβεῖν τὸν διδάσκαλον 
ὁ ἄρχων τὴν χάριν δέδωκεν. ᾿Αλλ’ οὐκ ἔμελλεν ἄρα τῆς 
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ἐν τῷ βίῳ τούτου παρουσίας ἀπολαῦσαι Τζασελάβος ἐπὶ μακρόν. Ζήσας 
9750 Κλήμης δὲκαὶ Ναοὺμ тора τῷ Ἐσχάτζῃ διῆγον, πάσης 
μὲν τιμῆς ἀξιούμενοι, μειζόνων ὃ ἀξιοῦντες αὐτοὶ Fond οτιμοτερων 
τῶν δωρεῶν, ὅσῳ τὰ πνευματικὰ σπείροντες, τὰ σαρκικὰ τοῦ 
ἀνδρὸς ἐϑέριζον о 
» TPXVIL 53. Εἴτα - οὐ γὰρ ἀνίει πάντας κινῶν λογισμοὺς 0 τοῦ 
Θεοῦ ὄντως ὑποστράτηγος Μιχαήλ, ὃν καὶ Βορίσην ὁ λόγος ὠνόμασεν, 
εἴπως ἅπασαν ἀσχολίαν πρὸς τὸ τοῦ Θεοῦ ἔργον τοῖς ἱεροῖς — 
ἀνδράσι παρασκευάσειε — Θεοῦ τὸν λογοσμὸν τοῦτον ὑποβαλόντος 
αὐτῷ, διαιρεῖ μὲν τὴν Κουτμιτζινίτζαν ἐκ τοῦ Κοτοκίου, προϊστᾷ : 
δὲ αὐτῆς Δομετᾶν, παραλύσας τὸν Οὗτρον τῆς διοικήσεως, παραδίδωσι 
δὲ τῷ Δομετᾷ τὸν μακάριον Κλήμεντα, μᾶλλον δὲ τὸν Δομετᾶν 
Κλήμεντι Й, τό γε ἀκριβέστερον εἰπεῖν, ἑκάτερον ἑκατέρῳ, τὸν у 
μὲν ὡς τὰ πάντα ὑπήκοον, τὸν δ᾽ ὡς ὑπουργῷ τούτῳ τὰ βουλητέα 
χρησόμενον. Διδάσκαλος γὰρ ὁ Κλήμες τῆς Κουτμιτζινίτζας ἐστέλλετο, 
πρόσταγµά τε κατὰ πάντων ἐφοίτα τῶν ταύτην οἰκούντων τὴν. 
χώραν φιλοτίμως τὸν ἅγιον δέχεσϑαι καὶ πάντων ἀφϑονίαν αὐτῷ 
καὶ τῶν περιττῶν παρέχεσϑαι δώροις τε ἀξιοῦσϑαι καὶ διὰ τῶν ὁρωμένων 
τὸν τῆς ψυχῆς ἐναποτεϑειμένον τῆς ἀγάπης ϑησαυρὸν δημοσιεύειν 
πρὸς ἅπαντας. 
54. Καὶ τὸ δυσωπητικώτερον, αὐτὸς ὁ Βορίσης τρεῖς οἴκους 
τῷ τρισμακαρίῳ Κλήμεντι τῶν ἐπιμέλειαν περιττῶν ἐν Διαβόλει 
προσαναϑέμενος τοῦ γένους τῶν κομήτων ὄντας, ἀλλὰ δὲ καὶ κατ’ 
᾿Αχρίδα καὶ Γλαβηνίτζαν ἀναπαύσεως τόπους αὐτῷ ἐχαρίσατο. 
ΧΝΠΙ. 55. Τὰ μὲν οὖν τοῦ ἄρχοντος τοιαῦτά τε καὶ τοσαῦτα 
καὶ οὕτως ἡ ϑαυμασία ψυχὴ τὸν ἐπὶ Χριστῷ πόϑον εἰς τὸν Χριστοῦ 
ϑεράποντα, καϑόσον ἐνῆν, ἐκχέασα καὶ τοῖς ἄλλοις τῆς τιμίας 
ταύτης φιλοτιμίας ἀρχέτυπον προετίϑετο. 
56. Τὰ δὲ τοῦ Κλήμεντος οἷα; "Αρα ταῖς τιμαῖς 
χαυνωϑεὶς καὶ ὑπὲρ ὃ ἣν ἑαυτὸν λογισόμενος, εἶτα καὶ τρυφερώτερον 
ἔζησε, πάντα ἤδη κατωρϑωκέναι οἰόμενος; "Anaye, ἀλλ᾽ 
ὥσπερ μήπω μηδενὶ ϑεραπεύσας Χριστόν, ἀρχὴν τοῦ περὶ τὸν λόγον 
ἀγῶνος καὶ τῆς περὶ τὸ κήρυγμα σπουδῆς ταύτας δὴ τὰς τιμὰς 
καταβάλετο καὶ ὅπως μὴ ψεύσῃ τὸν ἄρχοντα τῶν ёл’ αὐτῷ ἐλπίδων 
ii ie QUE ἐνέλιπεν. ᾽Αμέλει καὶ τὰς χώρας ταύτας 
tih A all τοῖς ἔϑνεσι τὸ τοῦ Θεοῦ σωτήριον μεγαλοφώνως 
ο ΤΕΙ ΝΗ 
πείδαν ὃς Ρίο ον Ὃ τῶν ϑείων δογμάτων διαλεγόμενος καὶ 
96056 καὶ δό bite а κίον νεκρὸς πο ὄντι καὶ 
и is pd e πρὸς ζωὴν οὐκ εἰσάγουσιν' ὃ μὲν 
μέν, χεῖρας δὲ καὶ πόδας oo αὶ χεῖρας ἔχοντι, τὰ δὲ βλέποντι 
57. Ἔχων δέ ας η ο. ἄλλ. é 
ἐνορίαν οὐμενοῦν ὀλίγους, εἰς м gri еа 
Ύαρ καὶ πεντακοσίους 
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ἠριϑμοῦντο, τούτοις τὰ πλείω συνῆν καὶ τὰς βαϑυτέρας 
τῶν Γραφῶν ἀνεκάλυπτεν. 

58. Ἡμᾶς δὲ τοὺς ταπεινοὺς καὶ ἀναξίους οἰκειοτέρους 
αὐτῷ τῶν ἄλλων διὰ τὰ σπλάγχνα τῆς χρηστότητος ἐποιήσατο 
καὶ πάντοτε συνῆμεν αὐτῷ πᾶσι παρακολουϑοῦντες 
οἷς ἔπραττεν, οἷς ἔλεγεν, οἷς δι’ ἀμφοτέρων ἐδίδασκεν. Οὐκ εἴδομεν 
οὖν αὐτὸν ἐσχολακότα ποτέ’ ἀλλ. ἢ τοὺς παῖδας ἐδίδασκε 
καὶ τοῦτο ποικίλως, τοῖς μὲν τὸν τῶν γραμμάτων χαρακτῆρα γνωρίζων, 
τοῖς δὲ τῶν γεγραμμένων νοῦν σαφηνίζων, ἄλλοις πρὸς τὸ 
γράφειν τὰς χεῖρας τυπῶν καὶ οὐχ ἡμέρας μόνον, ἀλλὰ δὴ καὶ 
νυκτός, ἢ προσευχῇ ἑαυτὸν ἐδίδου ἢ τῇ ἀναγνώσει προσεῖχεν ἢ 
βίβλους ἔγραφεν. Ἔστιν ὅτε καὶ δυσὶν ἔργοις κατὰ ταὐτὸν ἐμερίζετο, 
γράφων καὶ τοῖς παισὶ τῶν μαϑημάτων τι ὑφηγούμενος, 
Τὴν γὰρ ἀργίαν ἤδει πᾶν κακὸν διδάξασαν, ὡς ἡ πᾶν καλὸν διδάξασα 
Σοφία διά τινος τῶν αὐτῆς ὑπηρετῶν ἀπεφϑέγξατο. 

59. Οὐκοῦν ἄριστοι πάντων οἱ τούτου μαϑηταὶ καὶ βίῳ 
καὶ λόγῳ γεγόνασιν᾽ ἔδει γὰρ τοὺς οὕτω μὲν καλῶς φυτευϑέντας, 
οὕτω δὲ ἐπιμελῶς ποτισϑέντας καὶ ὑπὸ τοῦ Θεοῦ αὐξηϑῆναι: ёк 
τούτων ἀναγνώστας καὶ ὑποδιακόνους καὶ διακόνους καὶ πρεσβυτέρους 
τελεῖ᾽ Ka’ ἑκάστην δὲ ἐνορίαν τριακοσίοις μαϑηταῖς ἐνευϑηνεῖτο 
χωρὶς τῶν μισϑίων αὐτῶν, μηδὲν τῷ ἄρχοντι συντελοῦσιν, 
ἀλλὰ Θεῷ στρατευομένοις καὶ τούτῳ τελεῖν τεταγμένοις, 
μᾶλλον δὲ ἀποδιδόναι. Και ταῦτα Κλήμης δι’ ὅλων ἑπτὰ ἐνιαυτῶν 
κατειργάσατο. ? Е 

ΧΙΧ. 60. δη δὲ ὄγδοόν τι Пу αὐτῷ τῆς διδασκαλίας ἔτος καὶ 
ὕστερον τῆς ζωῆς τῷ τοῦ Θεοῦ δούλῳ Μιχαὴλ τῷ Βορίσῃ, τῷ ἡγιασμένῳ 
Βουλγαρίας ἄρχοντι. Διαδέχεται δὲ τὴν ἀρχὴν ὁ τούτου υἱὸς 
Βλαδίμηρος᾽ τέταρτον δὲ ἔτος ἐπιβιοὺς τῇ ἀρχῇ ἐξ ἀνθρώπων — 
ἐγένετο καὶ κληρονόμος πάντων ὁ ἀδελφὸς αὐτοῦ Συμεών, ὃς καὶ 
βασιλεὺς πρῶτος ἀνεκηρύχϑη Βουλγάρων᾽ τοῦτον ἐγέννησεν ὁ Μιχαὴλ. 
κατὰ τὴν ἰδέαν αὐτοῦ καὶ κατὰ τὴν ὁμοίωσιν αὐτοῦ χαρακτῆρας 
ἀπαραποιήτους ἀποσῴζοντα τῆς χρηστότητος. Καὶ πᾶσι μὲν γὰρ. р 
ἁπλοῦς καὶ ἀγαϑὸς ἣν, μάλιστα δὲ πρὸς τοὺς σεμνότητα τρόπων ἐπαγγελλομένους 
καὶ βίου χριστιανικωτάτην ἐμφάνειαν᾽ πίστην ϑερμὴν yest 
ἐπεδείκνυτο καὶ τῷ ζήλῳ τοῦ οἴκου τοῦ Θεοῦ κατησϑίετο᾽ καὶ ы 
τοίνυν τὸ τοῦ πατρὸς ὑστέρημα ἀνεπλήρωσεν, ἐπαυξήσας τὸ δεῖον 
κήρυγμα καὶ ταῖς ἁπανταχοῦ δομηϑείσαις ἐκκλησίαις ἐγκαταστήσας 
τὴν ὀρϑοδοξίαν ἀσάλευτον καὶ τῷ τοῦ Θεοῦ νόμῳ πλατεῖαν δεδωκὼς 
ὁδὸν καὶ ἀστενοχώρητον. in y 

XX. 61. Ἐπεὶ δὲ πολὺν ἡ φήμη τὸν Κλήμεντα ποιοῦσα καὶ τῆς 
περὶ αὐτοῦ δόξης ἀεὶ καϑιστῶσα μείζονα καὶ εἰκότος τὰς ἀναβάσεις 
ἐν τῇ καρδίᾳ διατιϑέμενον εἷλε καὶ τὸν βασιλέα κατ ἄκρας A 
Συμεὼν καὶ τῆς ἀρετῆς τοῦ διδασκάλου ἐραστὴν πεποίηκε, μετακαλεῖται 
μὲν ὁ βασιλεὺς τὸν ἅγιον καὶ εἰς λόγους δὲ αὐτῷ ἔρχεται 


768 δὲ/καὶ add. У 769 Cf. Coloss. 3,12 772 οὖν от. OBU; τοὺς om. V 777 Ἔστιν ὅτε: ἔστι à 
ὅτε О; καὶ от. О 779 СЕ Sap. Sir. 33,28 782-783 Cf. I Cor. 3,6-7 783 τοῦ om: ony 784, sal 
διακόνους om. V 785 μαϑηταῖς om, V 785-786 ἐνευϑηνεῖτο : εὐϑηνεῖτο kei i που 
788 ἀποδιδόναι : ἀποδιδόντι OBU 790-816 Ἤδη...πιστεύοντες om. V 796 Cf. Gen.1, 

Cf. Psalm. 68,10 806-807 Cf. Psalm. 83,6 807 ἄκρας/ὁ add. O 
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) καὶ τρυγήσας ἁγιασμὸν καὶ бл’ αὐτοῦ τοῦ προσχήματος – ἣν γὰρ 
τὸ εἶδος καὶ τοῖς ἐχθροῖς αἰδεσιμώτατος ὁ μακάριος - πολλὰ 
τὴν τῶν Βουλγάρων χώραν ἐπαινεῖν εἶχε καὶ τὴν οἰκείαν βασιλείαν μακαρίαν 
τιϑέναι, ὅτι τοιοῦτον ἀγαϑὸν παρὰ Θεοῦ δέδεκτο. | 
62. Μετὰ ταῦτα, τοῖς συνετωτέροις τῶν περὶ αὐτὸν σκοπήσας, 
$15 οἳ πάντες ὡς πατρὶ προσεῖχον τῷ Κλήμεντι, τοῦτο µόνον ἀρέσκειν 
Θεῶ, ὅτι τιμῶσι τοῦτον πιστεύοντες, ἐπίσκοπον Δραγβίστας 
ἤτοι Βελίτζας προβάλλεται᾽ καὶ οὕτω δὴ Βουλγάρων γλώττη 
πρῶτος ἐπίσκοπος ὁ Κλήμης καϑίσταται. Ἐπεὶ δὲ τὸ ἔργον τῆς ἐπισκοπῆς 
ἐγκεχείριστο, τὸ τῆς ἀξίας ὕψος ὑποβάϑραν τῆς πρὸς 
820 Θεὸν ὑψώσεως ἔϑετο καὶ τοῖς προτέροις κόποις πολλαπλασίως 
προσέϑηκε 
XXI. 63. Σολομὼν μὲν οὖν φησίν: ὁ προστιϑεὶς γνῶσιν προστίϑησιν 
ἄλγημα, Συμεὼν δὲ τῷ Κλήμεντι προστιϑεὶς τιμὴν προσέϑηκεν 
ἄλγημα. Εὑρὼν γὰρ τὸν τῆς ἐνορίας ταύτης λαὸν παντάπασι 
825 Belov λόγου καὶ Γραφῶν ἀνομίλητον καὶ μηδὲν πεπαιδευμένον τῶν 
ἐκκλησίαν κοσμούντων καὶ λαὸν ταττόντων τῷ τῆς εὐταξίας καὶ 
κοσμιότητος πνεύματι, οὐκ ἐδίδου ὕπνον τοῖς ὀφϑαλμοῖς οὐδὲ νυσταγμὸν 
τοῖς βλεφάροις, ἀλλὰ τροφὴν καὶ τρυφὴν τὴν περὶ τοῦ λαοῦ ἐποιεῖτο 
μέριμναν: καὶ ἀεὶ ἐδίδασκε καὶ ἀεὶ διέταττε τὴν ἄγνοιαν 
) διορϑούμενος, τὴν ἀκοσμίαν κοσμῶν πᾶσι τὰ πάντα κατὰ τὴν 
ἑκάστου χρείαν γινόμενος, τῷ κλήρῳ τὰ περὶ τὴν ἐκκλησιαστικὴν 
εὐκοσμίαν καὶ ὅσα τῶν ψαλμῳδιῶν. τε καὶ εὐχῶν ὑφηγούμενος, ὥστε 
τελέσαι τοὺς τῆς ἐπισκοπῆς αὐτοῦ ἐν μηδενὶ μηδενὸς περιβοήτων 
ἀποφερομένους τὰ δεύτερα, μᾶλλον μὲν οὖν κατὰ πάντων ἐπὶ 
835 πᾶσι τοῖς ἐπαινετοῖς στεφομένους᾽ τῷ λαῷ τὰς γνώμας στηρίζων ἐπὶ 


την πέτραν τῆς ὀρϑῆς τῶν Χριστιανῶν ϑρησκείας καὶ τὸ τῆς πίστεως 
αὐτοῖς κατασκευάζων στερέωμα᾽ παντάπασι γὰρ ἦσαν ἀμαϑέστατοι 
και το OAOV εἰπεῖν κτηνωδέστατοι 

" 64. Τί δέ; Λόγω μὲν οὕτως ἔτρεφε τῷ ἀληϑινῷ ἄρτῳ καὶ 

oh) καρδίας ὄντως στηρίζοντι᾽ ἠμέλει δὲ καὶ τοῦ σωματικῶς τρέφειν 
ὅσους τοιαύτης τροφῆς ἐπιδεεῖς 


εις εὕρισκεν, ἀλλ᾽ οὕτως ἂν ἐξ ἡμισείας 
OV ПОЕТ μετὰ τῆς διδασκαλίας καὶ ἄρτοις 
decide De 0. ALO καὶ πατὴρ μὲν ἣν ὀρφανῶν καὶ 
aye Χηρῶν βοηϑός, πάντα τρόπον αὐτῶν κηδόμενος: ἡ δὲ ϑύρα παντὶ ἁπλῶς 
^49 ἄνεωκτο πένητι καὶ ξένος ἐκτὸς οὐκ ηὐλίζετο. - 
[ Σκοπὸν δὲ τος Bian rà 2 
"m 65. Σκοπὸν δὲ τοῦ βίου τὸν μέγαν ἐποιεῖτο Μεϑόδιον καὶ 
i ru ἀπευδυνόμενος HN ἀποτυχεῖν ἠπείγετό τε καὶ ηὔχετο 
=a a x ME ста σοφοῦ Ty τέχνην ζωγράφου τὸν ἐκείνου βίον 
850 πρὸς τοῦτον ес ἀγωγῆς προστησάμενος, ἑαυτὸν ἐζωγράφει 
Fi ἐπιμελῶς᾽ τὸν γὰρ τούτου βίον ὡς οὐδεὶς ἄλλος 
й J ἐκ vé ἔτι καὶ À 2 
ЗА Ὃν Οἷα ἐκ νέου ἔτι καὶ ἁπαλοῦ ἐκείνῳ παρηκολουϑηκὼς καὶ 
ЗАО πάντα τὰ τοῦ διδασκάλου παρειληφώς 


ἐμιμεῖτο τὸν αὐτοῦ Ἰησοῦν, 
τοὺς ἀγνώμονας τρέφοντα 


816 ὅτι corr. G. : ὃ codd. 816- 

βουλγαρίαν OBU 817-818 καὶ 
31,4 830- y 

839 С ae Jem sah Ct ns ^ o Tpeponévotc OBU 836-837 Cf. Col 

ic E Salm. 103,15 842-843 Cf Ioann. 6,11 843-844 Cf. Psalm 6 
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66. Συνιδὼν δὲ τὸ τοῦ λαοῦ παχὺ καὶ περὶ τὸ νοῆσαι Γραφὰς 
ἀτεχνῶς δερμάτινον καὶ ἱερεῖς δὲ πολλοὺς Βουλγάρους δυσξυνέτως 
ἔχοντας τῶν γραικικῶν ἀναγνωσμάτων, εἶ καὶ τοῖς τῶν Γραικῶν 
περὶ τὴν ἀνάγνωσιν ἐνετρίβησαν γράμμασι, κἀντεῦϑεν κτηνώδεις 
ὄντας ὡς μὴ ὄντος Βουλγάρων γλώσῃ πανηγυρικοῦ λόγου, ταῦτα τοίνυν 
συνεγνωκὼς μηχανᾶται καὶ πρὸς τοῦτο καὶ καϑαιρεῖ τὸ τῆς ἀγνοίας 
τεῖχος τῷ μηχανήματι. Λόγους γὰρ συντεϑεικὼς εἰς πάσας 
τὰς ἑορτὰς ἁπλοῦς καὶ σαφεῖς καὶ μηδὲν βαϑὺ μηδὲν περινενοημένον ἔχοντας, 
ἀλλ᾽ οἵους μὴ διαφεύγειν μηδὲ τὸν ἠλιϑιώτατον ἐν Βουλγάροις, διὰ 
τούτων τὰς τῶν ἁπλουστέρων Βουλγάρων ψυχὰς ἐϑρέψατο, γάλακτι ποτίσας 
τοὺς μὴ δυναμένους στερεωτέραν τροφὴν προσήκασϑαι καὶ Παῦλος ἄλλος 
τοῖς Βουλγάροις Κορινϑίοις ἄλλοις γενόμενος. Δι’ αὐτῶν γὰρ τῶν τε 
Χριστοῦ καὶ ἐπὶ Χριστῷ τελουμένων ἑορτῶν ἔξεστι μαϑεῖν τὰ μυστήρια. 
Καὶ τῆς πανάγνου Θεοτόκου ταῖς μνήμαις, πολλάκις, ὡς ἴστε. 
γινομέναις τοῦ ἔτους, ἐγκώμια καὶ διηγήσεις τῶν περὶ αὐτὴν 
ϑαυμάτων διὰ τῶν λόγων ὁ Κλήμης περιφιλοτίμηται᾽ οὐδὲ τὸν 
βαπτιστὴν εὑρήσεις ἀνεγκωμίαστον, ἀλλὰ καὶ τὰς τῆς κεφαλῆς 
αὐτοῦ ϑαυμαστὰς εὑρέσεις μαϑήσῃ καὶ προφητῶν καὶ ἀποστόλων 
ἐντεύξῃ βίοις καὶ περιόδοις καὶ μαρτύρων ἄϑλοις πτερωϑήσῃ πρὸς 
τὸν ἐκείνους διὰ τοῦ αἵματος αὐτῶν προσλαβόμενον. Ποϑεῖς καὶ 
πατέρων ὁσίων ἀγωγὴν καὶ ζηλωτὴς εἴ πολιτείας ἀσάρκου μικροῦ 
καὶ ἀναίμονος; Εὑρήσεις καὶ ταύτην Βουλγάρων γλώττῃ πονηϑεῖσαν 
τῷ σοφῷ Κλήμεντι᾽ φέρονται γὰρ ταῦτα πάντα παρὰ τοῖς φιλοπόνοις. 
σῳζόμενα. Τί ἔτι; Καὶ ψαλμικοῖς κανόσι τὴν ἐκκλησίαν ἐπύκνωσε, 
τοῦτο μὲν εἰς πολλοὺς τῶν ἁγίων συντεϑειμένοις, τοῦτο δ᾽ 
εἰς τὴν πανάμωμον τοῦ Θεοῦ μητέρα, ἱκετηρίοις, εὐχαριστηρίοις. 
Καὶ ἁπλῶς πάντα τὰ τῆς ἐκκλησίας καὶ οἷς μνῆμαι Θεοῦ καὶ ἁγίων V 
φαιδρύνονται καὶ ψυχαὶ κατανύττονται Κλήμης τοῖς Βουλγάροις ἡμῖν 
παρέδωκε. pe 

XXIII. 67. Ταῦτα δὲ κἀν τῷ μοναστηρίῳ αὐτοῦ ἀπέϑετο, ὃ ἐν 
᾽Αχρίδι ἐδείματο, ἔτι περιόντος τῷ βίῳ τοῦ μακαριστοῦ Βορίσου, 
πρὶν ἢ πάντως τὴν τῆς Βελίτζας ἐπισκοπὴν ἀναδέξεται. Ἐπεὶ γὰρ X 
εἶδε τοῦτον τὸν ἄρχοντα πᾶσαν τὴν ὑπ᾽ αὐτὸν Βουλγαρίαν ἑπτὰ καϑολικοῖς 
ναοῖς περιζώσαντα καὶ οἷόν τινα λυχνίαν ἐπτάφωτον τῇ πίστει А 
ἀνάψαντα, ἠϑέλησε καὶ αὐτὸς ἐν ᾿Αχρίδι οἰκεῖον δείμασϑαι μοναστήριον 
τούτῳ δὲ καὶ ἑτέραν ἐκκλησίαν προσέϑηκεν, ἣν ὕστερον ἀρχιεπισκοπῆς 
ϑρόνον ἔϑεντο καὶ е ἐν ᾽Αχρίδι τρεῖς ἐκκλησίαι, 
μία μὲν ἡ καθολική, δύο δὲ τοῦ ἱεροῦ Κλήμεντος, μεγέϑει 1 
μὲν πολλῷ τῆς καϑολικῆς βραχυτέρα, σχήματι δὲ περιηγμένῳ καὶ 
κυκλοτερεῖ ταύτης ἐπιτερπεστέρα. Ἔσπευδε γὰρ διὰ πάντων τὴν 
τῶν Βουλγάρων περὶ τὰ ϑεῖα ῥᾳϑυμίαν ἐκκρούεσϑαι καὶ τῷ κάλει. 
τῶν οἰκοδομημάτων ἐφελκομένους συνάγεσϑαι καὶ ὅλως ἐξημεροῦν τὸ 
τῆς καρδίας αὐτῶν ἄγριον καὶ ἀτίϑασον καὶ περὶ ὑεογνωσίας ἀπόκροτον. 
Καὶ καινὸν οὐδὲν εἰ γνώμας ἀνϑρώπων μεταβαλεῖν 
ἠπείγετο πρὸς τὸ ἥμερον καὶ ἀνϑρώπινον. 


855 γραικικι Ὅθεν 
855 γραικικῶν : γραικῶν OBU 855-856 ἀναγνωσμάτων...Γραικῶν om. O 856 κἀντεῦϑεν. 
от. 0858 καὶ; ое, τοῦτο/ Hic desinit V 863 Cf. I Cor. 3,2886 Cf. Exod. 37,23 892 κυκλοτερεῖ 


: κυκλοτέραν О; ἐπιτερπεστέρα : ἐπιτερπέσταιρε Ο 


101 











68. Ὅπου γε καὶ πάση τῇ τῶν Βουλγάρων χώρᾳ δένδρεσιν 
ἀγρίοις κομώση καὶ καρπῶν ἡμερῶν ἀπορουση ντο TOUTO αν r 
900 τὸ καλὸν ἐδωρήσατο, ἀπὸ τῆς τῶν Γραικῶν χώρας πᾶν εἰδος ἡμέρων 
δένδρων μεταγαγὼν καὶ τοῖς EYKEVTPLOHOLG καϑημερώσας А 
τὰ ἄγρια, ἵν᾽ οἶμαι καὶ διὰ τούτου παιδευσῃ τὰς τῶν ανϑρῶπων bs 
ψυχὰς μεταποιεῖσθαι τοὺς χυμοὺς τῆς χρηστότητος καὶ καρποφορεῖν 
Θεῷ τὴν ἐργασίαν τοῦ ϑείου ϑελήματος, ἣν ἐκεῖνος μόνην 
905 βρῶμα πεποίηται. Οὕτως ἄρα τῆς τῶν ψυχῶν ὠφελείας ὅλως : 
ἐγίνετο καὶ ὅπως τὴν ἐκκλησίαν Κυρίου παντοιοτρόπως πλατύνῃ 
φροντίδα πεποίηται, μηδενὸς ἐπιστρεφόμενος τῶν τοῦ σώματος, 
μηδὲν τὴν ψυχὴν αὐτοῦ τιμίαν ἔχων ἑαυτῷ κατὰ τὸν ϑεῖον ἀπόστολον, 
ἀλλὰ τῶν πολλῶν ἵνα σωϑῶσι κηδόμενος 
910 ΧΧΙΝ. 69. Οὕτω δὲ τῆς πρὸς Θεὸν ἀγάπης ἔχοντι τούτῳ καὶ 
τὸν ἐν οὐρανοῖς Πατέρα ὡς υἱὸς ἀγαπῶντι, бро μικρὰ тоб ἀνταγαπᾶσϑαι 
παρ᾽ ἐκείνου μαρτύρια; Οὐμενοῦν, ἀλλὰ δοξάζει καὶ 
τοῦτον ὁ Θεὸς ϑαυματουργῷ χάριτι’ καὶ πῶς ἐντεῦϑεν ἀκούοιτε 
ἄν 
915 70. Ἐπάνεισι μὲν ἐκ Βελίτζας εἰς ᾿Αχρίδαν Κλήμης, 
ἅμα μὲν τοὺς τῆς χώρας ἐπισκεψόμενος εἰ τὰς ψυχὰς εἶεν εὔρωστοι, 
εἰ τῷ τοῦ Θεοῦ φόβῳ οἷόν τινι βακτηρίᾳ στηρίζοιντο, 
ἅμα δὲ καὶ κατὰ σχολὴν ἐν τῷ μοναστηρίῳ τῷ Θεῷ συνεσόμενος, 
οὗ τοῦ κάλλους ἐρῶν δυσφόρως εἶχεν ἄλλοσέ ποι περιελκόμενος. 
920 Παράλυτοι δέ τινες δύο ὑπ᾽ ὄψιν αὐτῷ πεσόντες ὁδεύοντι, ὧν ἅτερος 
πρὸς τῇ παρέσει καὶ τοῦ πᾶσιν ἡδίστου φωτὸς ἐστέρητο, 
εἰς Οἶκτον τὴν συμπαϑεστάτην ψυχὴν ἐκίνησαν ἀλλ᾽ ὅσον πρὸς 
OLKTOV ἔτοιμος, τοσοῦτον καὶ πρὸς ταπεινοφροσύνην ἐπικλινής᾽ 
μᾶλλον δὲ πλείων τοῦ ἐκείνῳ λαϑεῖν ὑαυματουργοῦντι φροντὶς 
925 ἢ τοῖς παραλύτοις ἐπιϑυμία τοῦ τυχεῖν τῆς ἰάσεως. Ταύτῃ τοι 
καὶ περιβλεψάμενος κύκλῳ καὶ μηδένα ἑωρακώς, ἀνατείνει μὲν 
τὸ ὄμμα εἰς οὐρανούς, αἴρει δὲ χεῖρας ὁσίας εἰς προσευχὴν 
καὶ καϑέλκει τὴν ϑείαν βοήϑειαν, ἅπτεται χερσὶν ἐκείναις, 
m brise ἐπλήρου, τῶν παραλελυμένων σωμάτων, καὶ ἡ ἀφὴ 
Ίσφιγξις αὐτοῖς ἐγένετο καὶ συνάρϑρωσις, Καὶ τοῦτο δὴ τὸ 
инст bs Pos πλὴν ὅσον 
ἀλλ᾽ ὅλος ἀκίνητος καὶ μηδὲν τν επηρωμένος τοῦ σώματος, 
^^ Όλος ἀκίνητος καὶ μηδὲν τῆς γῆς διαφέρων ἐφ᾽ fic κατέκειτο. 
ἀνέτειλεν ἴαμα, καὶ φῶς ἰδὼν φωνῇ μεγάλῃ 
οὐκ ἔμελλεν ἄρα παντάπασιν 


DA 
901 Cf. Rom. П 
Acta αρ. 20,24 90 
943-944 Cf. Acta ap. 20,28 


7 903 Cf. Rom 11,22 903: 


904 СЕ E 4 908 Cf. 
9 Cf. I Cor. 10.33 927 CF I Rom. 7,4 904—905 Cf. Ioann. 4,3 


Tim. 2,8 931 Cf. Isa, 35,6 937 τῶν M : τοῦ codd. 
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τὴν ἐκκλησίαν τοῦ Θεοῦ, ἀλλὰ δι’ εὐλάβειαν μακαριστήν τε 

καὶ ἔνϑεον᾽ ἐδεδίδει γὰρ μὴ τῇ αὐτοῦ ἀσϑενείᾳ τὸ ἔργον τοῦ Θεοῦ 
καταλύοιτο. Καὶ δὴ τῷ βασιλεῖ προσελθών, ἄχρι μὲν, εἶπε, ϑεοσεβέστατε 
βασιλεῦ, ἀντεῖχέ μοι τὸ σῶμα πρὸς πόνους καὶ φροντίδας 
ἐκκλησιαστικὰς βαρυτέρας οὔσας τῶν πολιτικῶν, ὡς ἔγωγε πείϑομαι, 
τὸ τὴν ἐκκλησίαν τοῦ Θεοῦ καταλιπεῖν, ἣν αὐτὸς ἐνεχείρισέ 

μοι τῷ σῷ κράτει χειρὶ χρησάμενος, πάσαις ψήφοις ἐδόκει κατάκριτον 
καὶ οὐδὲ μισϑοτοῦ ἔργον: ἐκείνῳ γὰρ τοῦ λύκου ἐπιόντος 

φεύγειν καὶ ἀφιέναι τὰ πρόβατα σύνηϑες, ἐμοὶ δὲ τίς ἀπολογία 
μηδένα λύκον ὁρῶντι τὴν ποίμνην ἐγκαταλιπεῖν τοῦ Θεοῦ; Οὐκοῦν 
οὐδὲ κατέλιπον ἄχρι καὶ ἐς τόδε καιροῦ. Ἐπεὶ δὲ μοι καὶ τὸ γῆρας 


5 ὁρᾷς ὅπως ἐπίκειται καὶ τῶν πολλῶν κόπων πλῆϑος τὸ πᾶν 


παρείλετο τῆς δυνάμεως, ὑπὲρ τῆς ἐκκλησίας μερίμνησον καὶ τὸν 
δυνάμεως εὖ σωματικῆς πρὸς τῇ πνευματικῇ ἔχοντα καὶ νεαρώτερον 
τὰς ἐκκλησιαστικὰς φροντίδας ἀναδεξόμενον τῷ τοῦ Κυρίου οἴκῳ 
ἐπίστησον. Ταύτην μοι τὴν τελευταίαν ἀξίωσιν πλήρωσον: δός μοι 
τὰς ὀλίγας ταύτας ἡμέρας ἐμαυτῷ προσλαλῆσαι καὶ τῷ gn καλόν 
μοι πρὸς тобто τὸ μοναστήριον οἰκητήριον, τὸν ἐν τούτῳ χάρισαι 
ϑάνατον. Τί γὰρ ἐμοὶ καὶ ταῖς φροντίσιν ἔτι κοινόν, στιβαρωτέρων 
δεομέναις μελῶν; Εἰ δὲ πρὸς τὰς τῆς ἐκκλησίας ἀδυνατῶ, τίνος / 
ἄλλου χάριν τῆς ἀξίας ταύτης μεταποιήσομαι; Ἔργον γὰρ τὴν ёлісколђу 
ὁ Παῦλος ἐκάλεσεν, ἧς ἀπέχειν προσῆκε τὸν τῷ ἔργῳ μὴ οἰκειότατον. 
Μὴ δὲ ϑελήσης τὴν ἐκκλησάν ἐπὶ τῷ ἐμῷ ὀνόματι ἀνϑήσασαν 
ὑπὲρ τὰς πολλάς, εἶτα ёл’ αὐτῷ τούτῳ μαραινομένην ἰδεῖν 3 
GAN’ ὅπερ εἶπον, τὸ κάλλος αὐτῇ δι’ ἑτέρων τῶν ἀκμαιοτέρων συντήρησον 
κίνδυνος γὰρ οὐ μικρὸς διὰ τὴν ἐμὴν ἀσϑένειαν τὰ πράγματα 
φέρεσϑαι. jupe ce ο: 

72. Ὁ γοῦν βασιλεὺς τῷ καινῷ καταπλαγεὶς τοῦ ἀκούσματος - 
πλήττει γὰρ ἀπροσδοκήτως τὸ ἀθέλητον ἀκουόμενον -τί ταῦτὰ 
φάναι, πάτερ, λέγει; Πῶς ἀνασχοίμην ἐγὼ ϑρόνοις ἐκείνοις ἰδεῖν 
σοῦ ζῶντος ἄλλον ἐπικαϑήμενον; Πῶς τὴν ἐμὴν βασιλείαν τῶν 
σῶν ἀρχιερατικῶν εὐλογιῶν ἐρημώσαιμι; Απαίσιος οἰωνισμός por 
τῆς ἐκ τοῦ ϑρόνου τοῦ βασιλικοῦ καϑαιρέσεως ἡ σὴ τοῦ ϑρόνου τῆς 
ἐπισκοπῆς ἐγκατάλειψις. Εἰ μὲν οὖν παραλελύπηκά τι τὴν σὴν ὁσιότητα, 
ἐν ἀγνοίᾳ πλημμελήσας, ὡς ἔγωγε οὐδὲν ἐμαυτῷ πεπλημμεληκότι 
σύνοιδα, καὶ δὴ φειδόμενος ἡμῶν ὡς πατὴρ οὐκ ἐκπομπεύειν ἐϑέλεις 
τὴν ἐμὴν πρὸς σὲ παροινίαν, ἀλλὰ συσκιάζεις τὴν ἀληϑινὴν 
αἰτίαν τῷ τῆς ἀδυναμίας προσχήματι, εἰπέ, δέομαι, ἕτοιμος ὑπέχειν 
εὐϑύνας ἐγὼ καὶ ἰᾶσδαι τὸ τοῦ πατρὸς ὁ παῖς ἄλγεμα. Εἰ δὲ μηδὲν 
ἔχεις ἡμῖν ἐγκαλεῖν, τί λυπεῖν ἐϑέλεις αὐτὸς τοὺς μηδὲν λυπήσαντας; 
Οὐ τὸν κλῆρον ἔχεις αἰτιᾶσδαι ὡς ἀπειδῆ καὶ σκληραύχενα - à к 
πάντας γὰρ διὰ τοῦ εὐαγγελίου γεννήσας σαυτῷ καὶ τῷ Θεῷ ὑποτ ϑεικας 
οὐχ ἡμᾶς αὐτοὺς ὡς τἆλλα τῶν σῶν ἐνταλμάτων ἀφηνιάζοντας 
οὐκ ἄλλο τι τῶν σῶν ἐπίψογον. Τί τοίνυν παῖδας ἐᾷς τὴν σὴν 5 
ὀδυρομένους ἀνεύλογον ἀναχώρησιν; Εἰ μὲν ο v πείϑοιο, eee P 
δὲ μή, τολμηρὸς ὁ λόγος, κἂν πάντα λέγης, οὐ πείσομαι κἂ E è 
ποιῇς, οὐ καμφϑήσομαι. Παραίτησις γάρ, οἶμαι, μόνοις τοῖς ἀναξίοις 
ἁρμόδιον: σὺ δὲ πάσης ἀξίας ἐπέκεινα. 


945-946 Cf. Rom. 14,20 951-952 Cf. Ioann. 10,12 964-965 Cf. I Tim. 3,1 985 Cf. I Cor. 4,15 
986 τἆλλα corr. G. : τἄλα codd. 
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XXVI. 73. Κάμπτεται τούτοις ὁ γέρων καὶ οὐδὲν παραιτέρω περὶ 
παραιτήσεως τοῖς πρὸς τὸν βασι λέα λόγοις προσϑεῖς; ὉπθσηΡΕη μεν 
εἰς τὸ μοναστήριον, τὸν δὲ ἄνω βασιλέα τῷ αὐτοῦ σκοπῷ εὑρίσκει д 
συντρέχοντα. "Ара γὰρ τῇ ὑποστροφῇ νόσῳ μὲν καταβάλλεται προεγνωκὼς 
δὲ τὸν ϑάνατον, ἐξιτήριον δῶρον ταῖς Βουλγάρων ἐκκλησίαις. 
χαρίζεται καὶ τὸ λεῖπον τῷ τριωδίῳ προστίϑησι το γαρ ἀπὸ της х 
καινῆς κυριακῆς ἄχρι τῆς πεντηκοστῆς ψαλλόμενον τότε δὴ συνετέλεσε. 
Καί τοι τεκμαίρεσϑαι τοῖς ὀξυτέροις ἐντεῦϑεν ἔστι τις ἂν ην 1 i 
ἐῤῥωμένος τὸ σῶμα, ὃς Kav τῇ νόσῳ πόνοις ἑαυτὸν κατέτρυχεν.᾽ Αλλὰ 
γὰρ ἣν ὄντως ὁ ἔσω αὐτοῦ ἄνϑρωπος τοσούτῳ петро ἀνακαινούμενος, 
ὅσῳπερ ὁ ἔξωϑεν ἐφϑείρετο, καὶ κατὰ Παῦλον εἶχε λέγειν᾽ ὅτε ἀσϑενῶ 
τότε δυνατός εἰμι 4 i 

74. Τί ἔτι; Διατίθεται καὶ τοῦτο κανονικὸν περί τε τῶν 
βιβλίων αὐτοῦ ὧν ἐποίησε καὶ τῆς ἄλλης αὐτοῦ περιουσίας, μᾶλλον 
δὲ τοῦ Θεοῦ, ὦ πάντα εἶχε καὶ ὃν ἐπλούτει μόνον, τὸν γὰρ καλὸν 
μαργαρίτην, ὁ σοφὸς ἔμπορος, ὀλίγα τῶν ὀστρέων φροντίζων. Καὶ 
τοίνυν πάντα διχῇ μερίσας, τὴν μὲν ἡμίσειαν τῇ ἐπισκοπῇ, ϑατέραν 
δὲ μοῖραν τῇ μονῇ καταλέλοιπε, δείξας κἀντεῦϑεν ὅπως δεῖ 
κτᾶσϑαι καὶ χρᾶσϑαι καὶ ὡς ἀμφότερα τῷ πρὸς Θεὸν νεύματι. Ἐκεῖνος 
γὰρ τὴν τε κτῆσιν ἐκ πιστῶν ἀρχόντων καὶ βασιλέων ἔσχεν, οὓς 
οὐκ ἔδει πάντως ἀποψυχραίνειν τῇ παροράσει καὶ μάλιστα πεφυκότας 
βαρβαρικωτέρους: ἔδειξε δὲ καὶ ὁ Κύριος οἷς τὴν μυροφόρον 
ἐκείνην οὐ μόνον οὐ παρεῖδεν, ἀλλὰ καὶ προσαπεδέξατο καὶ τῷ 
εὐαγγελίῳ ἐνέταδε᾽ τήν ἀπόκτησιν τῷ μεγάλῳ Κλήμεντι οὐκ ἔστιν ὅπως ἄν 
τις ἄλλως ἐπαινετώτερον ἔϑετο 

XXVII. 75. Οὕτως οὖν βιώσας καὶ οὕτω κοσμήσας τὸν παρὰ 
τοῦ Θεοῦ τεϑέντα ϑρόνον αὐτῷ καὶ τέλος ἐπιϑεὶς τῇ ἀρχῇ κατάλληλον 
καὶ τον ὄροφον τῷ ϑεμελίῳ εὐφυῶς ἐπιτρέποντα, πρὸς Κύριον 
ἐδεδήµησε, Τὸ δὲ ϑεῖον αὐτοῦ σῶμα καὶ τῇ ψυχῇ τὴν τιμὴν 
Ισοστάσιον, ὅσιον ὁσίως ὑμνηϑέν τε καὶ τιμηϑέν, τῆς μὲν ἀξίας 
καταδεέστερον, τῆς δυνάμεως δ᾽ οὖν ὅμως τῶν τιμώντων οὐκ 
ἑλλιπέστερον, τῷ ἐν τῇ μονῇ μνημείῳ ἐνετέϑη, ὅπερ αὐτὸς οἰκείαις 
XEPOL κατεσκεύασε, κατὰ τὸ δεξιὸν τοῦ προνάου μέρος, 
εικοστὴν ἑβδόμην τότε τοῦ ἰουλίου μηνὸς ἄγοντος, ἐν ἡμέραις 
Συμεὼν βασι λέως Βουλγάρων, ἔτει ἐξακισχιλιοστῷ τετρακοσιοστῷ 
εἰκοστῷ τετάρτῳ. н i 

Ὁ XXVIII. 76. Αλλ’ ὅ με διέλαϑεν οὐ μικρὸν τῆς τῶν ἁγίων συμψυχίας 
ο ο ος. 
bg. αν μαϑητῶν Κύριλλόν τε καὶ Μεϑόδιον προσελϑόντας 
{ и AN Καὶ τὴν τοῦ βίου ἔξοδον αὐτῷ προσηµαίνοντας, 
βίον η ο "iine "a к ἔδοξε γενέσθαι καὶ τὸν 
διδασκάλου ἔτι καὶ νῦν нн Ер еа Mr ars 
νόσον ἰώμενος Μαρτυ Ετος have Ἔν πον πάθος καὶ πᾶσαν 
καὶ πόδας, ὃς καὶ τῇ ae ks. Ἑγομένοις 0 ξηρὸς ἐκεῖνος χεῖρας 
У 5 9 "ας τελουμένης ἱερουργίας τῷ ναῷ προσελϑὼν 
1000 πόνοις M : vő 2" 
1007 ο ην eb dl 1001-1002 Cf. 2 Cor. 4,16 1002-1003 Cf. 2 Cor. 12,10 1006- 
45 1015 Cf. Matth. 26.6 -13 1025 τοῦ om. О 1029 αὐτοῦ М ἑαυτοῦ. 
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τὴν ἴασιν εὕρατο. Ἠγνοεῖτο μὲν γὰρ τοῖς πολοῖς ὅστις 

εἴη καὶ ὅϑεν᾽ ὡς δὲ τῇ ϑεραπείᾳ τὴν εὐχαριστίαν προσετίϑει καὶ 

πολὺς ἣν τὴν ἐξομολόγησιν καὶ χεῖρας Ἶρε τὰς ἰαϑείσας 

καὶ ταῖς βοαῖς ὀχληρὸς ἤδη τοῖς τῷ ναῷ παρευρεϑεῖσι καϑίστατο 
ἐρωτᾶται τὴν τῆς εὐχαριστίας αἰτίαν καὶ πάντα καταλέγει᾽ εἶναι 

μὲν τῆς ᾽Αχρίδος καὶ αὐτὸς πολυετῆ δὲ τὴν ἐν τῇ νόσῳ ταύτῃ δυστυχεῖν 
κάκωσιν᾽ ἀμηχανίᾳ γοῦν οὐδὲν ἧττον ἢ τῇ νόσῳ κρατούμενος, 

ἐπὶ νοῦν βαλέσϑαι τὴν τοῦ ἁγίου τάφου προσκύνησιν ὅπως ὁ 

πάντα ἰσχύον ἐν Χριστῷ Κλήμης παράκλησις αὐτῷ γένοιτο" συρόμενος 
οὖν χερσί τε καὶ ποσὶ τῷ τοῦ ὁσίου προσελϑεῖν μνήματι, 

εἶτα ἐν ἐκστάσει γενέσϑαι καί τινα γηραιὸν ἰδεῖν τῶν τριχῶν 

αὐτοῦ ἁψάμενον καὶ ἀναστῆναι διακελεύοντα καὶ ἅμα τῷ λόγῳ 
κρότον τῷ σώματι ἐπιγίνεσϑαι, οἷον συγκρουομένων ὀστῶν, ἐῴκεσαν 
δὲ ἄρα συναρϑροῦσϑαι τὰ μέλη καὶ ἁπλοῦσϑαι τὰ, νεῦρα 

πρὸς κίνησιν, εἴτα ἐν ἑαυτῷ γενόμενος, ὑγιὴς εἶναι, οὐκ ἔτι 

χεῖρας ξηρός, οὐκ ἔτι πόδας ξηρός, οὐκ ἔτι κήρωμα φύσεως: καὶ 

νῦν αἴρω χεῖρας πρὸς τὸν ταύτας ἐκτείναντα καὶ ἐπὶ τοὺς πόδας 

μου ἵσταμαι. Ταῦτα εἶπεν ὁ πρώην ἐξηραμμένος, πηγάζων ἐκ 


5 βαϑέων καρδίας ἐξομολογήσεως ῥήματα καὶ συμφονοῦντας εἶχε 
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τοὺς παρεστῶτας καὶ λόγοις εὐχαριστηρίοις τὸν ὅσιον 
μεγαλύνοντας. 

78. Καὶ τί δεῖ µε τάδε καὶ τάδε καταριϑμεῖσϑαι; 
Τίς ἀγνοεῖ πόσοις μὲν δαιμονῶσι, πόσοις δὲ ἄλλως κακωμένοις 
ἀπαλλαγὴ τῶν ἐνοχλούντων κακῶν δεδώρηται, ἢ τῷ τάφῳ προσελϑοῦσι 
ἢ ἐπικαλεσαμένοις τὸ ὄνομα μόνον, εἰ καὶ τὴν πίστιν εἶχον 
ued’ ἑαυτῶν, τὴν δραστήριον ὄντως διάκονον; Διὰ τοῦτο καὶ 
πᾶσα Βουλγάρων ἡλικία τῆς τοῦ ἁγίου χάριτος ἀπολαύοντες οὐκ 
ἔστιν εἰπεῖν ὅσην τὴν ἐπὶ τῇ τιμῇ σπουδὴν ἐπιδείκνυται, ἕκαστος 
τὸ κατὰ δύναμιν συνεισάγοντες. 

XXIX. 79. ᾿Αλλ’ lb ϑεία καὶ ἱερὰ κεφαλή, ἐφ᾽ то Πνεῦμα 
τὴν καϑέδραν ἐπήξατο ὦ φωστὴρ οὐχ ἡμέρας μόνης ἄρχων οὐδὲ 
μόνης νυκτός, ἀλλὰ καὶ νυκτὸς καὶ ἡμέρας καταφωτίζων ἡμᾶς ταῖς 
χάρισιν, εἴτε πειρασμοῖς προσπαλαίοντες οἷόν τινα νύκτα τὸν τῶν 
πειρασμῶν ζόφον ἔχομεν, εἴτε ἀνέσεως ἀπολαύοντες ὥσπερ τινὶ j 
φωτὶ φαιδρυνόμεϑα, ἐν ἀμφοτέροις γὰρ τοῖς καιροῖς τῶν σῶν χαρίτων 
καταξιούμεϑα᾽ ὢ σάλπιγξ, δι’ Пс ἡμῖν ἐσάλπισεν ὁ Παράκλητος᾽ 
b ποιμὴν ὁ καλὸς ὁ ϑεὶς ὑπὲρ τῶν σῶν προβάτων τὴν ἁγίαν 
ψυχὴν καὶ διὰ πολλῶν ἱδρώτων καταρτίσας Θεῷ τὸ ποίμνιον, 
εἰς τόπον χλόης κατασκηνώσας ἡμᾶς, τὰς διὰ τῆς σῆς γλώττης 
ἑρμηνευδείσας Γραφάς, καὶ ἐφ᾽ ὕδατος ἀναπαύσεως ἐκϑρέψας 
τοῦ ϑείου βαπτίσματος καὶ ἐπὶ τρίβους ὁδηγήσας δικαιοσύνης, 


τὴν ἐργασίαν τῆς ἀρετῆς: διὰ σοῦ γὰρ πᾶσα τῆς Βουλγαρίας ἡ 

χώρα Θεὸν ἐπέγνωσεν, τὰς ἐκκλησίας αὐτὸς τοῖς ὕμνοις καὶ | 1 
ταῖς ψαλμῳδίαις ἐπύκνωσας, τὰς ἑορτὰς τοῖς ἀναγνώσμασι κατεφαίδρυνας 
μονασταὶ διὰ σοῦ βίοις πατέρων ὁδηγοῦνται πρὸς л 

ασκησιν’ ἱερεῖς διὰ σοῦ τὸ κανονικῶς ζῆν πορεύονται᾽ Ù τρίπηχυ 


а 
1044-1045 Cf. Phil. 4,13 1047 γηραιὸν :γέρων О 1049 Cf. Ezek. 37,7 1061 ἐπικαλεσαμένοις 
corr. Mk. : ἐπικαλεσομένοις codd. 1067-1068 Cf. Gen. 1,17-18 1073 ὦ! Hic desinit В 1073— 
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ἄγγελε καὶ οὐράνιε ἄνϑρωπε, ib ἐλαία τῆς τῷ προφήτῃ προοραδείσης 
μὴ λειπομένη μηδὲ μικρόν, ὅτι μὴ και μᾶλλον, ως κ 
πλείονας υἱοὺς πιότητος προενέγκασα ὢ τυφλῶν ὁδηγέ, ὁποτέραν 
τις λογίσαιτο τύφλωσίν τε καὶ ὁδηγίαν, Κυρίῳ κατασκευάσας 
λαὸν περιούσιον, ζηλωτὴν καλῶν ἔργων ὧν ἐν σοὶ ἔβλεπον. 

80. AAA’ ἔτι καὶ ἔτι ἐποπτεύοις τὴν σὴν κληρονομίαν, 
πάντως πλείω καὶ μείζω νῦν ἰσχύων ἢ πάλαι ὢν ἐν τῷ σώματι, 
καὶ τὴν πονηρὰν ἀπελαύνοις αἵρεσιν, f] τῷ σῷ ποιμνίῳ νόσος λοιμώδης 
παρεισεφϑάρη μετὰ τὴν σὴν πάντως ἐν Χριστῷ κοίμησιν, ἣ 
διασπείρει καὶ διαφϑείρει τὰ τῆς νομῆς πρόβατα, ἣν στήσαις, 
ἅγιε ποιμὴν καὶ χρηστότατε; τηροίοις δὲ καὶ βαρβαρικῶν ἐπιδρομῶν 
ἀπειράτους τοὺς σοὺς τροφίµους ἡμᾶς καὶ πάντοτε μὲν ἐφορῶν, 
μάλιστα δὲ νῦν ὅτε ϑλῖψις ἐγγύς, ὅτε οὐκ ἔστιν ὁ βοηϑῶν, 
ὅτε σκυϑικὴ μάχαιρα βουλγαρικῶν αἱμάτων ἐμέϑυσεν, ὅτε χεῖρες 
ἀϑέων τὰ ϑνησιμαῖα τῶν σῶν τέκνων τοῖς πετεινοῖς τοῦ οὐρανοῦ 
ἐξέϑεντο βρώματα, ἃς ϑραύσεις τῇ δεξιᾷ χειρὶ τοῦ ὑπὸ σοῦ ϑεραπευϑέντος 
Θεοῦ, εἰρήνην τῷ σῷ λαῷ χαριζόμενος, ἵνα σοι τὰς 
ἑορτὰς συνιστῶμεν ἐν πάσῃ ἀγαλλιάσει, Πατέρα καὶ Υἱὸν καὶ Πνεῦμα 
διὰ σοῦ δοξάζοντες τὸν ἕνα Θεόν, ᾧ πρέπει πᾶσα δόξα, τιμὴ 
καὶ προσκύνησις νῦν καὶ ἀεὶ καὶ εἰς τοὺς αἰῶνας τῶν αἰώνων. 


᾽Αμήν. 
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HISTORICAL COMMENTARY 


Title. In my opinion the title of the Life correctly points th is i 
author. That problem is solved in the Introduction with the anti dec te ibd 
tradition and the authorship of the literary monument (cf. p. 62-71). The title has been 
certainly worded in its final form and expanded with some epithets, glorifying the author. 
in Ohrid at the scriptorium of the archbishopric, soon after Theophylact’s death in the 
beginning of the XII century. 

I, 1. The beginning is chequered with quotations from the Psalter, well known to 
Theophylact. Saturating the writing’s beginning with citations from the Holy Scripture 
in order authorize their work was typical for the hagiographers of that time. The 
prophetical and instructive verses of the Psalter were used very often. 

I, 2. A popular in ecclesiastical literature these is represented here: there are no 
reasons for the true servants of Christ not to keep their engagements whatever the 
circumstances. A curious parallel is shown up by P. Gautier (Deux œuvres 
hagiographiques..., 26), who compares that passage of St. Clement's Life with the 
following excerpt from the Treatise of presbyter Cosmas against the bogomils: “Do 
follow the example of the saint fathers and bishops, namely of Gregory, Basil, John and 
others, whose names mentioned intimidate the demons. And who will tell the story of 
their troubles and sorrows they went through for the people? The angels and the people 
rejoice at the reminiscence of them. 

Let nobody be like Judas Iscariot among the Apostels, let nobody say: it's impos- 
sible in these times to be like them; they were saints, great and mighty and their times 
were good times, and now tough times came on. 

O, fathers, let it never pass in your mind, because God who existed then remains 
now the same and will be for ever, and always and anywhere has mercy on those who 
are invoking Him! 

Do follow the example of the new presbyter John, familiar to most of yourselves, 
who was a pastor and exarch of Bulgara. 

And do not say: we can't be like that in these times! Everything is possible for God 
if we do wish it!” (СЕ: К. Бегунов. Козма Презвитер..., 391) r eze 

I, 3. The idea that St. Cyril and St. Methodius have propagated Christianity in 
Bulgaria and have baptized Bulgarian people is grounded on legendary information, 
used by the biographer (cf. the Introduction, p. 74). The question of Christianity in 
Bulgarian lands and the conversion of the Bulgarians is studied circumstantially by: B. 
DD (Княз Борис Първи, 51-102; cf. also the voluminous History of Bulgaria, v. 

‚ 213-219). 

II, 4. сазан to the Life’s author, St. Methodius “beatified the Pannonian dio- 
cese becoming archbishop of (the city of) Moravos”. By the way in Codex Romanus 
(Angelicus graecus No 43), in the text preceding the copy of the Life, is mentioned that 
St. Methodius was consecrated archbishop of Morava. This indicates that in the 
protograph of the copy stood just such a form of the geographical denomination. In any 
case, however, the history and geography of Great Moravia of the second half of the IX 
century was unfamiliar to Theophylact. One of the most competent exposé on the 
Byzantine Mission to Great Moravia belongs to Vladimir Vavrinek (Die historische 
Bedeutung der byzantinischen Mission in Grossmáhren). : 

П, 5-6. A vast body of writings have been accumulated on the creation of the 
Slavonic alphabet (cf.: Ha. Дуйчев, А. Кирмагова nA. Паунова. Кирило-Методиевска 
библиография, where references on bibliographies of works written before 1940 can 
be found). We may trust today in full the two Long Lifes of the brother-saints Cyril and 
Methodius, from where we learn the following major facts: at the middle of the IX 











ettled down in one of the biggest literary centers of Byzantium 
us inAsia Minor. They created there a literary circle includin 
I gin, descending from the Slavs that inhabited the Balkan 
re territories of Asia Minor. With their help were created the first 
c of parts ofthe Holy Scripture, using the graphical system Invented 
Ἡ the Philosopher. The Slavonic dialect St. C yril and St. Methodius 
ch their disciples were speaking, was the language of the so-called 
vs”. Thus the first writings of the Slavonic Literature were created in the 
became a little later the literary standard in the Bulgarian state. For the 
wever, the Slavonic books and alphabet created by Cyril the Philosopher, 
vere used for education and liturgy during the Moravian Mission of the brother-saints 
Cyril and Methodius and their adherents (the most complete exposé can be found in the 
classical writing of Francis Dvornik Byzantine Missions among the Slavs, 105-193) 
- 51. Gorazd have been a Moravian by birth, of noble origin, who knew Latin, 
nd Slavonic languages. He became adherent of St. Cyril and St. Methodius after 
] ached Great Moravia in 863. Gorazd was appointed by St Methodius to inherit 
um at the archbishop’s throne (cf Chapter VI, paragraph 23). Removed by th 
representative of the Frankish clergy — Wiching (on him cf. Chapter VII E h 
24), he suffered imprisonment and tortures from the adversaries ofthe Cyrilo-Methodin 
cause in Great Moravia. His further destiny is unknown. Е Dvor: his ci i. 
p- 196-197) proposed that G L 
archbishop of Moravia by the le 
: ) 
Medan cause a GS πὶ fogs with Clement in the sru 
Xa a ci.: from Chapter УП, p 
1 e the : 
St. Naum was one the first disciples and adherents of St. Cyril and St. Methodius. 


On. / с education and liturgy was b і 
gether with the other eminent παν а anned in Moravia, he suffered to- 


р. à; 5 repressions from the Franki 
ων by force, he took the road to Bulgaria together with C 
πας m was kindly recepted by the prince of Bulgaria Boris I in 885-886 
Ни y pa atine literary circle of Pliska. Later, in 893, he took the lead of the 

У school of Devol in the south-western parts of Bulgaria. In 905 he completed his 


monastery at the Ohrid lake (k un. ee 
December 23, 910. ake (known today as “St, Naum”) where he was burried on 


St. Angelarius, one of the 
was probably a "Bulgarian $] 
of the Slavonic cause in Great 
he was maltreated and expel] 
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first disciples and adherents of St. Cyril and St. Methodius, 


x by birth as Clement and Naum were. A fter the routing 
oravia, together with the other "coryphaei of the chorus”, 


Clematis $ | ed from the Country. He set off for B É e 
ent and Naum, where soon after his arrival he died in the capitel PS DRE 


with Cyril, : 1 
oue πρ» αι Clement, Naum and Sabas (or Laurentius as we find 
by the Bulgarian Chee $4 15 commemorated as one ofthe Saints Heptarithmoi 
information. Survey P n i as and Laurentius we do not have another positive 
Methodian Encyclopaedi 3 го the writers mentioned above can be found in the Cyrilo- 
Ш, 8. The reason A 73, just Coming of the press (у. 2 and 3 still in the press). 
Rome mentioned here is wal of Sf, Cyril, St. Methodius and their disciples in 
Bess (863-867) was Watched доп а бас the activity of the Byzantine Mission in 

Spring ac Ai the ote e 1e ic : 

Pring of 867 the fasks set Initialy to the mission were iyi (898867) in Romie № 
k to Constantinople. Passing through the Slavonic 
pt for several months to educate a number 





capital of the empire. Here they were found by the invitation from R 

mee to be acquainted with the character of their activity. Probably in Venite hs 
learned adout the changes in Byzantium’s government. I’m speaking of the coup d'état 
that dethroned emperor Michael III (842-867). Patriarch Photius (858—867 and for the 
second time: 877—886), the ispirer of the Moravian Mission, was removed from the 
throne too. This caused also the improvement of relations between the Byzantine and 
Roman Churches. With a view to all that pope Nicolas I decided to use the cause of the 
Slavonic enlighteners in Moravia and Pannonia for his own purposes — to put up a 
resistance against the Frankish clergy pretending for jurisdiction over the mid-Danube 
Slavonic lands. Thus not able to continue their way St. Cyril and St. Methodius went to 
Rome together with their adherents (сЁ: Ее Dvornik. Byzantine Missions..., 13 1-137). 

Ш, 9. Pope Hadrian II (867-872) occupied the Apostolic Chair on December 14, 
867, after his predecessor Nicolas I died on November 13 of the same year. There are 
some essential omissions in the description of the reception pope Hadrian arranged for 
St. Cyril and St. Methodius. The brother for example presented to him a part of the 
relics of St. Clement — the third bishop of Rome after St. Peter. Not only the translation 
in Slavonic, but the Slavonic liturgy was consecrated too (ο΄. the Introduction, p. 72). 
Authentic description ofthe events is found in the Long St. Cyril's Life, Chapters XVII— 
XVIII (in: Климент Охридски. Събрани съчинения, т. 3, 107-109; cf.: Fr. Dvornik, 
Byzantine Missions..., 137—139). 

III, 10. Here we meet once more (cf.: Chapter II, paragraph 4) the same confusion 
ofthe episcopal title of St. Methodius, which shows that the hagiographer was not well 
aquainted with the historical geography of the mid-Danube Slavonic lands. According 
to the Long St. Methodius’ Life, Chapter VIII (in: Климент Охридски. Събрани 
съчинения, T. 3, 188—189) pope Hadrian И sent St. Methodius as a pontifical legate and 
bishop of the Moravian principalities. He (Methodius) occupied the ancient chair of 
Apostle Andronicus being “Pannonicus archiepiscopus legatione apostolicae sedis ad 
gentes fungens" (сЁ: the letter of pope John VIII to bishop Anno of 873, in: MGH, 
Epistulae, 7, p. 286). That was an ideological justification of the act by which the pope 
put under jurisdication of the Roman Church the mentioned Slavonic lands. That seriously 
affected the interests of the Frankish clergy pretending that these lands were their mis- 
sionary territory. That controversy was followed by all the severe triale of Cyrilo- 
Methodian cause in Moravia and Pannonia. ' M" pte i 

III, 11. The death of Constantine-Cyril the Philosopher is described in detailes in 
Chapter XVIII of his Long Life (in: Климент Охридски. Събрани съчинения, т. 3, 
108-109) where is said that he spent not 10 but 50 days as a monk. Besides that the 
exact date of his Assumption is mentioned too — the fourteenth day of the month of 
February, the second indict, in the year 6377 since creation of the world (6377-5508=869 
A. D.). 


IV, 14. St. Methodius left for his episcopal seat probably not until the autumn of 
869 when, after the unsuccessful campaign of the Franks against the Moravians, the 
prince of Blatno Kocel (861—874) rejected the Frankish influence too. That gave hinen 
opportunity to accept the pontifical plan for transition of Moravia and Pannonia under 
the ecclesiastical jurisdiction of Rome. The question about where the seat ofarchbishop 
Methodius was situated is not definitely answered. According to the legends the 
mentioned Apostle Andronicus, one of the Seventy disciples of Jesus Christ, was ре 
founder of the Sirmium Metropolitanate. In the time of St. Methodius, however, the 
ancient Sirmium (mediaeval Srem) together with its region was a part of the т 
State. That’s why prince Kocel most probably recepted St. Methodius in his principa 
seat — Blatnograd (today: Zolovar in Hungary. СЁ: Fr. Drovnik. Byzantine Missions..., 
149-157; cf. also the entry “Блатноград” in ΚΜΕ, 1, 202). | να 

IV, 15. As a pontifical legate to the Pannonian and Moravian Slavs St. οἱ 
naturally was in contact with the prince of Moravia Rostislav (846—870), the more so as 














only two years earlier ended the successful sojourn of the Byzantine Mission in Great 
Moravia, one of whose leaders the new ly nominated archbishop of Sirmium was. 

The information that St. Methodius kept in touch also with the Bulgarian prince 
Boris I (852-889) is of a legendary origin (cf. the commentary to Chapter I, Paragraph 
3). Under that Bulgarian ruler Christianity was imposed as the official religion of Bul- 
garia (864). The Byzantine emperor Michael III (842-867) became the Symbolic 
godfather of the Bulgarian prince who obtained his name after the baptism. The Byzantine 
writers call him often just by that name — Michael. The long years lasting diplomacy of 
the prince towards Roman and Byzantine Churches was crowned with gaining the 
authonomy of Bulgarian Church (870). Fifteen years later Bulgaria gave shelter to the 
expelled from Great Moravia Cyrilo-Methodian disciples. Conditions for Slavonic 
education and literature were created. The liturgy in church started to be performed in 
Bulgarian language. A number of cultural and spiritual riches emerged. In 899 Boris 
yielded the power to his son Vladimir-Rasate, who attempted to change the direction of 
the country’s foreign policy orientating it towards the Frankish empire and the papacy, 
An attempt was made for restoration of the rejected pagan cults of the Protobulgarians, 
In 893 under the leadership of the old prince Boris Vladimir was overthrown by a coup 
d'état and was replaced on the throne by the third son of Boris — Simeon. He continued 
in a brilliant way his father’s activity, directed towards the cultural and political 
efflorescence of Bulgarian people. Prince Boris once again retired to the monastery and 
passed away on May 2, 907 (сЁ: В. Позелев. Княз Борис Първи, passim). 

IV, 16. There аге two reasons usually pointed on why Theophylact ascribed to St, 
Cyril and St. Methodius the merit for Christening Bulgarian people. On the one hand, 
their authority among the Bulgarians supports and strengthens still more the significance 
of the act of Christening. On the other hand, Theophylact, who quite slightly knew 
Bulgarian history of the second half of the IX century, probably used popular legends 
widespread among the Bulgarians in his time (cf. the Introduction), 

The year 6377 since creation of the world makes 869 A. D. (6377 — 5508 = 869), 
A detailed study of the question for the year of baptism of Bulgarian people shows that 
the imposing of Christianity as the official religion began in 864 (cf: История на 
България, T. 2, 213-218) 

„У. The question about the "processsion of Holy Ghost" is a cardinal one in the 
Christian doctrine. At the First Oecumenical Council at Nicaea in 325 all Christian 


Churches accepted the so-called Symbol of Creed, according to which the Holy Ghost 
... proceeds from the Father too”. To that point of the text, reading in Latin “... qui ex 


Patre procedit...”, at the end of the VI century some members of the Spanish Church 


made an addition. They introduced the understanding that the Holy Ghost proceeds 
бут йв Father and from the Son as well, which in Latin reads as follows: “... qui ex 
Tere ilioque procedit...". That's why the controversy about the authenticity of that 
a ition was called “Filioque controversy”. That innovation of the Spanish Church was 
not 98 icially accepted by the Roman Apostolic Chair up to the XI century, but gained 
рори віру in the Frankish Churches in the IX century. In the time of St. Methodius’ 
of "Films ravia and Pini the Frankish missionaries were convinced supporters 
“Fr, Dvornik. ti issions - ; 8 

γεια. ааа уа ine Missions... p. 163 165, 190—192; Theophylac' 
У, 18. The hagiographer omits to narrate about the time spent by St. Methodius as 


>xile in S : эт; А ан 
съчинения о 3 СБ Ве Long Life of St. Methodius in: Климент Охридски. Събрани 


a Nitra (eae (870-894) was nephew of the Moravian prince Rostislav and a prince 
rera: x oe ovakia). In 870 he caught his oncle by fraud and handed him 
makeneace win. 4 only ruler of Great Moravia. In 874 he managed to 
Парени " er and at the price of a formal vasselage strengthened 

e country. In his time Great Moravia reached its highest territorial 
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He supported fully the Frankish cl 
the Slavonic cause and led up to 
liturgy in the mid-Danube lands (сё: ΚΜΕ, I, 349-354), 

Eunomius of Cappadocia (IV c.) was One of the most prominent representatives of 
the so-called Anomian Christianity, according to which the Holy Ghost was not similar 
to the Father and the Son. As a bishop of Cyzicus (Asia Minor) Eunomius provoked a 
scandal with his ideas and was removed by emperor Constance II. In the time of emperors 
Julian and Jovian he lived in Constantinople and was in close collaboration with Aetius. 
In 383 he was exiled in Moesia (Asia Minor) by emperor Theodosius. The Anomian 
heresy was condemned at the Second Oecumenical Council in 381 with the active 
participation of Gregory of Nyssa, whose writing "Contra Eunomium" is preserved. 
Theophylact used it to expose the actions of the Frankish missionaries (cf.: PG, t. 4511, 
coll. 265-Α, 281-АА). | " 

V, 19. Theophylact explains the fact that Svetopolk “τοῖς Μεϑοδίου λόγοις 
ἐλάχιστα προσεῖχε τὸν νοῦν» “... paid too little attention for the words of Methodius...” 
with the assertion that the new Moravian prince was “... a rough man who did not 
appreciate the good...” and tolerated the Frankish clergy, because they did not reproach 
him for his inclination to carnal pleasures. We have good Teason not to belive the previous 
assessments, taking into consideration that very often in Christian Literature similar 
qualities are ascribed to opponents to the faith, An interesting parallel presents the 
characterization given by Regino abbot of Prum to the Bulgarian prince Vladimir-Rasate, 
who made an attempt to infringe upon the Christianity spreading in Bulgaria: Interea 
filius eius (Vladimir-Rasate, the son of prince Boris I — 11.) quem regem constituerat, 
longe a paterna intentione recedens, praedas coepit exercere, ebreitatibus, 
comessationibus et libidinibus vacare, et omni conamine ad gentilitatis ritum populum 
noviter baptizatum revocare." (Cf.: Reginonis Prumensis Chronicon, р. 580; cf. also: 
Ив. Дуйчев. Връзки между чехи, словаци и българи..., 354-365). σος 

The real reasons for Svetopolk's preferences are to be found in the situation in 
Great Moravia at the beginning of his government. First of all after their temporarily 
removal (сЁ: The Long Life of St. Methodius, Chapter X in : Климент Охридски. 
Събрани съчинения, у. 3, р. 110) the Frankish missionaries came back to Great Moravia 
after 874 and continued unimpeded their activity. It can be assumed that the Mamm 
aristocracy almost entirely supported the Frankish clergy. According to a ranks 
practice laymen who found churches became their propriators and had the power to 
point the clergy needed for the purpose. At the same time the Moravian siccum 
have accepted the Christianity from Frankish missionaries and have been ins K s 
after the tradition of their Church. Methodius was nevertheless a Eres ο ie 
pope and thus secured the independence of Moravian Church of the pren lons of 

Passau’s and Salzburg’s bishops. That were the reasons for the hesitant ai sof she 
prince to the questions of church administration in the country (cf.: Fr. Dvornik. By. 
Mission..., 167—170). - 

V, 20. With the n “καὶ Θεὸς τὸν ἄρχοντα ποινηλατῶν οὐκ so AIR 
(7... and God was not tardy in punishing the prince...") Jocophy act mosini Ὃ 
alludes to the destine of Great Moravia that collapsed from the strokes 9 A e Hui ganm 
invasion in 907-908. In confirmation of that assertion come the words of the ion) а 
St. Clement’s and St. Naum's biographer: “And the Moravian country, E. i VERE NC 
by the saint archbishop Methodius, was soon requited by God because o t e E ώς 
of their acts and the heresy, and because of the dissmissal of the м 2 c 
their suffering from the heretics whom they (=the Moravians) belived. : Pra phe 
later there came the Ougri (=the Hungarians), a Peonian people, сопдџеге TAM 
and devastated it. And those who were not captured by the Ougri e pe (CE: 
Bulgarians. And their country remained deserted and submitted to the Ougri. 5 
Иванов. БСМ, 307; ΚΜΕ, 1, 354-355). 


111 








УТ. 21. The Long Life of St Methodius, Chapter XVII (in: Климент Охридски. 
Събрани съчинения, v. 3, р. 192) says “On Palm Sunday when all people got together 
he entered the church and, though feeble, pronounced blessings of the king, the prince, 

leroy and whole the people and said: “Take care of me, children, up to the third 

у” That was just what happened. On the third day at daybreak he said: “To Your 
hands. Lord, I yield my soul” (Luc. 23, 46) and died in the hands of the priests on the 
sixth day of April, the third indiction, in the year 6393 since creation of the whole 
world.” с (£303. —— - 
санан to modern chronology that is 6 April 885 (6393 — 5508 = 885). 
VI, 23. For the particularization of those twenty four years in the course of which 
St. Methodius exercised the function of archbishop cf. the Introduction, p. 73. 
The evidence that the priests, the deacons and the subdeacons in St. Methodius’ 
diocese were two hundred in number is not confirmed by other sources. Scholars are 
usually sceptical about numerical data in hagiography writings. — 1 
The following evidence is to be found in Chapter XVII of St. Methodius! Long 
Life, mentioned in the previous note: *He started, however, to get near the time to get 
peace from the sufferings and a reward for his numerous labours. Then he was asked: 
*Whom do You nominate, honorable father and teacher, among Your disciples to inherit 
Your teaching?" He pointed to them one of his notorious disciples named Gorazd and 
said: “He is a free man from your country, learned well in the Latin books and orthodox. 
Let God's will be on him as well as your and my love do." (Климент Охридски. Събрани 
съчинения, v. 3, p. 192). 

It can't be accepted that, according to that evidence, Gorazd “was nominated 
archbishop of Moravia" as Theophylact states. Gorazd was rather nominated to succeed 
St. Methodius’ cathedra, but his consecration would really be contrary to the canon law 
St. Methodius was undoubtedly well aquainted with. In spite of all adherents of the 
Frankish clergy calumniated Gorazd to the pope that he was illegally inthronized 
archbishop. In the “Commonitorium” given by pope Stephen V (885—891) to his legates 
bishop Dominicus and presbyters John and Stephen, on the question of arranging 
ecclesiastical matters in Moravia the following is mentioned: “Suecessorem, quem 
Methodius sibimet contra omnium sanctorum patrum statuta constituere praesumpsit, 
ne ministret, nostra apostolica auctoritate interdicite, donec suam nobis praesentiam 
exhibeat et causam suam viva voce exponat." (СЕ: MGH, Epistolae, VII, р. 353). About 
Gorazd cf. the entry sub voce “Горазд” in: KME, I, 513—514. 

УП, 24. Wiching was a Bawarian by origin, presbyter in Passsau and leader of the 
Frankish missionaries in Moravia. At the request of Svetopolk he was consecrated bishop 
of Nitra by pope John VIII in 880, being a suffragan to Moravia’s archbishop Methodius. 
Wiching often abused the letters of the popes aiming to compromise St. Methodius and 
his activity. After the death of the later he managed in due time to appear in Rome and 
got the right to arrange the ecclesiastical matters in Moravia. He abused once again the 
pope’s bull (885) and took ecclesiastical affairs in hand. Svetopolk hoped to spread his 
own power to the west — in the lands of the declining Frankish state with the help of 
Wiching, but he betrayed him and became chancellor of the new Frankish ruler Amulf 
(893). Cf. the entry sub voce “Вихинг” in: KME, I, 448-449. 

x VIII, 27-28. Theophylact calls the ideas of the adherents of the "Filioque" — 
Manichaean mania" comparing them in this way to that ancient dualistic doctrine. 
According to the biographer the statement that Holy Ghost proceeds from two origins 
is the same dualistic heresy like the Manichaean du: lism. On Manichaeism сЁ: H.-G. 
Beck. Kirche und theologische Literatur... p. 335 with all the references. —— 

The Gospel of Th gische Literatur..., p. 335 with all the references. _ 
with dualistic spirit. 160145, ΠΟΙ directly connected with Manichaeism, is saturated 
subjected to ри. It's one of the widespread non canonical books in Middle Ages, 
5 persecution from the Christian Church. 


IX, 30. The First Oecumenical Council took place at Nicaea in 325 and the Second 
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— at Constantinople in 381. The text of the so-called "Symb Р, i 
official Christian belief about St. Trinity: Got-Futha, Go Bon и v 
been elaborated at those two councils. The Second Council, where the question of the 
nature of Holy Ghost has been discussed, condemned the teaching of Macedonius. 
bishop of Constantinople. He preached that Holy Ghost is an unequivalent part of St. 
Trinity. New postulates were added to the "Symbol of Creed" that completed the making 
of the official Christian doctrine on the question of St. Trinity (cf.: H.-G. Beck. Kirche 
und theologische Literatur..., 44—45 with the references to sources and literature). 

IX, 34. The earliest St. Naum’s Life mentioned the sold into bondage younger 
Moravian disciples of Cyril and Methodius: “And let it be known too... that the heretics 
tortured very much some of them and others — presbyters and deacons, they sold to the 
jews for money. The jews took them and carry them to Venice. And when they were 
selling them, at God’s providence, from Constantinople came a king’s employee on 
king’s business. Learning about them the king’s employee ransomed some of them and 
others simply took away and carry them to Constantinople and informed king Basil of 
them. And they were reinstated to their dignities and ranks they had previously — 
presbyters and deacons, and maintenance was given to them too. And nobody died in 
slavery, but some of them, protected by the kings, passed away at the town of Constantine 
and others who came to the lands of Bulgaria passed away in high honour.” (СЁ: Й. 
Иванов. БСМ, 396; СБЛ, 4, р. 80). 

ХИ, 35 — XIII, 40-41. The office of “didaskalos” was given to ecclesiastical 
misssionaries in newly converted lands where the population still needed instruction in 
the rules of the new religion. Such office occupied the mentioned here well-known 
Cyrilo-Methodian disciples within the confines of the Moravian diocese (cf.: J. 
Darrouzés. Offikia, 66—79). 

Fr. Dvornik (Byzantine Missions..., p. 193) supposed that the most notorious 
adherents of Slavonic enlightening and liturgy were imprisoned at Nitra — the residence 
of Wiching and a stronghold of Frankish influence in the country. To confirm this 
supposition he pointed to the fact mentioned in Chapter XIII, paragraph 40: that the 
Moravian prince was absent and did not know about the torturing of the arrested, which 
he otherwise wouldn't permit. After all in Chapter XIII, paragraph 41 is mentioned that 
the soldiers who mistreated the Slavonic teachers were Franks. At Nitra long ago existed 
a numerous Frankish community of merchants and missionaries and after Wiching 
became bishop he perhaps surrounded himself with an armed band of compatriots. The 
persecution of the adherents of the Slavonic cause after St. Methodius’ death took place 
with their assistance. ў 

XIV, 42. It’s obvious that only the most eminent collaborators of St. Methodius, 
the “didaskaloi”, were expelled from the country. They hoped to find trustworthy asylum 
in Bulgaria on several reasons. First of all Bulgarian lands were contiguous to Great 
Moravia down the valley between the rivers of Danube and Tisa. Nevermind where 
they were arrested — at the capital Velehrad or at Nitra, Bulgaria was the nearest country 
for them. On the other hand, most “didaskaloi” were for a long time Cyrilo-Methodian 
disciples, “Bulgarian Slavs” by birth. They came to Great Moravia as Byzantine 
missionaries and naturally looked for the most direct and secure route back to the empire. 
At that time (the autumn of 885) Bulgaria was in peace relationship with Byzantium on 
the ground of the treaty concluded in 863, just before the conversion of the Bulgarian 
people. After 870 Byzantine missionaries once again started to arrange the ecclesiasti- 
cal organization of Bulgaria. All representatives of the higher clergy in the E 
were appointed among their circle. ΑΙ that made Bulgaria a hospitable shelter for the 
refugees, all the more that there lived already most of the Slavonic tribes of the so- 
called “Bulgarian group” from which the Cyrilo-Methodian followers originated. At 
this juncture they regarded Bulgaria as their native land. (СЁ: Ил. Илиев. Климент 
Охридски..., 59-61 with reference to the basic literature on the question). 
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Χν43- XVI, 47. The biographer presented Clement, Naum andAngelarius moy; 
to the south-southeast, down the road perhaps inbetween the rivers Danube ait 
By that way they would reach the Danube somewhere at the outfall of Tisa and А 
crossing the river they would land in Bulgaria near the fortress of Belgrad. Ther a 
the residence of the Bulgarian governor of the district, bearing the protobulgari к 
“bori tarkan” (cf.: on it: ΚΜΕ, 1, 233-234). Due to his lack of knowledge Theophylag 
took it for a proper name. » 

Prince Boris I watched closely the development of Slavonic enlightenment 
iturgy in the mid-Danube lands. Predicting the dismal consequences for that itl 
after St. Methodius' death he probably informed his governors in the north na 
Bulgarian provinces of the awaited arrival of the Slavonic teachers expelled fram 
Moravia. That's why the bori tarkan in Belgrad “knew that Boris was yearning fo d 
men”. The prince layed his hopes on those people to introduce Bulgarian lai um 
the liturgy of the Church. That would be a firm barrier against some dat mé 
ο περα es Dyzankinerea ii influence in Bulgaria, noticed even in the fint 
decades after the acceptance of Christianity throu i issi i 
the Constantinopolitas Chrachi B gh the medium of missi 
x Ter Рр dos Boris started immediately to work out his plan for developing 

nic enlightenment and liturgy in Bulgaria. The three teachers who arrived 
Pliska participated actively in that work. Their occupation and the importance f the 
activity did not allow them to be in everyday contact with the aristocracy in th apial 
which took a keen interest about them. Because of the recent death of jt Me 
responsibility to create and direct two education and literary centers — in the sona 
and in the northeast parts of the country, fell on Clement and Naum. On the reasons of 


Clement А : » Ци 
Clement $ departure from the capital cf.: Z. Iliev. La mission de Clément d’Ohrid..., 55° 





XVII, 53. One of the southwest Bulgarian districts i i 
„XVIL 5 h garian districts in Early Med i 
called Kotokion(-os?). Koutmichevitsa was the name of one of its parts, Both (oneal 


are not to be found in other sources and do not exi 
exist today. All atempts fi i 

mieu ап tracing the approximate frontiers о districts E ар 
ари в. undoubtedly the major territorial unit, about Koutmichevitsa we 
μη ae fons of Ohrid (today in the Republic of Macedonia), Devol (not 
саа yia а ed usually in ће Korcha valley — Albania) апа Glavinitsa (its 
Pe ie fe menem village of Balshi in Albania is uncertain) were within its 
in: ΚΜΕ 1 576-600 ssion de Clément d’Ohrid..., 56-58; the entry s. v. “Девол” 
Moravia (of: Chap at Koutmichevitsa as a “didaskalos” — an office he exercised in 

; Paragraph 35). Dometa was appointed administrative governor 


of the district i 
KOVPLE replacing Kourt. In the Greek text we find the form Οὗτρον. (Οὕτρος- 


1s replaced by αὐτόν. The translatio 


въпроси..., р. i a 
Kotokios vi ee follows: “He detached [took away] Koutmichevitsa from 
Los interpretation ЕЙ, and appointed Ро И 
at ca: : Be: ort i i 
А of aaa 
of some territorial ру were Bulgarian administrative functionaries, govemors 
that place of the Lifes р ich the country was divided in the IX-X centuries. From 
“comitatus” at the end E ied is drawn that Devol was the capital of one of Bulgaria's 
enlightening work at the hous IX century. St. Clement have settled and started his 
activity of the Devol влез Boris have presented him in Devol. Vestiges of the 
There worked the ano cational and literary school are to be found up to th X century 
nymous disciple of St: Clement and St. Ма who combi 
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Life, not preserved today in the mass. (cf. the Introduction, р. 72—74). On the “comitatus” 
in Mediaeval Bulgaria cf.: Ив. Венедиков. Военното U административно устройство, 
56-95, where an attempt to localize the different centers of provinces is made. 

XVIII, 57. The meaning of “enoria” here is “area, district”, as it is in Chapter VI, 
paragraph 23. The particular ecclesiastical meaning of the word is not suitable to 
interprete that passage, because St. Clement did not occupy any office in the ecclesias- 
tical hierarchy during the time of his teaching. 

XVIII, 58. Theophylact identified himself with the direct disciples of St. Clement 
saying: '"Ημᾶς δὲ ... ἐποιήσατο” (And us ... he has made us...). The probable reasons 
for that discrepancy to reality are discribed in the Introduction, p. 77—78 

Some features of St. Clement's enlightening activity are mentioned in Chapter 
XVIII, paragraphs 57-58. He was touring the towns and villages of Koutmichevitsa 
and selected young people who would devote themselves to literary, educational and 
priestly activity. To their qualification St. Clement spared major attention. Later they 
became the first Bulgarian teachers and clergymen. Children studied too in the school 
of Devol. The literary activity accompanied the enlightenment. At that time there was a 
great necessity of books written in the vernacular (cf.: /. Iliev. La mission de Clément 
d'Ohrid..., 59-62). 

XVIII, 59. St. Clement in his capacity of “didaskalos” in Koutmichevitsa did not 
have the wright to ordain his disciples as clergymen. The evidence of that paragraph 

have to be considered in the sense that they were ordained at his recommendation. 

The exemption of St. Clement's disciples — the future Bulgarian teachers, writers 
and clerics, from taxes is an interesting example of the privileges that prince Boris 
provided for the recently developing Bulgarian Church. 

The seven years of St. Clement's teaching happened to be between 886 and 893. 

XIX, 60. The eighth year of St. Clement's teaching was 893, but it was not the last 
one of prince Boris' life (he passed away on 2 May 907). Theophylact did not know 
well Bulgarian history ofthe end of the IX and the beginning of the X centuries. He was 
misled by the fact that in 893 after the change of government in Bulgaria (prince Vladimir- 
Rasate was dethroned by Boris who replaced him with his brother Simeon) Boris took 
power in hand for a short time. The inthronization of Simeon coming next Theophylact 
considered motivated by the death of his father (cf. the notes to Chapter IV, paragraph 


15). 

Prince Simeon the Great (Tsar since 913) led Bulgarian state from 893 to 927. Не 
had probably the highest education among Bulgarian rulers aquiring great knowledge 
atthe Magnaura school in Constantinople. Returning back home andassuming leadership 
of the state, he managed to create favourable conditions for a rapid economical and 
cultural efflorescence. During his rule Bulgaria rised up to the position of major political 
power in Europe's Southwest. Accepting his father's ideas, Simeon led personally the 
enlightening and literary activity in the country, took care of liturgy in Bulgarian language 
to be heard everywhere in Bulgarian churches (сё: И. Божилов. Цар Симеон Велики, 
passim). | 
XX, 62. It is out of question that the archbishop of Bulgaria (and not the ruler) 
consecrated the bishops of the Church and Theophylact couldn’t but knew that fact. 
The deliberate way things are presented suited the biographer to gain his self-interest 
goals (cf. the Introduction, p. 76). f 

Where was St. Clement's eparchy situated? 1 hat ; r 
opinions have been given. The two toponyms in his episcopal title are not to be found in 
other sources and they are not familiar. It is accepted that the name of the Slavonic tribe 
“Dragouviti” or the territory they inhabited, to be precize, lies behind the Greek form 
Δράγβιστα (cf.: I. Dujcev. Dragvista — Dragovitia). That district is located to the west 
of Thesssalonica, down the river valley of Vardar which was named Velika in the Middle 
Ages (cf: Й. Иванов. Аксиос — Велика — Вардар). It is well known too that in the 


d? That is a question on which different 
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diocese of the Metropolitan of Thessalonica there was at that time an “eparchy of th 

Dragouviti". That can be explained with the fact that the territory inhabited by the tribe 
at the end of the IX century was divided by the Bulgarian-Byzantine border that leftth 

south part of the Thessalonica field in the confines of the empire. So St. Clement m 
consecrated bishop of the part of the Dragouviti that lived along the Mid- Vardar (Velika) 
valley and were subjects to the Bulgarian ruler. That district perhaps was known by two 
names — Dragouvitia, according to the name of its inhabitants and Velika — according to 
the Bulgarian name of the river that flowed accross it. Taking into consideration all 
these I suppose that the episcopal title of St. Clement “ἐπίσκοπος Δραγβίστας ἤτοι 
Βελίτζας” have to be comprehended as “bishop of the Dragouviti that live in the district 
of Velika” (I have studied that problem in more detailes in my work “Бележки ΒΉΡΧ 

биографията на Климент Охридски”, 100—104; another opinion is given in the entry 
“Епархията на Климент Охридски” in: ΚΜΕ, 1, 655-662). 

St. Clement became “Βουλγάρων γλώττῃ πρῶτος ἐπίσκοπος” (“the first bishop 
of Bulgarian language”) in the sense that he was the first Bulgarian, consecrated bishop 
of the Bulgarian Church, who served using Bulgarian language. The year of his conse. 
cration was 893 (after seven years of teaching in Koutmichevitsa: 886—893). Before 
that date episcopal chairs have been obtained only by Byzantine clerics. 

XXII, 65. It is supposed that St. Clement drew closer to St. Methodius already 
when the latter was governor of a Slavonic "princedom" as it is mentioned in the Long 

ife of St. Methodius, Chapters II-III (ο: Климент Охридски. Събрани съчинения, 
г. 3, с. 187). That territory of the Balkan possessions of Byzantium, inhabited by Slavs, 
is not localized for sure. There St. Methodius spent several years round the middle of 
the IX century, whereupon he left with some of his followers including St. Clement for 
the monastery at Mount Olympus in Asia Minor (сЁ: Fr. Dvornik. Les légendes..., 15- 
ο eriam DT On the monastic center at Olympus cf: 
i s eglises et les monasteres..., 127—191). 


XXII, 66. This paragraph is a synopsis of St. Clement's literary work which, ac- 





cording to the words of Theophylasct himself, have been preserved at Ohrid in the 
monastery of our enlightener (cf. the beginning of Chapter XXIII, paragraph 67). 

heophylact’s evidence is almost completely confirmed today by the preserved works 
of St. Clement (сё: Климент Охридски. Събрани съчинения, т. 2, 2—3). About fifty 


sermons ~ instructive and раперугісѕ, are written by the hand of our prime-teacher, The 
санада Christian feasts, rites and алави behaviour is n often occurring 
emis us ame To that group belong some model-sermons that were to be used 
compared to the pases feasts, The instructive sermons are simple in form and content 
participation ind St. Clement 's hymnal works are slightly studied and onhis 
have been made (then € Long Lives of St. Cyril and St. Methodius mere speculations 
convincing about h ε ο to vol. Ш of St. Clement’s complete works is not 
a substantial part σεν orship of those two works!). St. Clement's literary work being 
Е s А νι garia's literature of the Golden Age laid the strong foundations 
pement of Bulgarian literary language and literature in the next centuries all 


later — of the Russi i 
Охридски, 52-219). and Serbian Literatures (cf.: Кр. Станчев, Г. Попов. Климент 





XXIII, 67. , ; n 
Boris in Obi (en: Cds $ monastery was built at the place given to him by prince 
893 when St. Clement wc sc Lb Paragraph 54). The building was completed before 
part of the monastery im я s ie The excavations at Ohrid uncovered 
death (cf: JI. Koyo p ex with the church where St. Clement was buried after his 


Климентовиот манаст ; : 
Податоци за историјата...) HOT манастир „Св. Пантелеймон“...; eiusdem, Нови 


We have по 
One of them is δή di the seven cathedral churches built by prince Boris 
arè made. reat basilica at Pliska. On the rest different speculations 
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The second church of St. Clement at Ohrid is not identified. Most probably it is 
“St. Theotokos Peribleptos” or “St. Sophia” (more detailes on that question I have 
published in my work “La mission de Clément d’Ohrid...”, p. 65, already mentioned). 

XXIII, 68. In my opinion this paragraph is an allegorical picture of St, Clement’s 
enlightening work. It is unlikely that the fruit-growing tradition of the population living 
in the plains of West Macedonia have been interrupted, so that to be restored in the way 
described by Theophylact. 

XXIV, 70. In these travels of St. Clement down the southwest parts of Bulgaria I 
see an echo of his activity as exarch “of the third part of Bulgarian kingdom” he was 
appointed according to the “List of Bulgarian archbishops” (cf.: Й. Иванов. БСМ, ο. 
565). 

ХХУ, 71-72. There are different hypothese explaining the “resignation” of St. 
Clement handed to tsar Simeon, most of them considering Theophylact’s report 
trusthworty. I want, however, to call attention to the whole episode, which is deeply 
penetrated by the desire (of the author) to show the reader an ideal model of relation- 
ship between a Christ-loving ruler and a legitimate prelate. The purposes of the biographer 
which that story served are too transparent (cf. the Introduction, р. 75-76). These are 
the reasons to suppose that we must be reserved to the value of that passage as a historical 
source. 

XXVI, 73. The ecclesiastical hymns chanted from Low Sunday to Whitsunday are 
included in the so-called Pentecostarion. It is not clear if St. Clement translated the 
Byzantine original or compiled original writings. The size of the work makes some 
scholars suspicious about the genuineness of that evidence. Recently, however, some 
original Triod-writings of Constantine of Preslav — a contemporary of St. Clement’s, 
were discovered (cf.: Г. Попов. Триодни произведения на Константин Преславски). 
That suggests that the comparative analysis of Byzantine and Paleobulgarian specimina 
would shed light on that unclarified question. 

XXVI, 74. After Bulgarian people fell under Byzantine power in 1018 St. Clement's 
bishopric was not already a part of the diocese of Bulgarian Church. An original list of 
Bulgarian eparchies is presented by the charters of Byzantine emperor Basil II 
Boulgaroktonos (976-1025) given to the archbishop of Bulgaria after the conquest of 
the country (cf. on them: Й. Иванов. БСМ, 547—562). It is supposed that St. Clement's 
works, preserved at his episcopal residence, have perished together with the memory of 
his parish. Up to the beginning of the XIII century, when archbishop of Bulgaria was 
Demetrius Chomatianus, the works of our prime-teacher were still preserved at St. 
Clement's monastery in Ohrid (сЁ: the Short Life of St. Clement, Chapter 8 in: Ал. 
Милев. Гръцките жития... с. 178). C - 

The destiny of those works after the fall of Bulgaria under Turkish yoke, when St. 
Clement’s monastery was turned into mosque and the relics of the saint were removed 
to “St. Theotokos Peribleptos” (from then on named “St. Clement”), is unknown. St. 
Clement’s works preserved today are latter copies (after the XII century) and are dispersed 
in different depositories and in theological collections various in type and origin (cf.: 
Климент Охридски. Събрани съчинения, T. l-2). — ' 

XXVII, 75. St. Clement passed away (or was buried) on 27 July 916. His grave 
have been discovered by Dimche Kotso at the place pointed by Theophylact (for Kotso's 
work cf. the notes to Chapter XXIII, paragraph 67). . Y : 

XXVIII, 76-78. After his death Clement was proclaimed a saint of Bulgarian 
Church. Legends about his thaumaturge relics got current (cf.: Цв. Романска. Климент 
и Наум в народните предания; B. Стојчевска-Антиҝ. Климент и Наум во народната 
традицја). » 

The spontaneous aknowledgement of the people was followed by the ecclesiasti- 
cal one. The first Short Life of the saint emerged written by some anonymous disciple 
of his from Devol (cf. on it the note to Chapter XVII, paragraph 54). Disciples of St. 
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Clement wrote a Service of their teacher too, that have been probably heard for the first 
time on the day set by the Church for commemorating the saint — 27 July, on the first 
anniversary of his death (cf. on that Service: И. Иванов. БСМ, 324—327). 

XXIX, 80. Most scholars are inclined to see in the "ortpeotg λοιμώδης» (“pemi- 
cious heresy”) an allusion to the Bogomilism, spreading in Bulgaria at the beginning of 
the X century. у oe Misi i ^ 

On the “σκυδικὴ μάχαιρα βουλγαρικῶν αἱμάτων ἐμέδυσεν” (“Scythian 
sword soaked with Bulgarian blood”) cf. the Introduction, р. 68—70 

Theophylact is talking about feasts of the saint, using the plural tense. As a matter 
of fact in the beginning St. Clement was commemorated on the day of his Assumption 
— 27 July. Later a second feast-day emerged — 25 November, when the Church com- 
memorated St. Clement of Rome (cf.: Б. Райков. Ранни календарни вести за Климент 
Охридски) 
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The INDEX contains only the names from the text of St. Clements LIFE. The ciphers after the names 


mean the num 


ber of the paragraph where it is found. The exponents added to some of the ciphers show how 


many times (more than once) the name occures in the indicated paragraph 


Αγγελάριος – 7, 35, 43, 51 

Αδριανός - 9 

Αχρίς - 54, 673, 70, 77 

Βελγράδα - 47 

Βελίτζα - 62, 70 

Βιχνίκος – 243, 29 

Βλαδίμηρος - 60 

Βορίσης - 15, 16, 47, 48, 53, 60, 67 
Βοριτακάγγος – 47 

Βουλγαρία – titulum, 423, 47, 48, 60, 67, 79 


Βούλγαροι — titulum, 3, 52, 6, 15, 162, 50, 60, 


61, 62, 667, 67, 68, 73, 75, 78 
Γλαβηνίτζα — 54 


Γραικοί – 68 

Διάβολις – 54 

Δομετᾶς – 53? 

Δράγβιστα – 62 

᾿Εσχάτζης - 50, 52 

Εὐνόμιος – 18 

Θεοφύλακτος – titulum 
Ιουδαῖοι — 34 

Ἰουστινιανῆ Πρώτη — titulum 
Ἴστρος - 40, 43, 473 


Κλήμης - titulum, 7, 26, 30, 35, 43, 50, 52, 533, 


54, 56, 59, 61, 622, 663, 67, 702, 74, 77 
Κλήμης (ἐπίσκοπος Ῥώμης) - 11 
Κορίνϑιοι -- 66 
Κοτζέλης - 15 


Κοτόκιος (-ον7) - 53 

Κουτμιτζινίτζα - 532 

Κύριλλος - 4, 11, 122, 133, 14, 16, 76 

Κωνσταντινούπολις — titulum, 30 

Λαυρέντιος - 35 

Μακεδόνιος -- 30 

Μεϑόδιος — 4, 10, 13, 14, 15, 16, 17, 18, 19, 20, 
21, 23, 245, 25?, 26, 29, 35, 65, 76 

Μιχαήλ (ὁ Βορίσης) - 53, 60 

Μιχαήλ (βασιλεὺς Ῥωμαίων) = 15 

Μόραβος - 4, 10, 14, 15, 18, 23, 35 

Ναούμ - 7, 35, 43, 50, 52 

Νεμιτζοί — 41 

Νίκαια — 30 

Οὗτρος - 53 

Πανονία — 10, 14, 15 

Πανόνοι - 4 

Παρίστρια µέρη - 41 

᾿Ῥασισύλάβος — 15, 18 

Ῥωμαῖοι (ot τῆς Ῥώμης) = 12 

Ῥωμαῖοι (οἱ τοῦ Βυζαντίου) = 15 

Ῥώμη - 8, 10 
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Σπραγγοί — 17, 18, 333, 40 
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Σφεντόπλικος -- 18, 19, 29 
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ΤΗΕ DESPOTS IN MEDIAEVAL BULGARIA 
Ivan Al. Biliarsky 


Studying the institutions of the Second Bulgarian empire, we have to rationalize 
them first of all as one of the main signes of belonging to the Orthodox (or Byzantine) 
commonwealth. This belonging, having been formed along many centuries, has got an 
impulse during the Evangelization and later — during the almost two-century Empire’s 
dominion — gives us a chance to notice in the borrowings from the Empire something 
not alien and hostile, but the main signes of a cultural circle, undivided part of which 
was Mediaeval Bulgaria. 

While the First Bulgarian empire preserves to a considerable extent some of old 
Turki features, the institutional and titular system of the period, covering the end of the 
XII and the XIV centuries, entirely follows the Romaic prototype. The question of the 
despot’s rank, which is the subject of the actual study, belongs to the latter kind of 
cases. This one explains the frequent references to that title of the Empire in the course 
of narration. 

We couldn’t say, that the despot’s dignity was a problem, being ignored by the 
modern historiography. On this subject did their researches two of the greatest 
connoisseurs of the Byzantine titular system — R. Guilland and B. Ferjanéi¢. The work 
of the Yougoslavian historian gives to a considerable extent an answer to the question 
concerning the despot's title in the Empire. The aim of the actual study is to consider 
some principal problems, connected with that title in Bulgaria during the period from 
the XII to the XIV century. We are going to pay attention consecutively to the questions 
concerning its nature, practice of distributing, noticed deviations from the Romaic usage 
and also — to the problems about the rights, insignia and the titles of its bearers. 


жжж 


The term δεσπότης is from Greek origin, but it has got an old Indoeuropean root. 
The word decomposes to δεσ--πότης. The first part of the word — δεσ-- (from guo) is 
an old Genitive form ofc, δῶμα = δόµος--α home and second part, -trotn (in Latin 
-potis, potestas) is from the root, connected some sense of ability, mastership, strength 
etc.! So the literal translation and the initial meaning of the word is "a home-master : 
but still during the Antiquity it acquires, on the whole, the meaning of "master". During 
the Pagan period the e cmd = dominus (Lat.) hasn't got any special different 
sense. But after the Age of Constantine the Great two Greek words with quite close 
meaning — κύριος and δεσπότης — became something usual in the vulgar language for 
designation of the Emperor?. And while the first one was concentrated on the sacred 


ą— τι 92. 
! Prellwit, W. Etymologisches Wörterbuch der Griechischen Sprachen. Gotingen, 1905, p. 112. 
? Guillan d, R. Recherches sur l'histoire administrative de l'Empire byzantin: le despote, δεσπότης. 


Es 17,1959, 52-53; Ферјанчић, B. Деспоти y Византији и јужнословенским землама, Београд, 
0, с. 3. 
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